The Mahanitvana Tarai 


Lthrarian 


Uttarpara Joykcishna Public Libras 
Govt. of West Benga) 


THE 


MAHANIRVANA TANTRAM, 


BY 


OR 


THE TANTRA TREATING OF THE 
FINAL EMANCIPATION, 


CHAPTER Í. 


0, the romantic summit of the foremost of mountains,” 
blazing with gems of various kinds, tilled with various kiads 
of trees and shrubs and eloqueut with the notes of in- 
numerable feathered tribes; perfumed with the odours of 
blossoms of every season, exceedingly beautiful to behold ; 
fanned by cool and bland breezes laden with fragrance ; 
ringing with the sweet and solema strains of music raised 
by bevies of Apsaras jf spread with shadows cast from trees 


furnished with steady shades; glossy and graceful of aspect ; 


With its groves resonant with the music of swarms of mad 
Kokilas; ever ranged by the Princet of seasons ‘in com- 
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* This refers to the mount Kailasha supposed to be situate beyond ` 
range of the Hunalayas. According to Hindu mythology Siva iived 
veautiul mount. -> h 
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pany with his retainers; thronging with Siddhas,* and 
Charanas,t Gandharvast and Ganapatyas,§—there the Divine 
P&rvati, desirous of the welfare of the worlds, bending in 
humility and looking at him steadfastly thus addressed Siva, 
of a complacent countenance, sitting taciturn, effulgent ;— 
the Preceptor of the universe embracing the mobile and im- 
mobile; the fountain of all good,—filled with unceasing 
delight ;|—that ocean of the ambrosia of mercy ; with a com- 
plexion white as camphor or the Kunda (flower) ; surcharged 
with the pure quality of Sattwa Goodness ;{ pervading all 
space, with the cardinal points for his clothing ;** the refuge of 
the distressed; and the Lord of Yogis dear to their hearts ; 


e 


adorned with a circle of matted locks sprinkled with particles 


uh 
E p fies 


Mgepirit, inhabiting with the Vidyadharas, 
a $ region between the earth and sun. 

t Celestial sért Rays evident that the Devas of the ancient 
Hindus were a higher order’ (x beings inhabiting a region other than 
the earth where men lived. The Charanas, Gandharvas and Apsaras 
were attached to their court. They could and used to come down on 
earth and mix with men of their own accord. It is significant therefore 
that the Aryan Rishis believed in one God and their Devas, which are 
wrongly interpreted as gods, were simply a class of beings much more 
spiritually advanced than men. That such a class of beings do not stil} 
exist we have no right to contradict. 

§ Worshippers of Ganapati or Ganesha. 

|| Sedanandam. Another meaning ıs: He that delights the pious. 

€ According to the Hindu system of Metaphysics there are three 
Gunas or universal tendencies which pervade the entire universe; 
namely Sattwa or the organizing tendency ; Rajas or the Self-centering 
tendency; Tamas or the disorganizing tendency. It is the first that 4 
makes a celestial being and it is the last which makes a beast. It is” 
n, the prevalence of the first in him that a man becomes a god on earth 
ie by that of the Iast he becomes a brute. 

Yi æ As described in Hindu Mythology Siva used to go about g 
naked. He was a great Yogin who used to eschew every sort of 
liness. The expression here, stripped of metaphor, means naked, 
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of the waters of the Ganga; garnished with ashes ; holding 
his heart in perfect control; wearing a wreath of serpents and 
bearing human skulls; with a triad of eyes; the sovereign 
of the three spheres; equipped with the best of tridents,* 
capable of being easily satisfied ;—all knowledge—the 
bestower of the boon of emancipation; without a diversity 
of designs; and free from all sorts of sufferings,—without 
a sense of difference; incapable of being appreherided by 
the illiterate; the author of good to all; the god of gods; 
enjoying immunity from every species of bodily suffering 
(1—10). And the auspicious Parvatit said :—‘‘O lord of celes- 
lials, O Lord of the universe, O lord of mine, O fountain of 
mercy, I am at thy disposal, O chief of the deities; and 


I always carry out t thy behes 
sion I canjýgtidai 
ness for ang 
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master, save thee, who is there in this truine world, that 


Y mighty 


can remove my doubts; and who, further, is omniscient 
and who is conversant with every department of know- 
ledge (13)7” 

Thereat the auspicious Sadasiva said:—"O thou of high 
wisdom, O my beloved, speak out what thou hast to say. 
To thee will I unfold everything, even if the matter be one 
which should be carefully concealed ; and which should not be 
revealed even to Ganeca orto the Generalissimo—Skanda.{ 


ee ey, 
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* Trishulavaradharinam. And it may also mean: ‘He that holds the 


trident and the boons z. e. He bestows boons on those worthy of them.’ 
t According to the mythological account Parvati was the daughter 
of the mountain-chief Himalaya. It is very difficult to explain the 
real state of things that happened many centuries before. The most 
rational interpretation of the mythological incident is, if it is not an alle- a 
gory, that a great Yogin, by the name of Siva, married the daughter of és 
a king who reigned somewhere over tlie Himalaya. = 
t A name of Karukeya who was the commander of the celestial 
army, 
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What is there in the three spheres worthy of being con- 
cealed from thee (14—15)? O goddess, thou art my another 
form: difference there is none between thee and myself.* 
Omniscient as thou art, dost thou not know this, that thou 
askest me, as if thou art really ignorant (16).” Hearing 
these words of the Deva, the chaste Parvati, well-pleased, 
bending low in humility, questioned Sankara, (in the follow- 
ing speech) (17). And the auspicious Adit said: “O mighty 
one,t O lord of very being, O thou who art the foremost of 
those cognisant of religion, formerly by thee almighty one, 
ranging the heart of Brahma, having mercy (on mankind), 
were revealed the four Vedas, exhaustively expounding 
every variety of religion,—and laying down rules for the 
regulation of the different orders Varnas|| and Asramas{ 


NS e REST GS, Se a a D t 


* Another reading is Matsarupa, you resemble myself. 
f Another reading is Mfahdsutyapard kramd: ‘of great and infallible 
power.’ 


ł The word in the text is Bhagavan which literally means one 
possessing six sorts of weali" namely prosperity, energy, fame, beauty, 
knowledge and absence of attachment for worldly objects. It is 
generally used as a common word for addressing a deity or one of 
advanced spiritual culture. 


§ There are four great scriptural works of the Hindus namely Rik, 
Yayush, Saman and Atharvan. Originally there was only one Veda 
which was subsequently arranged into four by a great Rishi who obtain- 
ed the surname of Veda-Vyasa for this compilation. The Vedas are 
divided into two parts vig., Mantra or prayers and Brahmanas or the 
ritualistic portion consisting of some of the Upanishadas which consti- 
tute the theosophy of the Vedas. 


|| Varnas refer to the four castes, namely the Brahmanas or the 
ecclesiastical caste, Kshatriyas or the warrior caste, Vaishyas or the 
_merchantile caste and Sudras, the serving class. 


3 q A religious order of which there are four kinds referable to the 
‘different periods of life; Ist that of the student or Brahmachari ; 2nd 
that of the house-holder or Grihasta ; 3rd that of the anchorite or Vana- 
prastha ; 4th that of the beggar or Bhikshu. 
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(18—19). Inthe Krita age,* on earth pious men pleased 
the deities and the ancestral manes, by means of acts— 
yoga, sacrifices etc.,—prescribed therein (20). At this age 
the men recited the Veda, practised contemplation, per- 
formed austerities, brimmed over with kindness for all, 
and made gifts (to the needy). And they kept their 
senses under perfect control, were endowed with great 
strength, and possessed of pre-eminent prowess ‘and had 
eminent vigor and manliness (21). And regularly resorting 
to temples, although mortal, they were a little lower than the 
Devas. And they were truthful and steadfast in their vows 
and followed the true religion at the same time that every 
order pursued its own morality (22). And the kings were 
of infallible acts, and addressed themselves, heart and soul, 
to the protection of the people. The men used to regard 
the wives of others as if they had been their mothers; 
and the sons of others as if they had been their own 
and every one looked on the property of another as if it 
were a clod of eartht And ever abiding by the path 
of righteousness, every order observed its proper duties 
(23—24). And none was given to lying,—and every one 
was Careful (in his acts). And no one was given to thieving, 
oppressing others, or entertaining evil designs(25). And the 
men were not under the influence of envy,—nor were they 
swayed by excessive anger or undue covetousness. And 
they were not lustful. And all were possessed of honest 
hearts, and were always inspired with the spirit of delight 
(26). And the earth overflowed with every species of grain ; 
and the clouds poured in proper seasons. And the kine 


* According to the Hindu Sastras there are four Yugas or cycles, 
These cycles are continually revolving one after another. They ar 
called Satya, Treta, Dwapara and Kali. The first consists of of 
divine years with 400 for each junction ; the second of 3000 with 300 
each junction and the third of 2000 years with 200 for each junction. . 

+ Exactly a similar sloka occurs in Chdnakya Satakam. 
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yeilded milk, and the trees were furnished with fruits (27). 
And premature death there was not; or famine or disease. 
And the women were buxum and happy, ever healthful, and 
endowed with energy, grace and excellent virtues. And 
shunning infidelity, they were devoted to their husbands 
(28). And the Brahmanas, Kshatriyas, Vaigyas and Sudras, 
were every one occupied in the observance of their distinc- 
tive avocations ; and every order, performing sacrifices agree- 
ably to the ordinance prescribed™for it, attained final emanci- 
pation. When Krita had been turned and Treta set in, when 
men were incapable to compass their welfare by performing 
rites according to the Vaidika prescription ; and when men, 
with their hearts distracted with anxiety, were incompetent to 
perform Vaidika rites arduous and desiderating no common 
labor and exertions,—and when, ever ill at ease, they found 
it as difficult to perform them as to omit them clean, thou, 
witnessing this doctrine of religion, didst deliver, from 
unrighteousness bringing sorrow and suffering in its train, 
people weak in asceticism and the study of the Veda, by 
displaying on earth works in the form of Smritis* treasuring 
up the sense and significance of all the Vedas (29—33). On 
this awful ocean of this world, who is there, save thee, that 
is the sustainer, protector and deliverer, that is the disposer 
of their destinies, and that brings about their well being even 
as a father. Then on the arrival of Dwāpara, when all 
righteous acts prescribed by the Smritis had fallen into 
neglect, when one half of righteousness had disappeared 
(from the world), and when men were wrought up with 
disease and anguish, they were. rescued by thee through 
iggictions conveyed in Samhit&st (34—36). When (at 


he Scriptures of the Hindus are divided into two classes namely 
tis or what is heard such as the Vedas and Upanishads, (2) 
k or what is recollected as the Code of Manu and various other 
FES based on the exposition of the Vedas. 

+ Compilations going under the generic name of Purana, etc. 
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length) the sinful Kali arrived, bearing away every vestige 
of religion, rife with iniquitious deeds,and deceitful practices, 
and alluring people to acts of wrong and outrage, the 
Veda ceased to be of any efficacy. How could people retain 
any recollection of the Smritis. And such a time, O lord, 
the many Puranas, abounding in various chronicles and 
pointing out various ways, cannot help meeting with des- 
truction. Then men will set their face against teligious 
observances, set all order at naught inebriated with strong 
drinks, and always intent upon iniquitous practices. And 
they will be libidinous, covetous, wily, cruel, harsh-tongued, 
and deceitful (37—40). And they will be short-lived, evil- 
disposed, and a prey to sickness and sorrow. And they 
will be reft of grace, and weak of limb; and mean, and ever 
given to ignoble acts (41). And they will associate with 
the base, steal other’s goods, indulge in calumny, oppress 
people, delight in detraction, and practice cunning (42). 
And they will commit adultery, banishing all fear* of sin. 
And they will be noor, and squalid and woe-begone; and 
poverty and disease will be their portion forever (43). And 
the Vipras will resemble the Sudras in their practices. And 
neglecting Saxdhyat and worship, they will perform priestly 
offices for those unworthy of the same. And they will be 
covetous,t of wicked ways (44). And given to impious acts, 
they will be untruthful, illiterate, haughty, and fraudulent. 
And they will sell their daughters, be without regeneration 
up to their sixteenth year, and disregard vows and aus- 
terities (45). And they will be engaged in worship and 
the repetition of religious formula with the view of deceiving 
othe.s. And thg,” will be heretical, deem themselves 


„S 
* Another reading ts Papåh Sankabhaya Vivarjjitah, (And they, 
will be) sinful, and defy fear. w 
. . xà 
t Morning, noon and eyening prayers. Xs 


t Another reading is Ajayydjakamuka, coveting priestly offices 
under those unworthy of them. 
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learned, and be void of regard and veneration (46). And 
they will feed on abominations, be of foul ways, and depend- 
ant on others, serve Sudras and partake of their board, 
and lust after their wives (47). And influenced by the greed 
of gold, they will allow their wedded wives to be with the 
low and their sole mark of Brahmanahood will consist in 
their wearing the holy thread (48). And they will observe 
no rules in respect of meats and drinks, etc., nor will they 
distinguish between things that ought to be eaten, and what 
ought not. And they will perpetually revile the scriptures 
and always busy themselves in worrying pious people (49). 
And they will not so much as cast a thought after holding 
righteous converse. (At this period) for the salvation of crea- 
tures, thou hast created Tantras—Nigamas* and Agamas,t— 
capable of securing pleasuret and emancipation (unto man- 
kind), and furntshing them with the processes of securing frui- 
tion through Mantras§ and Yantras|| dedicated to (variaus) 
gods and goddesses (50—51). In these thou hast described 
various Nydsas€ and characteristics of creation, sustention, 
etc. Therein thou hast also at length treated of Baddhapadma,§ 


—_—- ee eer, 
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* The Vedas collectively by which people go to God. 


* A Sastra or work on sacred science in general supposed to be 
of divine origin. A Tantra describing the origin and protection of 
creation and inculcating the mystical worship of Siva and Sakti. 

ł Another reading is: Bhaktimuktikaràni ‘inspiring people with 
reverence, and bringing about their deliverance.’ 

§ A mystical verse is the mantra, 

|| An implement or apparatus for Tantrik worship. 

€$ Mental appropriation or assignment of various parts of the body 
to tutelary deities accompanied with certain prayers and gesticulations. 
It is a process of Yoga of passing air through nostrils. 

;  $ These are the various postures of a Yogin. Before we explain 

Mihe particular posture mentioned here, we will give an account of the 
Hindu system of Yoga. This will help our readers to understand 
clearly many technical passages they will mect later on— 
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and other altitudes,—as well as the Paçu, Vira, Divya and 


AQM AIA a UHI TERT | 
amagi: stant Nirea fafa: | 


From this text it appears that there are four kinds of Yoga: 
they are :— 

(1) Mantra- Yoga.—Means the mental concentration brought about 
by the process of repeating mentally Pranava On and other sacred 
texts of the Sruti as well as by the constant mentai adoration of the 
Supreme Deity. 

(2) Laya-Yoru.—There are three kinds of forces in a man's nature, 
viz. higher, middie and lower. By a certain process a man realizes 
the middle force by the exercise of the other two forces. 

(3) Raja- Yoga.—Concentration of the mind through the suppres- 
sion of vital airs, 

(4) fJetha-YVoou.--Concentration of the mind through various physi- 
cal processes. The Acanas come under this head. They constitute one 


of the eight stages ol Yoga which are :— 
Oe AIRAA WEST ATREA- 
seragtta | 


(1) Yama or scif-control ; (2) Niyama or regulations; (3) Asana or 
various postures in which a Yoyin is to sil when he engages in medita- 
ton; (4) Pranayama or suppression of vita] airs; (5) Pratyahara or 
the withdiawal of the organs of senses from their object; (6) Dhyana 
or meditation; (7) Dharana or mental concentration; (8) Samadhi or 
the state of the mind in which the devotee and the object of devotion 
are unified. 

Now Padma is one of the Asanas or postures in religious meditation 
sitting with the thighs crossed, oae hand restiny on the left thigh, the 
other held up with the thumb on the heart: the eyes directed to the top 
of the nose. The following account of Asaxas (postures) occurs in Seva 
Samhita chapter ILI, 84—87. 

“There are eighty-four kinds of postures laid down in the Scriptures. 
Of them the Yogin should select four, Siddha, Padma, Ugra and 
sastika” (84). 

With care a Yogin should place his feet on his organ of procreation : 
he should fix his vision on the space intervening the two eye-brows. 
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other Bhavas,* bringing success to the Mantras of the deities, 
And by thousands thou hast unfolded processes concerning 
the Savdsana, the Chitdrohd, the Mundasédhana,t and the 
Latasddhana. And thou thyself hast put down Pacu and 
Divya Bhavas (52—54). In Kali there is no place even for 
the Pacu Bhadva. How can then the Divya Bbāva find a 
room (at this age)? The Pacu should himself procure leaves, 
flowers, fruits and water (55). He should not see a Sudra,— 

or so much as:even think of a woman. A Divyaft must 
resemble a deity, ever holding his heart in purity, above the 
pairs of opposites,§ with his mind free from either love or hate, 
—and he should be even-eyed and forbearing. How can one, 
stained with the sins of Kali, with one’s thoughts perpetual- 


With his body straight he should practise it in such a solitary place as 
creates no disturbance of the mind. This is Siddha-asana. 

The definition of Padmasana is already given. While practising 
Ugrasana the Yogin should stretch out his two legs in such a way that 
they may not touch one another. And then holding them firm by his 
hands he should place his head on his knee-joints. In an Ugrasana a 
Yogin should place his feet between his thighs and knee-joints and sit 
straight. 

* These Bhavas are the three aspects of the mental constitution of 
aman. Every being is born with three universal tendencies or qualities 
in him which are called Gunas. ‘They are Sattwa, Rajas and Tamas. 
When the last predominates in a man the tendency in him is called 
Pashu or bruitish. He is pervaded by a disorganizing tendency and 
behaves like an inferior animal. When the quality of Rajas prevails 
in aman he busily sets himself ir a work like a hero. He seeks his 
own interest but works with order, plan and reason. This tendency is 
called Viva Bhava. And the Sattwzk state in a man is called Divya or 
Deva Bhava, t.e. he behaves like a god. He is an angel on earth. 

: These are the various forms of Tantrik worship. They sometimes 


ise Yoga sitting on a dead body. This is called Savasana: they 
Mtimes sit on a Chita or funeral pyre; they sometimes worship with 

Winda or a skull before them &c. 
sf f A person having the Bhava so named. 
§ These are heat and cold, happiness and misery, etc. 


é 
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ly tossing about,—and remaining under the sway of sleep 
and indolence, attain to the perfection of (either of) the 
Bhavas? Thou hast described the processes of Virasadhana 
embracing the five ¢atwas, and O Sankara,—(and hast des- 
cribed) those five ¢a¢was consisting of wine, flesh, fish, Mudra, 
and sexual intercourse* (56—59). Man born in Kali, covetous 
and caring for food and sexual gratification, will be enticed 
by them ; but will not carry out the processes prescr#bed (for 
securing spiritual success) (60). And drinking in excess for 
sexual gratification, they will be intoxicated with wine.—and 
will be bereft of the power of distinguishing between good 
and bad (61). And some will outrage others’ wives, and 
some will had the lives of outlaws on earth; and under the 
influence of wine these unrighteous wights will not observe 
any distinction in respect of sexual commercet (62). And 


mme eee ae mm e o a e a 


* These five processes, technically called five Makars, form the key- 
note of Tantrik worship. People, only looking at the literal transla- 
tion, charee the Tantrik worshippers with so many evil practices. They 
are, however, so many technical terms for various Yoga processes, 
having a grand esoteric meaning behind ihem. Even if these words 
are taken in their literal sense they indicate a great and hard trial for 
a worshipper. To have so many objects of temptation before him and 
still not to be allured by them is not an easy task for a worshipper. If, 
however, one can overcome these temptations his passage is clear. That 
they are symbols for so many Yogic processes are thus described by an 
authority. 

The five Makars are Madya wine, Matsya fish, Mansa meat, 
Maithuna sexual intercourse, and Mudra ora mode of interweaving 
the fingers during religious worship. They are called Makar from the 
letter Ma the first letter of each of the five words. One, who concentrates 
his thought on Atman, is called the worshipper of Madya, which is a 
nectarine stream coming out from the cavity over brain where the soul 
resides. The worshipper of Mansa is one who observes the vowg@t 
silence. The worshipper of Matsya is one who has suppressed his 
airs. He is the worshipper of Maithuna who meditates on the wo 
creation and destruction. eo 

+ Another reading is: pdpayonivichdvanam will not hesitate “Ste 
pair with a woman of an inferior caste or one degraded in socicty. 
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numbers will, living sickly lives on earth, shorn of their 
strength, and deprived of their sense,—with their organs en- 
feebled, will fall into tanks, or holes, or on desert places, or 
topple down from terraces on mountains, and give up the 
ghost, robbed of their senses by wine (63—64). And some 
will break out into wrangling even with their superiors and 
kinsfolks (65). And some will sit dumb like so many corpses ; 
while others will talk on, in a perennial torrent. And all will 
follow improper courses, and all will be hard-hearted, and 
serve to bring righteous ways into obsoletism. O Lord, those 
processes that thou hast mentioned as tending to the welfare 
(of mankind), will I fancy, O Mahadeva, be the very 
reverse: of beneficial Who is to engage in Yoga, and 
who will enter upon the practices of Nyāsas.* And who, 
O lord of the universe, will recite hymns, and who will 
worship Yantras and who will perform Pavraccharanam.t 
By the over-powering influence and hy virtue of the ten- 
dency of the times, in Kali men will be exceedingly wicked 
and iniguitous to the height. O deliverer of the dis- 
tressed, O master, point out the means of their securing 
length of days, health and energy, of their increasing in 
strength and prowess; and their gaining Knowledge, in- 
telligence, and easy good fortune; of their growing won- 
drous powerful and mighty, attaining purity of spirit, of 
their being inspired with a desire for securing the good 
of others, of their being able to compass the wishes of 
their parents; of their being faithful to their wives, and 
averse to those of their netghbours, of their cherishing vene- 
ration for the celestials and spiritual guides, of their being 
filled with the anxiety for maintaining their sons and kindred, 
of their knowing the Deity and Him as constituting the 


X All; of their being ever enpaged in contemplating the 


Sy ES ES a a a a e e rtp ae ney, 


¥ Sec note on p. 8. 
+ A religious practice. 
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Deity. In order that people may attain worldly prosperity 
and welfare hereafter, tell me what is for their good, and, 
having regard to the distinction obtaining among the differ- 
ent orders, what courses are proper and what are improper. 
Save thee, who is there in these three spheres that is 
capable of saving creatures (66—74). 


CHAPTER II. 


Hearne this speech of the goddess, that mighty man 
of mêrcy Sankara, engaged in bringing about the welfare 
of the worlds, spoke words fraught with truth (1). And 
the auspicious Sadāçiva said:—O righteous one, O thou 
intent on bringing about the welfare of the world, thou 
hast asked well; such a question bearing on the good (of 
humanity) was never put by any one formerly (2). Blessed 
art thou; thou knowest all about righteous acts; and thou 
art desirous of securing the good of people living in Kali. 
Every thing, thou hast said, is indeed true, O gentle lady (3). 
O Supreme Spirit, thou art omniscient, cognizant of the three 
times,* and coversant with religion. Beloved one, all that 
thou hast advanced on religion respecting the past, present 
and future, is, without doubt, true, just, and proper (4). 
O Mistress of the celestials, burdened with the unrighteous- 
ness of Kali, and not distinguishing between what is pure 
and what is not, the twice-born,f and the other orders can- 
not attain purity through processes prescribed in the Sruti ;{ 
man will not be able to work out their end by following 
either the Samhitds or the Smritis (5—6). I truly tell thee 
again and again, in Kali, my love, there is no other way 
(for mankind) than that laid down by the Agama (7). 


* Past, present, and future. 
+ The Brahmana is born again (spiritually) on his being invested 
with the holy thread. _ 
` ~; $ The sacred literature of the Hindus are divided into three classes 
‘pts, Smritis and Samhitas. The first includes the Vedas and 
-nishads which constitute the fountain source of their faith. The 
7 $us Law Books, ecclesiastical and social, pass by the name of Smritis 
which have a considerable influence upon the every day life of a Hindu. 
The various Puranas and Tantras pass by the name of Samhitas. 
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O Sivi,* I have already said in the Srutis, Smritis and 
Puranas that in Kali sensible people should worship the 
deities according to the methods prescribed by the Agamas 
(8). Verily there is no deliverance for those who, passing 
the Agamas by, betake themselves to any other course (9). 
All the Vedas, all the Puranas, all the Smritis and all the 
Samhitas combine to establish Me: Lord, the universe, 
hath none save Me (10). Every one of themf consider my 
region as capable of sanctifying peopie. Those that are 
averse to my path are heretics, and come by the sin of 
slaying a Brahmana (11). And O goddess, any acts, that 
are performed by a person without regard for my views, 
come to naught; and the author thereof goes to hell (12). 
That foolish individual, who, renouncing my views, adopts 
any other's, surely comes by the sins of slaying a Brahmana, 
his own sire, and a woman (13). In Kali all the Mantras are 
fraught with fruit and yield speedy success, and they are 
highly effectual in all rites, Japa,{ sacrifices, etc. (14). The 
Mantras contained in the Vedas are devoid of all energy, 
and resemble serpents devoid of venom. Inthe Satya and 
other ages, they were effective; in Kali they are as it 
were dead (15). All the Mantras (save those inculcated 
in the Tantras) resemble idols painted against a wall, which, 
albeit furnished with all the organs, are incompetent to 
perform any action (16). Acts, performed to other Mantras, 
are, like knowing a barren woman; they yield no fruit; it is 
all trouble only (17). In Kali the perverse person, that seeks 
for emancipation by foliowing the path pointed out by other 
works, being oppressed with thirst, sinks a well on the 
banks of the Jahnavi§ (18). He that, renouncing the religion, 


* The feminine of Siva—his wife. 

+ The Vedas, etc. 

t The recitation of the attributes of the Supreme Deity. 

§ A name of the river Ganges so called from its coming out of t 
thigh of the sage Jahnu. 
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expounded by me, seeks any other, renounceth the ambrosia 
that is in his own home, and goeth after the exudations of 
the Arka (tree) (19). No other way can conduce to emanci- 
pation,—nor can it bring us happiness here and hereafter in 
the same way as the course, prescribed by the Tantras, con- 
tributes to the felicity and emancipation (of mankind) (20). 
Having regard to the great number of Pagus (living among 
men), I have enjoined secrecy in the performance of their 
rites in certain, classes of followers, in consideration of 
their claims. Aud sometimes I have prescribed methods 
capable of enlisting the sympathy of people; and, my dear, 
I have assigned various gods and goddesses (with an eye 
to personal bias or idiosyncracies (21—23). I have also 
spoken of Bhairavas,* Vetālas, Vatukas, Nadyikas, Saktas, 


— re 


* These are some of the various sects of the Hindus that are still 
found all over the country. (1) Bhairavas—followers of an inferior 
manifestation of Shiva. Bhairava is a name of Shiva, but more specially 
an inferior manifestation or form of the deity, eight of which are 
called by the common name Bhairava and are severally termed 
Asitanga, Rudra, Chanda, Krodha, Unmatta, Kupati, Bhishana, and 
Sanhara all alluding to terrific properties of mind and body. 

(2) Vetalas :— This is also a sect of Shaiva worshippers: they wor- 
ship spirits or goblins haunting cemetrics and animating dead bodies. 

(3) Vatukas—are religious students. 

(4) Nayikas—a sort of goddess, an inferior form of Durga and 
attendant upon her.—There are eight Naytkas. 


(5) Saktas—are the worsh:apers of the Sakti the power or energy 
of the Divine Nature in action. The adoration of Prakriti or Sakti 
has been to a certain extent sanctioned by the Puranas, but the principal 
rites and formule are derived from a series of works which pass by the 
name of Tantras. Although any of the goddesses may be objects of the 
kta worship, and the term Sakti comprehends them all yet the homage 
the Saktas is almost restricted to the wife of Siva and to Siva him- 
as identified with his consort. These Saktas flourish chiefly in 
Bengal and their great festival Durga Puja is’ not celebrated with so 
much eclat in any other province of India. 
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Sawas Vaishnavas, Sauras, and Ganapatis; I have spoken 
of various Mantras and Yantras, and various means of 
securing success, all requiring great labor, but yielding the 
results (ascribed to them) (24—25). And my beloved, with 
the view of securing his welfare, I have answered his ques- 
tions, having regard to the manner in which be hath put 
them, to his own personality, and the occasion on which 
he hath set those questions (26). No one had befone now 
asked such questions as thou, O Parvati, in harmony with 
the morality of the Yugas,* hast done with discernment, in 
the interests of all creatures, and solicitous of the welfare 


ee mes, 


(6) Saivas are the worshippers of Siva. It appears to be the most 
popular and prevalent of all the modes of adoration to judge by the 
number of shrines dedicated to the only form under which Siva is 
reverenced, that of the Linga. But very few votaries resort to these 
temples except to that of Visheshwara in Benares. There are nine sects 
amongst the Saivas of India, namely Dandis, Jogis, Jangamas, 
Paramahansas, Urdhavahus, etc. There are no popular legends of Siva 
in Northern India and there are no teachers of ancient repute except 
Sankaracharya. 

(7) Vatshnavas are the worshippers of Vishnu as Narayana: they 
consider him as the prime deity; they wear marks on forehead and 
promise themselves a paradise in Vaikuntha. The principal subdivi- 
sions are Bhaktas, Bhagvatas, Vaishnavas, Chakrinas, Vaikhanasas and 
Karmahinas. But all%ghese sects are not extant now. The most impor- 
tant sect that now flourishes constitutes the followers of Ramanuja.: 

(8) Sauras are the worshippers of the sun as the creator and cause of 
the world : a few Sauras, chiefly Brahmanas, still exist as a sect but the 
divisions enumerated by Anand Giri are not known. 

(9) Ganapatyas are the worshippers of Ganapati or Ganesh, and 
can scarcely be considered as a distinct sect: all the Hindus, in fact, 
worship this deity as the obviator of difficulties and impediments and 
never commence any work or set off on a journey without invoking his 
protection. Some pay him more particular devotion than the rest. 


* In every Yuga according to varying circumstances people have go 
different duties to satisfy. The Hindu Rishis laid down rules of Jife 


and conduct according to the exigencies of time. 


3 


g8 "  MABANIRVANA TANTRAM. 


of all beings. Impelled by my affection for thee, I will 
expound unto thee the Reality among things real, Him, 
who surpasseth all that are supreme* (27—28). O mistress 
of the gods, taking out the cream of the Vedas, the Agamas, 
and the Tantrast in especial, I will place the same before 
thee (29), What Tantra-knowing persons are among men, 
what the Jahnavi is among streams, even I myself am among 
the deities, so is this work among the Agamas (30). Of what 
avail are the Vedas, of what the Puranas, and of what, O Siva, 
the innumerable works, (extant) ?{ By attaining an acquain- 
tance with the mighty Tantra, one commands every kind 
of success (31). As I have been desired by thee to compass 
the welfare of the universe, I will speak to thee what is for 
the benefit of the world (32). O goddess, on the good of the 
world being brought about, the Lord thereof is gratified, 
for he is the soul of the universe, and it is under his 
protection (33). He is one real, without second§ and 
transcendeth all that are supreme. He is self-manifes- 
ting, ever complete, and beareth the characteristics of ever 


* This refers to the Supreme Deity Who is over all Devatas and 
above every thing in the universe. Knowledge of this Para Brahma 
is considered as the sumnum bonum of a man’s life. 


t The various subsequent religious works of the Hindus such as 
Puranas and Tantras are the expositions of the essential principles of the 
spiritual teachings imbedded in the Upanishads. Every careful student 
will find that in every Purana and Tantra there is a systematic attempt 
to explain popularly the knowledge of Para Brahma. And hence they 
are called cream. 


{ Here Siva attempts to argue that in this age on account of the 
limited understanding and knowledge of the people, difficult works like 
wei the Vedas are of no practical use to them. Tantras have been vouch- 
safed to mankind so that they may easily acquire the knowledge of 

ramha, 


§ Every other object in the world is subject to decay and change, 
except the Para Brahma who alone, therefore, is real, and none else, 
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enduring knowledge and delight* (34). He is without modi- 
fications, and self-supporting. He is without difference, 
above attributes,}-—the witness of every thing, the soul of 
all—seeing all that is, and furnished with the Divine 
powers{t (35). He lieth hidden in every being and is 
eternal and all pervading. He it is that manifests organs 
as well as their attributes; although himself is without 
any organ (36). He is above all worlds and is their 
cause. He is beyond the reach of speach or thought. 
Knowing every thing, he knoweth this universe; but none 
knoweth Him (37). On him hinges this entire universe ; 
—these three worlds, comprising the mobile and the immo- 
bile, repose on Him. And it is by virtue of His reality 


* The Lord manifests himself through the objects of Nature of his 
own accord. Noone else can doit. Hetseternal, all knowledge and 
bliss. These are the characteristies of Para Brahma. 


+ These are the attributes of the Supreme Brahma. In the 
Upanishads God is dc -ribed both as transcendent and immanent. All 
the expressions in the original occur in the Upanishads. The objective 
world, according to the Hindu philosophers, is resolvable into three 
Gunas or qualities or universal tendencies, The entire creation is 
carried on by these three Gunas. But God being the only one Reality 
in the universe He is above all these qualities. The Gunas are merely the 
forms in which He manifests himself in the objective world. Manifesta- 
tions come and go but the Reality exists which is above Gunas. 


E Siddhts are divine or lordly powers acquired by men by the prac- 
tice of Yoga. There are cight sorts of Siddhis namely, (1) Animan, 
or the supernatural power of becoming as small as an atom; (2) 
Mahiman, or the power of increasing the proportion of the body ac- 
cording to his will; (3) Laghiman or the power of becoming extremely 
light; (4) Gariman or the power of becoming heavy; (5) Prapti or 
the power of obtaining every thing according to one’s own will; (6); 
Prakamya or the irresistible willforce; (7) Ishitva or supremacy ; 
(8) Vashitva or the power of bringing every thing under control# 
Besides these some other lordly powers are mentioned in the Markandeya 
and Vayu Puranas. 
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that this universe, so difficult to understand, manifests 
itself in all its various aspects ;* and O mighty goddess, 
He is the cause of our being, the cause of all creatures, He 
is the sole Supreme Lord, and by virtue of his having 
brought every object into being He is Brahma and is known 
among people as the Creator (38—40). And it is on account 
of his so willing that,O goddess, Vishnu is the Preserver 
and myself am the Destroyer of the universe and the 
guardian-gods >f the worlds, with Indra at their head, are 
all under his sway (41). Each, staying in his own province, 
ruleth therein agreeably to thy command. Thou, as the 
Prime Prakriti,f art worshipped in these three spheres (42). 
Drawn to their respective spheres by Him, having his home 
in every heart, people perform their proper duties; but 
none is by any means independent (43). All the gods and 
goddesses, O thou honored of the celestials, are permeated 


* Air, sky, and various phenomena of the universe. 


f This Para Prakriti here is the personified willforce of the 
Supreme Deity as distinguished from the Mula Prakriti of Kapila, 
the founder of the Sankhya system of philosophy who defines 
matter to be eternal and co-existent with spirit. According to Kapila 
Prakriti has three properties or universal tendencies namely Sattwa 
Rajas and Tamas. The state of the equilibrium of these three 
properties is called Prakriti; creation is evolved from the agitation of 
these three properties in the following order :—(1) Prakriti or basic 
elementary matter; from it proceeds (2) Mahattatwa or the principle 
of greatness ; from it (3) Ahamtatwa or the principle of egoism; from 
it (4) subtle elementary matters and from it (5) gross elements. 
Sankhya system denies creation by volition which the other systems 
admit. According to them creation proceeds from the wilkforce of the 
Deity. This willforce is Para Prakriti. 

The three energies of the Lord, by which the work of creation is 

tried on, are represented by Brahma—the creative energy, the Vishnu 
"the protective energy, and Siva—the destructive energy. Thus we 
see that the minor deities, in the Hindu Pantheon, are but the represent- 
ations of the various energies of the Supreme Deity. 
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by that mighty Being,* from fear of whom the wind blows, the 
sun imparts heat, the clouds seasonably pour down showers, 
flowers bloom in the woods, who, on tbe occasion of the 
universal dissolution, destroys time itself, who is feared by 
Fear himself, who js comprehended by the Vedanta,f and 
is indicated by the words Yat and 7aé;t and this entire uni- 
verse, from Brahmā down to a cluster of grass, is pervaded 
by His presence (44—46). On His being pleased, is the uni- 
verse pleased ; on His being gratified, is the wniverse gratified. 
O goddess, by adoring Him, one pleaseth all creatures (47). 
Even as the branches and leaves of a tree are gladdened 
when water is poured at its roots, soon His being worship- 
ped, all the immortals are filled with delight (48). O thou 


* This is the Vedantic doctrine which holds that the world is but a 
manifestation of God. 


+ Properly speaking the Upanishads are called the Vedanta, the end 
of the Vedas. The Mantra portion deals only with hymns and prayers, 
whereas the spiritual teachings which constitute the sole object of the 
Vedas are comprised in the Upanishads. But in popular parlance the 
system of philosophy promulgated by Vyasa passes under the name of 
Vedanta. There being many conflicting passages in the Srutis or 
Upanishads the founder of the Vedantic system of philosophy arranged 
them in Sutras for popular reference. His work passes by the name of 
Vedanta Sutra which is the authoritative work on the subject. Another 
short treatise by name Vedanta Sára is also held in much repute. 


} These are transcendental Vedic phrases meaning the Para Brahma. 
These words are similar in import with the well-known Vedic expres- 
sion of the Chandogya Upanishad, Tatamasi i.e., ‘that art thou.’ Prior 
to the evolution of all this visible objective world there existed a second- 
less Reality without name or form, but all pervading and is yet existing 
in a similar condition; this is indicated by the words yat, tat, or ‘ that.’ 
The indwelling Intelligence residing in the internal organ of every 
individual, but quite distinct altogether from the physical body andy’ y 
the organs active and sensuous, is the indication of ‘thou’; the worm 
Ast or ‘art’ establishes the non-difference between ‘that’ and ‘ thou. ‘pe 
The phrase Aham Brahmasmi conveys the same meaning. See 
Chapter V of Panchadashi. 
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of excellent vows, O my beloved, know that as the goddesées 
are gratified with thy worship, external and internal, thy 
contemplation, and recitation of thy names (so are they 
gladdened when worship is addressed to Him) (49). And 
O P&rvati, as streams, without offering any resistance, flow 
to the’ ocean, so all acts, directed (to the deities), find their 
way to Him (50). O Siva, when a person reverentially 
worships a deity for the attainment of something, He, playing 
the President, cenferreth on the worshipper his wish through 
that deity* (51). Whatis the use of dilating. I tell thee 
(in brief) my beloved,—He alone is worthy of being con- 
templated, and worshipped, and is capable of being adored 
with ease. Save Him there is none that can effect our 
emancipation (52) Who should, O Kuleshani,t take refuge 
under any other than Him, whose worship doth not require 
toil, or fast or bodily labour, any restriction, the profuse 
provision of articles, distinction of time or direction, Mudrat 


or Nyasa (53—54). 


* It is thus we see that the Hindu sages always gave preference 
to the worship of One God. The worship of various minor deities was 
introduced only as a means to an end which is the worship of one Great 
Brahma. The worship of the minor deities is merely the worship of 
forces, and is intended for them only who are not sufficiently enlightened 
and cannot, therefore, conceive the attributes of One True God. This 
passage clearly indicates that all the various deities are under the sway 
of Para Brahma, and every thing is under His supreme control. 


+ Feminine of Kulesha, a hame of Siva. 


f See note on p, 11. 


CHAPTER IIE. 
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Tue auspicious goddess spoke :—“O god of gods, O 
mighty deity, O thou who art the Preceptor of the preceptor 
himself of the celestials, thou speakest of the entise com- 
plement of all the Shastras, of the Mantras, as well as of 
Sadhana* (1). By what sort of worship is the Supreme 
Brahma, the Prime Spirit, the highest Lord, that surpasseth 
even those that are foremost, worshipping whom human 
beings obtain pleasure and emancipation,—pleased? O god, 
what is the process of worshipping Him,—and what is the 
Mantra noted (among people) (2—3)? And what is the form 
of contemplation to be used with respect to the Supreme 
Spirit and the highest Lord,—and what is the method to be 
observed in this matter. [ wish to hear all this related faith- 
fully. O Lord, do thou graciously unfold this to me” (4). 

Thereat the auspicious Sadasiva said :—Subjects, touch- 
ing the Highest, are profoundly recondite. Do thou, my be- 
loved, listen to an exposition of the same. O auspicious One, 
this mystery has never any where been revealed (5). And 
although this matter is of supreme moment and is dearer 
unto me than life itself, yet will I unfold it ta thee from 
the love I bear towards thee. That Supreme Brahma, 
Eternal, Intelligent and pervading the universe, is capable of 
being truly cognised by signs, direct andindirect, O mighty 
goddess. That is the true form of Brahma which consists in 
pure existence, which is without difference, which transcends 
thought and speech, and is the only Reality in this unreal — 
truine sphere. Brahma is capable of being apprehended j; 
through mentai concentration and spiritual communion ry 

__ h, 


* Religious practices by which one can acquire the knowledge of 
and gain communion with Para Brahma, 
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people, regarding all creatures with an even eye, unaffected by 
pleasure and pain, and cherishing no ‘diversity of purposes, 
and exempt froin a sense of individuality (6—8). He, from 
whom the universe has come into being, in whom the universe, 
having sprung, exists, and into whom everything is dissolved, 
must be known as Brahma; and these are His characteristics 
(9). O Siva, Brahma is capable of being known by both the 
direct and the indirect characteristics; but a process has 
been laid down for those that are desirous of apprehending 
Him through the indirect characteristics (10). I shall un- 
fold unto thee (the required) process. Do thou, my darling, 
listen heedfully. At the outset I shall explain to thee, the 
preliminaries touching the Mantras of Maheshwara (11). 
First reciting the Pranava* one should utter the term 


* The most sacred word in the Scriptural literature of the Hindus 
compounded of A U and M, emblematic of Brahma, Vishnu and Siva, 
embodiments respectively of the creative, the preservative and the des- 
tructive forces of the universe. 

The word Om, looked upon in orthcepical point of view, comprises 
(1) Monad, (2) Duad, (3) Triad, (4) Tetrad, (5) Pentad, (6) Hexad, (7) 
Heptad, (8) Octad according to views held by different schools of Hindu 
theology. 

(1) According to the Vedas and Upanishads the word Om is ex- 
pressive of one True God. 

(2) In the philosophical literature it is expressive of Purusha and 
Prakriti, and in the Tantric works, Hara and Gauri. 

(3) As explained in the first para. 

(4) The Tetrad of Om is called Kundali by the followers of Tantra, 
and half Afantra by the Vedantists. 

(5) The addition of a Vindu and Ma is the Pentad form of Om. 

(6) The Hexad is formed by the addition of Nada to the afore- 


said parts. 
(7) The Hepiad Om consists of A, U, M, Nada, Vindu, Shakti 


‘and Nama. 

%, (8) The Octad is formed by the addition of Shanti to the above. 

| According to the Monotheistic creeds the mystic word is expressive 
of speech or voice ; sound and word ; Brahma, light, pure intelligence, 
Udgitha ; the Supreme Spirit, Ahamkara of Sankhya. 
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Sachchit.* After this term the word Zkamt and then the 
word Brahma should be uttered. This is well-known as the 
Mantraddhér (12). These words, undergoing an alphabetic 
combination, become a Mantra containing seven letters; and 
O Mistress of the gods, when the 7érat is subtracted there- 
from it shall consist of six letters only (13). 

The Mantra is superior to others and actually bestows 
virtue, worldly profit, desire and emancipation. It d8es not 
desiderate the discussion of Siddha and the rest ; nor is it 


oe te 


According to the Dualists it is expressive of a couple; the Brahma 
with and without attributes; the two souls, individual and universal: 
Spirit and matter; male and female; cause and effect; the subtile 
elements and gross elements; the two states of the soul, knowledge 
and ignorance ; known and unknown. 

The Trinitarian interpretation of Om consists of the three Vedas ; 
three Gunas; three worlds; the three states of the world, creation, 
preservation and destruction; the three energies of the Deity; the 
three-fold fire ; the three-fold learning ; three vital airs; three times; 
the three forms of worship ; the three states of soul, waking, dreaming 
and sleeping ; the three pronounciations. 

The ‘Tetrads of Om contain the four forms of speech; the four 
Vedas; the four modes of life; the four ages; the four castes. 

The Pentads of Om contain the five vital airs, the five sheaths or 
sacs or koskas of the soul; the five internal organs ; their five objects ; 
the five elements. The sentuples consist of the six organs. 

The Septuples are formed by A, U, O, M, Vindu, Nada‘and Shanti. 
It includes the seven parts of the Viraj body, the seven spheres of 
heaven, the seven Patalas, the seven Bhuvanas. 

The Octad represents the five organs of action, the mind, the 
intellect and self-consciousness. 

The word Om is derived from the root A. O. and denotes protection. 
It signifies the Most High. It is a word of auspiciousness and is always 
used at the beginning of a prayer. It means the ‘Being of Being.’ 
It also means amen. 


* Eternal and Intelligent. 
T One without second. 
} Pranava. 
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vitiated by the consideration of friend or foe (14). It does 
not require the calculation of a lunar day or the ascen- 
dency of a star or the position of the sun in the zodiac; 
nor does it necessitate the rules bearing upon the birth 
in a’ good or bad family, nor any Sanskéra.* This Mantra 
is of assured success; nor does it require and dispenses 
with discussion (15). If a person, by virtue of religious 
merits accumulated during many births, comes upon a good 
spiritul guide, then, receiving this Mantra from his lips he 
can realise the object of his existence, and, enjoy felicity 
here and hereafter securing the four-fold objects of life 
in the palm of his hand (16—17). He, whose ear has held 
this mighty jewel of a Mantra, is blessed, has realised the 
chief aim of his being, is of accomplished success and furn- 
ished with piety; he hath bathed in every holy spot, hath 
been initiated in every sacrifice, is learned in every depart- 
ment of knowledge and hath secured celebrity in the world 
(18—19). Blessed is the father of such a one and blessed 
is his mother also; and O Siva, sacred withal is his lineage. 
And filled with delight his ancestors enjoy happiness in 
company with the celestials; and with bodies having their 
hairs standing on end they chant the following hymn (20). 
“In this line hath been born the glory hereof who hath been 


* An essential and purificatory rite or ceremony amongst the Hindus 
as those of the first three classes commencing with conception and 
ending with marriage; ur Garbhadhana, sacrifice on conception; 
Punsavana on vitality in the foetus ; Somantonayan, in the fourth, sixth 
or eighth month; Fatakarma giving the child clarified butter out of 
a golden spoon to taste before dividing the naval string; Namakarana 
naming the child on the tenth, eleventh, twelfth or hundred and first 

3 Niskramanam carrying him out to see the moon on the third 

r day of the third light fortnight, or to see the sun in the third or 

h; Annaprashanam feeding him with rice in the sixth or eighth 

when he has cut teeth; Chudakaranam tonsure in the second or 

third year; Upanayana investiture with the string in the fifth, eighth 
or sixteenth year; Vivaha or marriage is the tenth or last Sanskara. 
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initiated into the Brahma Mantra. What have we to do 
with funeral cakes offered at Gay4* or with holy bathing- 
place, or Srdéddhas, or watery oblations, or benefactions 
or Japa, or the fire sacrifice, or other arduous rites? By 
virtue of the processes undergone by this excellent son of 
ours, we have attained satisfaction that knoweth no end’’+ 
(21—22)? Hearken unto me O goddess worshipped of the 
entire universe! I tell thee truly what have those, who wish 
to worship the Supreme Brahma, to do with any other kind 
of adoration (23). No sooner does a corporal being receive 
the Mantra than he is permeated with Brahma ail over.{ O 
sovereign mistress of the celestials, what is there in the three 
regions that is incapable of being obtained by him who hath 
been converted into Brahma§ (24) ? What can angry planets 


* Itis a sacred pilgrimage of the Hindus, where thousands of people 
resort every year for offering pinda cakes to their departed manes. The 
belief is that the departed spirit is nət freed from the trammels of a 
hell so long his son or lineal descendant does not offer him genda and 
water at the sacred shrine of Vishnupada at Gaya. There is the mark 
of Vishnu’s foot in the temple at Gaya which is held in much reverence 
by the Hindus. 

+ The purport of the Sloka is that all these religious rites and prac- 
tices are of no use to him who has acquired the knowledge of the 
Supreme Brahma. All these rites are of minor importance and are 
intended for the illiterate masses; one who has however acquired the 
true enlightenment, one who has known the Para Brahma does not 
stand in need of these useless ceremonies. This sloka will give a 
clear and distinct idea of the fact that true Hinduism does not consist 
in mere lifeless rituals and ceremonials, 

f As soon as a man is initiated into the true knowledge regarding the 
being and attributes of Para Brahma by a learned and pious Guru 
(Preceptor) he feels himself at one with the Supreme Being. He fi 
the presence of Brahma all around him. 

§ d.e., Who has been at one with Brahma, t.e., when a perfect 
munion or Yoga has been established between Jiva or human sow 
Brahma or the Divine Soul. There is nothing inaccessible in the worl 
to such a man. Such a yogin, who finds in him and in the world 
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or Vetalas or Chetakas* and the rest, or Pisdchas, or 
Guhyakas or D&akinis or Matrikas or others do to such an 
one? Discomfited they take to their heels directly they 
see him (25). Resembling a second sun what hath such a 
person, protected by the Brahma Mantra and girt round 
by the Brahma energy, to fear from planets (or other hostile 
influences) (26) ? Even as elephants fly at the sight of a lion, 
they fly away, overwhelmed with fear; and they cease to 
be like insects consumed by fire (27). No sin can defile a 
person worshipping Brahma, purified by the spirit of truth, 
fraught with sanctity, and engaged in the welfare of all 
creatures; and who, save him that meditates self-staughte `, 
can set his heart on wronging such a person (28)? Those 
envious wretches, that do evil to one initated into the 
Brahma Mantra, do evil to themselves only, for they are not 
separate from Brahmaf (29). The pious person is studious 
of the welfare of every creature, and doth good unto all. 
Therefore, O goddess, what man, engaged in doing evil to 
such a being, can escape injury (30)? A religious’ worker 
that doth not understand the import of the Mantra, and the 
method of inspiring the same with life, doth not attain 
success in the Mantra, albeit he recites it for a million of 


nothing but Drahma, who lives, moves and has his being in the Para 
Brahma, has nothing to dsire for in the world. 


* These are all evil spirits attendant upon Kali. They exercise, 
specially the planets, a mighty influence, even now, upon every day life 
of a Hindu. They stand in perpetual awe of all these evil spirits. The 
Tantrik worshippers of a lower form fear these genii very much. 
But one, who has acquired the knowledge of true Brahma, does not fear 
_them at all. He does not care for angry planets or anything of the 


“earth. He is busy with his own God and sees through the hollow- 
ss of all, 


t There is no difference between Para Brahma and one who wor- 
ships Him. So the person who injures the latter commits a great sin. 
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times* (31). Therefore, I shall unfold to thee the meaning 
of the Mantra, as well as the method of inspiring it with 
consciousness. Do thou, my love, listen, tome. The Akéra 
typifies the Protector of the Universe, the Ukéra, the 
Destroyer thereof, and (finally) the Makára the Creator 
thereof. I have thus taught thee the sense of Pranavat (32). 


< 


* This sloka clears away the mist that a mere ignorant recitation of 
a mantra, which many do, will not serve the purpose. Mantra-giving, 
by uneducated Gurus, has become a trade in our’ country. Herein 
our readers will see that people must understand a mantra thoroughly 
before they recite it. 

+ Three powers have emanated from the Pranava representing 
Original Force, vigs., will, active energy and knowledge. The Will- 
Force, in the parlance of the American Spiritualists headed by Andrew 
Jackson Davis, is Gauri or Mahakali. She is associated with Maheshwara 
agreeably to the action of the disorganizing tendency in her. The Active 
Energy pertains to Brahma, and is the Maha Saraswati. Associated 
with Brahma, she brings about the genesis of things through the Prin- 
ciple of Rajas. The Power of knowledge pertains to Vishnu, and is 
Maha Lakshmi. Associated with Vishnu, she protects the world by virtue 
of the Principle of Sattwa or Goodness. The Deity, that ts the object 
of worship here, is the Consciousness enlivening the Primzval Prakriti, or 
Original Force. This Original Force, dividing herself into three parts 
agreeably to the agency of the three Principles, has developed herself 
into the will-force, action-force and knowledge-force. The conscious- 
ness, resident ın the Original Force also dividing itself into three parts 
agreebly to the action of the three Principles, has developed into Brahma, 
Vishnu and Maheshwara. Brahma, associated with Savitri, creates, 
Vishnu, associated with Maha Lakshmi, protects, and Siva associated 
with Gauri destroys. Will-force, Action-force and Knowledge-force 
are parts of the Prime force, and in the same way, Brahma, Vishnu, 
and Maheshwara are parts of the Turiya Brahma established in the 
Original Force ; consequently Pranava signifies the Brahma residing 
in the Original Prakriti holding the three Principles in equipoise. He 
it is that is designated as the Creator, the Preserver and the ero 

# 


If Brahma were not present in Prakriti she would not possess the po 
of acting nor would she be endowed with consciousness, But eac 
interpenetrating each Prakriti has received the consciousness of Brahma 
and Brahma has received the active energy of Prakriti, If they were 
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The term Saé means ‘existing eternally,’—‘Chzt,’ conscious- 
ness, ‘Eka,’ ‘one without second,’ O sovereign goddess, and, 
Brahma, ‘great.’ O goddess. I have thus explained to thee 
the meaning of the Mantra conferring the desire of the 
worker (33—34). The consciousness, inspiring the Mantra, 
O supreme goddess, is the knowledge of the Deity presiding 
over it,—(the knowlcdge) bringing success to the devotee 
(35). QO mistress of the celestials, the presiding spirit of 
the Mantra is the all-pervading Eternal One,—above dis- 
cussion, having no form, beyond speech, and incapable of 
being apprehended by sense (36). O Parvati, by reciting 
this Mantra leaving out the ¢éra* and (in its place) putt*.¢ 
Vak,t Méyé~ and Kamalaé§ at the beginning, one attains 
various kinds of learning, (the power of) Māyā,|| and com- 
plete good fortune. This Mantra, with or without the 7éra, 
yields various forms, (first), taking a single word, (next) two 
at a time,—and (lastly) using them all. 


independent they would remain inert. The conscious Brahma resident 
in the Original Force is signified by Pranava. This is the meaning 
of the Mantra in the Text. 
* Pranava. + Aim. 
l Hrim. § Srim. 
|| The abolition of the visible world, and the attainment of Final 
Emancipation. 
€ The forms are: Om Sachchidekam Brahma, Aim Sachchidekam 
Brahma, Srim Sachchidekam Brahma, Om Sat, Om Chit, Om Ekam, 
Om Brahma, Om Sad-Brahma, Om Chid-Bvahma, Om Ekam-Brahma, 
Om Sadekam, Om Chidekam, Om Sachchit, Om Chitsat, Om Ekam-Sat, 
Om Ekam Chit, Om Brahma Sat, Om Brahma Chit, Om Brahmatkam, 
Sechchidekam Brahma, Sat, Chit, Ekam, Brahma, Sad Brahma, Chid 
Brahma, Ekam Brahma, Sadekam, Chidekam, Sachchit, Chit Sat, 
bamchit, Brahma Sat, Brahmachit, Brahmaekam, Aim Sat, Aim Chit, 
cs Aim Brahma, Aim Sad, Brahma, Aim Chid Brahma, Aim, 
eum Brahma, Aim Sadekam, Aim Chidekam, Aim Sachchit, Aimchit, 
‘at, Aim Ekam Sat, Aim Ekamchit, Aim Brahma Sat, Aim Brahma- 
chit, Aim Brahmaikam, By substituting Hrtm in place of Aim, another 
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The Rishi of this Mantra is Sadāsiva; its metre is 
entitled Anushtuva;t its Deity is the Supreme Brahma, 
swaying every heart and free from attributes; it (this 
Mantra) is used for the attainment of the four-fold good. 
I shall treat of Anganyésat and Karanyása.§ Do thou 
hear my beloved (37—40). 

O great goddess, O thou that art reverenced by the 
deities, the devotee should heedfully and in accdrdance 
with the rules relative to Vydsa perform this, one, uttering, 
consecutively, the Tára and Sat Chit Ekam Brahma, and 
then Om Sachidekam Brahma,\\ together with Namas, Swaké 
Vashat, hun, Vaushat and phatG also uttered in succession, 
touching his thumbs, fore-fingers, middle fingers, ring- 


sixteen forms, and by substituting Srim in place of Hrim and as many 
more forms, are obtained. By this process the Mantra consisting of 
seven letters only is made to yield fve and eighty forms. 


* The sainted author. 

+ A measure of verse, the stanza consisting of four lines of eight 
syllables each or three lines of eight, twelve, and twelve making in 
either case thirty-two. This sloka takes after a Vedic mantra or hymn. 
Every mantra in the Veda must have a Rishi who sang it, is composed 
in a metre and records the glory of a particular Deity. Inorder to 
attribute superiority to this mantra the author says that the Rishi is 
such an august personage as Sadasiva himself and the deity is the 
Great Brahma. 

t Consisting of Anga (body) and Nyasa. 

§ Consisting of Kava (hand) and Nyasa. 

|| This is a mantra expressive of the attributes of Para Brahma. 
Sat, eternally existing, Chit all intelligent, Ekam, one without second. 

€ Namas—l bow unto: an expression used at the time of worship. 

Swaka—an exclamation used in making an oblation to the gods. 

Vashat—an exclamation used on making an oblation to deity with 

Hun—Brahma. 

Voushat—it is a mystic word expressive of the attributes of 
Brahma. 

Phat—it is also the same. 
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fingers, and small fingers, and (finally) the backs of his 
hands, each with the other. This process should be gone 
through from the chest to the hands (41—43). Then O 
Parvati, (the devotee) should practise préndvama,* reciting 
while the Mula Mantra or the Pranava. O Parvati, press- 
ing the left nostril with the middle and ring fingers of 
the right hand, and reciting the while the Mula Mantra 
for eight times, he should fill himself with air through his 
right nostrilt (44—45). Then pressing his tight nostril with 
the thumb of his right hand, he should, suspending respira- 
tion, practising the Yoga Kumbhaka, recite the Mula 
Mantra for two and thirty-times. Then reciting the Manz 
for sixteen times, he should expell the air slowly by means 
of his right nostril. In this way also he should practise 
puraka and Kumbhaka and rechaka,t pressing the left nos- 
tril (46—47). Then, O thou worshipped by the celestials, the 
devotee should again go through the same process with his 
right nostril. 1 have described to thee, the mode in which 
Pranayama is to be performed for the success in the 
Brahma Mantra (48). Then he should practise contempla- 
tion for having his cherished desire (49). In the lotus 
of my heart I meditate on that conscious Brahma who is 
without difference and without desire, who is incapable of 
being comprehended by a Yogin through contemplation, who 


* A process ot Yoga through the suppression of vital breaths. 

+ Reciting the Mantra eight times be should draw in breath slowly 
with his left nostril; then suspending respiration he should recite the 
formula two and thirty times and lastly, relieving the left nostril, he 
should expire gently reciting the formula sixteen times. 

ł These are the three modifications of Pranayama or breathing. 
. The first is expiration which is performed through the right nostril 

hilst the left is closed with the fingers of the right hand : this process is 

Ned Rechaka: Puraka is the process of closing the right nostril and 
) Craving up air through the left: in the third process which is called 

Kumbhaka both nostrils are closed and breathing suspended. 
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removest the fear of birth and death, who is ever enduring 
and is all knowledge, who is the seed of this entire universe, 
and who is capable of being known only by Hari Hara, and 
Vidhi* (50). Contemplating thus the Supreme Brahma, the 
devotee, with the object of being finally united with Him, 
should worship Him reverentially with mental offerings (51). 
For incense, he should offer earth to the Prime Spirit; for 
flowers ether; for dAupa air; for light energyt and for 
edibles, water (52). Then mentally reciting the great 
formula, and resigning its fruit to Brahma, the best of 
devotees should enter upon eternal devotion (53). Then that 
intelligent one, closing his eyes, should contemplate on the 
Eternal Brahma, and hallowing the articles before him with 
this formula—inggnse, flowers, cloths, ornaments, meats and 
drinks, should offer them to the Prime Spirit (54—55). These 
instruments of offering are Brahma. These offerings to the 
sacrificial fice are Brahma. The oblations unto the fire are 
made by Brahma; and to Brahma tepaireth he that merges 
his mental being into these rites having Brahma for their 
object (5%). Then opening his eyes, he should, as best 
he can, iecite the (radical) formula, and then consecrating it 
to Bralaaa, he should read the hymn and the Kavachaj (57). 
O great [cani, hear the hymn of the Prime Spirit, hear- 
ing which, O goddess, the devotee attains union with 
Brahma (58). 

Salutation unto thee who art ever existent and the sup- 
port of all the worlds; salutation unto thee who art all 
intelligence and the soul of the universe.§ Salutation unto 


ee ree ee ee a NE a RT a ee 


* The Creator Brahma. 
+ Dipan teyah Samvarpayet. Another reading is dipan tazjasamar- 


payet, ‘Vhe sense is the same. 
t The verse written on the amulet. 


§ The meaning is that the entire universe is but the manifestati 
of the Supreme Soul.- This is the Vedantic doctrine that God exists 
every where. 


5 
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thee who art the essence of non-dualism* and the giver of 
emancipation. Salutation unto thee who art great, present 
every-where and shorn of Gunast+ Thou alone art worthy 
of seeking refuge with; thou alone art adorable; thou alone 
art the cause of the universe which is thy form; thou alone 
art the creator, preserver and destroyer of the universe. 
Thou art alone great, firm and shorn of multiplicity of 
designs (60). 


Thou art a fear unto fears, dreadful even unto the dread- 
ful, the refuge of creatures and the purifier of all purifying 
(objects). Thou alone art the ordainer of exalted stations,t 
ait superior even to the supreme and the protector of those 
affording protection unto others (61). 


O lord of the great deities, O thou identical with all 
forms (yet) unmanifest,{ O thou whom words cannot 
describe, OQ thou who art above the comprehension of 
senses and eternal, O thou who art above the reach of 
thought and wndecaying, O thou that dost pervade the 
universe, art unmanifest and true, O lord of those light- 


* This is the doctrine of the Advaitas, so powerfully advocated by 
Sankara ; the substance of the doctrine is that there exists nothing but 
God ; the whole universe is but his manifestation or Maya. ‘The key- 
note of the Advaita philosophy is Z am Brahma, there being no differ- 
ence between the individual soul and Para Brahma, 

{ See note on p. 2. 


ł The various gods as Brahma, Vishnu, Siva and others are ap- 
pointed by thee. 


§ z.e., Thou art even above the great deities Brahma and others. 
The entire universe is but the manifestation or the objective 


Bim of the Great Brahma; still no one can see Him. We can see the 
creation and not the Great Deity. 
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ing up the universe* do thou protect us from endless 
dangers} (62). 

We meditate on Thee alone—we recite Thine attributes 
only. We bow unto Thee, who art one without second and 
the witness of the universe. Thou alone art true, the 
support of the universe, but thyself without any{ and the 
Lord. Thou art a boat in the ocean of the world. We seek 
refuge with thee§ (63). ° 

He, who reverentially reads this hymyg of Brahma, the 
great soul, secures union with Brahma (64). One should 
read this hymn every morning; especially every Monday a 
wise man should recite and explain it to his friends devoted 
to Brahma (65). I have thus described unto thee, O goddess, 
the hymn of Mahesha. Listen, O thou of fair limbs, I will 
describe the amulet|| named the “well-being of the uni- 


a. 


* i.e., the Lord of the sun, moon and other luminous bodies that 
tight up the world. This passage may also be explained by making 
this compound word into two separate words vizs., Fagatbhasakam who 
brings the universe into light and Adhisha, i.e., lord. 

ft The sense of egoism, intellect etc., which create a perpetual dis- 
union between the individual soul and Paramatman. But Thou dost 
destroy all ideas of ego in us and make us at one with Thee. The 
devotee seeks here perfect and undisturbed communion with the Su- 
preme Deity. 

+ The entire universe exists in Brahma, but He does not exist any- 
where. So Brahma is the support of the universe, but He does not 
depend on any. According to the Vedantists, as we have observed, the 
world is the objective manifestation of the Para Brahma. And popu- 
larly the world is the hand-work of the Great God. 

§ This hymn is now recited in their daily worship by the theists of 
India. The recitation of this hymn describing the attributes of the 
Great Brama and pourtraying sheer helplessness and dependarji 
of creatures was revived by the great religious Reformer Raja 
Mohun Roy. 

|| There is still the practice of wearing amulet amongst the Hi 
as a preventive against diseases and ill-luck. Sometimes some međi- 
clual plant 1s put inside it or a paper with a hymn written on it, The 
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verse.” By reading it and wearing it one becomes acquaint- 
ed with the knowledge of Brahma (66). ‘May the Great 
Soul protéct my bead, may the Great Ishwara protect my 
heart, may the Protector of the universe protect my throat 
and may the All-seeing Lord protect my face (67). May 
the Soul of the universe protect my two palms; may the 
All-intelligent Deity protect my two feet and may the 
Eternal Great Brahma protect my all limbs (68). The Rishi, 
of this amulet of the well-being of the universe, is Sadasiva ; 
its metre is Anustuva and its Deity is the Great Brahma, 
‘the use of this amulet is described as leading to the attain- 
ment of the four-fold objects of hfe* (69). He, who with 
the process of Nyāsat which the Rishis do, reads [this verse 
written on} the Brahma amulet, acquires the knowledge of 
Brahma and becomes at one with Him (70). H writing this 
verse ona Bhurja \eaft and placing it ina golden amulet 


——$—— r a a a Bes e e a a 
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amulet, here referred to, is called Fagat Mangalani—zi.e., it brings 
about the well-being of the universe. 

* The amulet here means the verse which is encased in the amulet. 
In imitation of the Vedic hymn the Rishi or author of this sacred verse 
ìs Sadasiva. The commandment written on the amulet is as follows :— 


“frfa aafaa Was Aa: JASIRI aa: 
gza yaa aad ma waaaraaraan 
EUC EROE CELICA CEOIL A 


With my head I bow unto the Rishi Sadasiva; with my mouth I 
bow unto the metre Anustuva ; with my heart I bow unto the deity Para 
Brahma. This ts engraved on the amulet called the well-being of the 
universe leading to the attainment of virtue, worldly profit, desire and 
emancipation.” 


+ Mental ‘appropriation or assignment of various parts of the body 
tutelary divinities accompanied with certain prayers or gesticulations. 


t The Bhoj or Bhojpatra a tree growing in the snowy mountains; 
a kind of birch ; the bark is generally used for writing on. 
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one wears it round his neck or on his right arm he becomes 
the master of all lordly powers (71) * 

I have thus unfolded unto thee the Brahma amulet; one 
should disclose it unto a beloved and intelligent disciple 
devoted to his spiritual guide (72). Having read this hymn 
of the amulet the foremost of Sádhakas (religious devotees) 
should bow (73). Salutation unto the Great Brahma, saluta- 
tion unto the Great Soul, salutation unto thee who art 
shorn of all qualities and salutation unto thea, who art ever 
existent (74). One can worship the Great Brahma, as he 
likes, either by words or by his body, or by his mind, but 
his mind should always be pure (75). Having thus worship- 
ped [the Great Brahma] always with his kinsmen and 
friends an intelligent man should accept the great favour 
from Brahma, the Great Soul (76). There is no (settled) 
time for the worship of the Great God nor for invoking Him 
and sending Him away.t Every where and every hour one 
can worship Brahma (77). Whether bathed or unbathed, 
whether fed or hungry one should always worship the Great 
Soul with a purified mind (78). Whatever drink or edible 
is Offered to the Great Lord accompanied with this Mantra 
it becomes greatly sacred (79). The water of the Ganges, 
stone and other articles may be desecrated by touch. (But 
no such impurity whether touched or not affects the) article 
dedicated to the Great Brahma (80). 

Having dedicated to Brahma along with the recitation 


* The passage may also mean that all his objects are accomplished. 


t In idol worship there is a practice amongst the Hindus that they 
first invoke the life of the deity they worship in the idol before they 
offer their adorations. After finishing the Puja they throw away the 
idol into water. The latter rite is called Visarjana. ‘This clearly indi 
cates that the worshippers do not worship the clay or stone with whic 
the idol is made, but the spirit that is invoked inside it. But as regards 
the worship of one True God no such rites are necessary. 
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of this mantra any (friut) ripe or unripe a votary should 
partake of it along with his kinsmen (81). Herein there jis 
no consideration of caste or of its being the remant (of the 
food taken by one); nor there is the consideration of time, 
purity or otherwise (82). Without any consideration (what- 
ever) one should eat an article dedicated to Brahma, in 
whatever country, in whatever time and in whatever way it 
is obtained (83). O goddess, the edible, offered to Brahma, 
is highly sacred and difficult of being secured by gods even 
if it is brought by a chandd/a* or drops down from the mouth 
_ of a dog (84). O thou worshipped of the celestials, how can I 
speak of the fruit accruing to mankind from partaking of the 
edible dedicated to the Great Lord (85). He, who has com- 
mitted a great iniquity or who has been contaminated by any 
other sin, is forsooth freed from it if for once (even) he par- 
takes of the food dedicated to Brahma (86). By partaking of 
the food dedicated to Brahma one acquires the fruit acquired 
by bathing at one and a half crores of sacred shrines (87). 
By partaking of the food dedicated to Brahma one reaps 
the fruit a crore of times more than what is acquired by 
celebrating Ashwamedha (horse-sacrifice) and other sacrifices 
(88). With a crore of tongues and a hundred of mouths 
one cannot describe the virtues of the great Prasadat (89). 
Even if a chanddéla, wherever he may be, obtains the am- 
brosia dedicated to Brahma he secures union with Him (go). 
Even if edibles are offered to Brahma by low-caste people 
they are acceptable unto Brahnuranas who have mastered the 
Vedanta (91). The consideration of caste distinction should 
not prevail in (the acceptance of) the food dedicated to 
Brahma. He, who will regard it desecrated, will be visited by 
wu a mighty iniquity (92). O my dear, rather (a person) should 
*-aerpetrate a hundred iniquities, rather he should murder a 


h 


af, 


A low caste Sudra whose very touch even pollutes an article. 
+ Food offered to the Great Brahma. 
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Brahmana than he should ever disregard the edible dedicat- 
ed to the Great Brahma (93). The departed manes of those 
ignorant persons drop down into the region underneath who 
cast off the edibles and drinks purified with this great 
mantra (94). And they themselves too live in the hell of 
Andhatamishré*® till the dissolution of the universe. There 
is no relief for them who disregard the edibles dedicated 
to Brahma (95). By practising this great mantra one’s all 
actions become pure; his state of drowsinesg event leads to 
the performance of plous’deeds and even his wilful actions 
are recognised by the Sacred writ (96). Of what use are to 
him the Vedic and Tantrik rites? Even the wilful actions of 
those learned men, who are devoted to Brahma, are recog- 
nised by the Scriptures (97). 

By performing deeds sanctioned by the Scripture he does 
not reap any fruit nor is he visited by any sin for not 
performing 1t. There is no impediment or sin in practi- 
sing Biahma mantra (98). Following this religion, O great 
goddess, one should be truthful, a master of his senses, ever 
studious of the well-being of others, be above changes and 
good-intentioned (99). (He) should be shorn of haughtiness 
and pride, merciful, of pure mind, please his parents and 
(always) serve them (100). He, who hears Brahma,ft medi- 
tates on Brahma and whose mind is bent upon searching 


* Hell of darkness. According to the ordinary Hindu mythology 
there is a number of hells where people are constrained to live according 
to the nature of their sins. This however gives an idea of the great 
respect which the Hindus cherish towards virtue and morality. 

+ There are three states of a man’s existence, (1) Sushupti drowsi- 
ness or dream, (2) N:dra sleep, (3) Fagarana or wakefulness. T 
purport of the Sloka is that even in the state of dream or drowsine; 
men perform some actions mentally; even these actions of those w: 
recite this Brahma-mantra are holy. g 

f He who listens to themes relating to the existence and attribue. 
of Brahma. 


40 MAHANIRVANA TANTRAM. 


after Brahma, being of controlled mind and firm understand. 
ing, acquires the vision of Brahma* (101). One, initiated 
into Brahma-mantra, should not speak falsehood, should not 
think of injuring others, and should avoid knowing another’s 
wife (102). O goddess, at the commencement of every 
work, he should utter Za¢ Sat;t and while drinking or 
eating he should say “I offer this unto Brahma” (103). One, 
conversant with the knowledge of Brahma, should under- 
take such a work as will be the means for his faring well 
in the world: this is his eternal dutyt (104). O Sham- 
bhavi§ I will now describe unto thee the rites which one, 
Initiated into Brahma-mantra, should perform in the morning, 
noon, and evening ; and by celebrating which men acquire 
Brahma wealth in this world (105). In a proper place and 
seated on a proper seat, one, who is the foremost of wor- 
shippers, should, as mentioned before, meditate on Para 
Brahma (106). Having recited Géyatr:|| one hundred and 


* By Brahma-vision the author does not mean that one actually 
sees God with his material eyes. The esoteric meaning is that if a man 
continually busies himself with topics relating to the knowledge of 
Brahma, if he continually meditates on the attributes of Brahma, he 
naturally, as an out-come of this spiritual culture, sees God in every 
object around him and in his own soul. In this cage it becomes a 
psychological impossibility for him to think himself- separate from 
Brahma. 

+ Thou art eternal. , 

t Another reading is Idamkaryastmapanam, mi. Es, accomplishitestt 
of this work. 

§ Another name of Parvati from its root meaning belonging to Siva, 

i.e., Siva’s consort. 

of A Vedic metre of 24 syllables, But here it.is a sacred 
repeated by every Brahmana at his Sandtiya (morning and even g 
devotions)jand on other occasions also. Great sins even are said ta be 

xpiated by a pious repitition of this verse which is as follows »— 


S querer aaga aiza fate da 
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eight times O goddess, and having finished the recitation 
duly a wise man should, as mentioned before, bow 
(unto Para Brahma) (107). Thus the Sandhya* in the 
worship of Brahma has been described unto thee fally by 
me, by the performance of which, the heart of the reciter 
of the Mantra becomes purified (108). O thou of fair limbs, 
hear the Géyatri destructive of all sins. After having recited 
the word Parameshwara with the fourth declensiont one 
should utter Vidmahet (109). Atterwards reaiting the word 
Para Tattwéya§ he should utter Dimaki O dear. Then 
O Ishani, (he should say) Tat nas Brahma Prachodayé&t 
(110). This Brahma Gayatri confers the four-fold objects of 
life.** Worshipping, celebrating a sacrifice, bathing, drink- 
ing, eating, whatever action one performs, it should be ac- 
complished with Brahma-mantra. Rising up from the bed 
in the Brahma-muhurttatt he should bow unto the preceptor 


This Gayatri occurs in the 3rd Mandala or book of the Rigveda. 
Its translation is as follows :— 

"We meditate on that desirable light of the Divine Savitri who 
influences our pious rites. 

Desirous of food, we solicit with praise of the Divine Savitri the gift 
of affluence.” 

* Religious abstraction, meditation, repetition of mantras, sipping 
water &c., to be performed by the three first classes of Hindus at stated 
periods in the course of every day especially at sun-rise, sun set and 
also though essentially at noon. 

+ Unto the Great God. 

+ We conceive him z.e., Brahma who is the Great God. 

§ Unto the Great Principle. 

| We meditate on Him. 

€| May that Brahma engage us in works leading to piety, profit, 
desire and emancipation. The meaning of the whole sloka is :—We 
realize the being of Brahma and meditate on Him whois known as 
Parameshwara and Paratattwa. May He engage us in works &c., &c. ` 

** The four-fold objects of life are Dharma (religious profit), Artha 
(worldly profit), Kama (desire) and Moksha (emancipation). 

tt Early in the morning. 
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who has initiated him into the knowledge of Brahma 
(111—112). Meditating on Para Brahma he should recollect 
Om as much as lies in his power; he should then, as before, 
bow unto Brahma. This is the morning rite (113). The 
initiatory. rite of this Brahma Mantra should be performed 
by reciting it thirty-two thousand times; one-tenth of this 
number Homd* should be performed and one-tenth of this 
Tarpanat should be given (114). One should perform 
Sechana,{ one-tenth time fof the number of Tarpana], 
and one, initiated into this mantra, O fair lady, should feed 
Brahmanas, one-tenth [of Sechanas] in number at [the time 
of the performance of the| initiatory rite (t15). In the 
initiatory rite, there is no consideration of what should be 
eaten and what should not be eaten, what should be ac- 
cepted and what should not be. There is no regulation 
regarding time and purification and no fixity of place (116). 
Whether fed or unfed, whether bathed or unbathed, a wor- 
shipper, of his own accord, should practise this most excellent 
mantra (117). O thou of a beautiful countenance, [this can 
be done} without exertion, pain, [recitation of] hymn, amulet 
Nyasa,§ Mudra,|| Setu,§ the recitation of Choura, Ganesha 


* Burnt offering, the casting of clarified butter &c., into the sacred 
fire, as an offering to the gods, accompanied with prayers or invocations 
according to the object of sacrifice. 

f A religious rite, presenting water to the manes of the deceased or 
to the Pitris collectively ; also to the gods either generally or individually. 

$ The ceremony of sprinkling water on the head at the time of initia- 
tion. 

§ See note on page 8. 

|| See note on page ır. ` 

€) The sacred syllable Om— 


HAUT ATG: WMqagq: waa: WA: | 


gaai ma ga uaa fasta n 
[ Kalika. ] 
Here a peculiar mode of the recitation of On, 
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and others, and Kudluka.* Forsooth [the worshipper] in 
no timet acquires the view of the Great Brahma (118—119). 
In this great mantra, the determination of mind is recom- 
mended. In the practice of this Brahma mantra [one] should 
have his mind purified (120). The worshipper of Brahma, 
O goddess, considers all filled with Brahma. This great 
man does not meet with any impediment or deficiency. 
Any such deficiency becomes forsooth complete (121). In 
this dreadful and sinful Kali Yuga the hard practice of 
austerities is declining. The only means of salvation unto 
creatures is the practice of Brahma mantra (122). O great 
goddess, I have spoken various means of spiritual discip- 
line in various Tantras and Agamas; but they are hard 
of being practised by weak men of Kali (123). O dear, 
they are short-lived, of limited means of subsistence, depen- 
dent on cooked-rice for their life, covetous, eager to acquire 
riches and fickleeminded (124). They cannot fix their mind 
in contemplation, cannot suffer the troubles of Yoga. For 
their well-being and salvation, this road of Brahma has 
been described by me (125). Verily, verily do I tell thee, 
O goddess, save the initiation into Brahma worship there is 
no other means of emancipation and happiness in Kali (126). 
One should perform ablutions in the morning, recite prayers 
at three periods (of conjunction), and make adorations in the 
noon. This is the rule laid down in all the Tantras. But 
O Siva, the regulation regarding the worship of Para Brahma 
depends on the will of the worshipper (127). Here [in 
the worship of Brahma} the regulations are slaves, the res- 
trictions are powerless; (the devotee’s) own free-will leads 


* A mode of recitation. i 
+ The word inthe text is Akasmat—which literally means all on a” 
wudden, But we have translated it as iz no time, keeping an eye on the 


ontext. 
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to [his] well-being. With whom else then should one seek 
refuge (128) ?* 

Having secured a preceptor of firm mind, quiescent soul, 
and conversant with the knowledge of Brahma, one, devoted 
to Brahma, should reverentially tender the following prayer 
at his lotus feet (129). “Q thou full of mercy, O lord of 
the poor, I seek refuge with thee. Q thou, having fame for 
thy wealth, do thou extend the shade of thy lotus feet unto 
my head” (130). Having submitted this prayer unto his 
preceptor, he should, as much as lies in his power, adore him 
and afterwards should stand before him mute with folded 
hands (131). Having judged, duly and as mentioned, the 
characteristics of a disciple (in him) the preceptor should 
kindly invite and communicate to that good disciple the 
great Mantra (132). The wise preceptor should sit with his 
face directed towards the east or north. And placing his 
disciple on his left side he should cast compassionate looks 
on him (133). Thereupon performing the Vydsa of the Rishis 
he should, accomplishing the well-being of the worshipper, 
recite eight hundred Mantras on his head (134). The good 
preceptor, an ocean of mercy, should make the Brahmanas 
listen to this Mantra through their right ears and the other 
castes through their left ears (135). O Kalika, I have thus 
described, unto thee, the method of delivering instructions 


* The purport of this Sloka is that the regulations and restrictions 
laid down by Scriptures in the worship of various deities are entirely 
powerless in the worship of ons True God. The worship of Para 
Brahma is not at all subject to any such regulations that are observed 
by various sects. Considerations of time and place do not prevail in the 
worship of One True God. Any where and at any time, in any form and 

- įv any way a worshipper can worship Para Brahma. In these few slokas 

the author has attempted to prove that the worship of One True God 

Ws the most convenient form of religion for men and has advantages 

i W various prevailing forms of faith. Useless rituals and ceremonials, 
which play a most important part in various forms of faith have no, 
place in the worship of One True God. 
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of Brahma Mantra. Herein there is no necessity of making 
adoration, etc. Determination of mind is only necessary 
(136). Thereupon when the disciple will fall straight at his 
lotus feet the preceptor, having recited the manfra, out 
of love, should lift him up (137). “Rise up, Q my son. 
Thou art released.* Be ever intent on acquiring the know- 
ledge of Brahma; master your senses and be truthful. Mayst 
thou always enjoy freedom from diseases and strengtly”’ (138). 
Thereupon rising up the foremost of worshippers should, 
according to his might, make presents of wealth or fruits 
to his preceptor. And then following the behests of his 
preceptor he should range on earth like a_ celestial 
(139) As soon as (a man) receives Brahma Mantra hbis 
soul becomes at one with Brahma. O goddess, of what 
use are other religious exercises to him who is thus unified 
with Brahma. O dear, I have thus described unto thee 
in brief the initiation of Brahma (140). As soon as the 
preceptor is propitiated one should be initiated into it 
(141). Of Sāktas, Shaivas, Vaishnavas, Souras: and Gana. 
patas, of Brahmanas and other inferior castes every 
one is eutitled (to receive this Brahma Mantra) (142). By 
the influence of this Mantra, OQ goddess, Ihave become 
the victor of death, the God of gods and the preceptor of 
the universe ;f I act of my own accord and am shorn of 
doubts (143). Having received formerly this Mantra from 
me, the Brahma saints Brahma, Bhrigu and others, the celes» 
tials Indra and others and the celestial saints, Narada and 
others worshipped Brahma (144). By the mercy of Param&atma&t 


* Freed from the fetters of ignorance. A man, by acquiring the 
knowledge of Brahma, is released from egoism and other evil results 


begotten by ignorance. 7 
+ These are the various appellations of Siva. The epithet My inng 
jaya, which literally means victor of death, refers to his immortality, 

{ Paramatma here means the Almighty Lord. The esoteric mean- 
ing of the Sloka is that they all after having been initiated into 
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the ascetics received this Mantra from the celestial saints, 
and the royal saints from the former; and they all be- 
came at one with Brahma (145). O great Ishdni, there is no 
consideration whatever attaching to this Brahma Mantra. 
Without forming any judgment, the preceptor should confer 
his own Mantra upon his disciple (146). A father should 
initiate his sons, a brother should initiate his other brothers, 
a husband should initiate his wife, a maternal uncle should 
initiate his nephews and a maternal grand-father should 
initiate his grand-sons (147). In the distribution of this 
great Mantra there occurs no such short-coming as takes 
place when one gives it himself to another or when one is 
initiated by his father (148). Whatever may be the ordi- 
nances if one hears it from the mouth of a preceptor who 
is acquainted with the knowledge of Brahma he becomes 
purified and at one with Brahma. He is not affected by 
holiness or sin. The Brahmanas and other householders* 
who follow this Brahma Mantra are regarded with particular 
reverence by their own caste men (150). The Brahmanas 
become like unto Yatist and other castes become like the 
Brahmanas.{ Therefore all should adore persons conversant 
with the knowledge of Brahma and initiated unto Brahma 
Mantra (151). The persons who disregard them§ are like 


this Mantra forget all sense of differences between themselves and 
the Lord. 

* The word in the text is Grthastas which literally means kouse- 
holders. But the author, here mans, as appears trom the context, 
“others castes inferior to Brahmanas.” In the whole of this Tantra 
it appears that the author lays no stress, as we find in other theological 
works, on caste distinction in the worship of the Great Brahma. 

+ An ascetic, one who has renounced the world and controlled his 

vassions. Sruti :— 


k aaz fam seat aaraa faerafer: | 


J 


‘t The Brahmanas are really speaking spiritually advanced persons. 
§ Them here refers to the worshippers of Brahma. The meaning 
of the sloka is that those persons who disregard these saints are as 
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the killers of Brahma ; and they will reside in a dreadful heH 
so long as the sun and the stars will be visible (152). . Vilifi- 
cation of the worshippers of Brahma begets sin ten millions 
of times greater than what is engendered by the murder of 
a woman or the destruction of an embryo (153). As by re- 
ceiving instructions about Brahma one is freed from all sins 


and becomes at one with Brahma so do people by worhipping 
thee (154). ° 


CHAPTER IV. 


Tue GODDESS satd:—Hearing in detail about thet 
worship of Para Brahma the Great Goddess, filled wih 
great joy, accosted Shankara saying (1) :— 

“O lord, the most excellent form of Brahma worship, 
that thou hast described, brings on the satisfaction of all 
people, leads to the attainment of Brahma himself, confers 
intellegince, strength and lordly powers and begets happi- 
ness. [ am satiated, O lord of the universe, with drinking 
the ambrosia of thy words (2—3). O thou the ocean of 
mercy, thou hast said, as by worshipping Brahma (people) 
attain to unification with Him so do they by adoring me (4). 
I wish to know about the most excellent worship of me 
leading to the unification with Brahma which thou hast 
described, O lord (5). What are the rites thereof? By 
what means can they be practised? What is the Mantra 


sinful as the murderers of Brahma. Brahma cannot be murdered. Heir 


the murderers of Brahma are all those who insult His presence and 
knowledye. 
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laid down? And what is form of worship and mental con- 
centration (6)? It ¢behoveth thee, O lord, to describe this 
subject in particular leading to my satisfaction and the well- 
being of the universe, from its very beginning to the end. 
O Shambhu* who is there save thee, the physician of the 
worldly: ills (7) ?” 
_ Hearing those words of the goddess, Pa&rvati’s lord, 
Maheshwara, the god of gods, said with great delight to 
her (8). 
SADASIVA said :—“ Hear, O great goddess, the motive of 
thy adoration and how by worshipping thee one attains to 
unification with Brahma (9). Thou art the Prime Prakriti 
of Brahma, the great Atman. The entire universe hath 
emanated from thee and thou art the mother of the world, 
O Sivat (10). O goddess, the entire universe mobile and 
immobile, from the great principle Mahat,t to an atom, hath 
sprung from thee. The whole universe is subject to thee 
(11), Thou art the mother of all learnings and the origin 
of us all. Thou dost know the entire universe, but none- 
else doth know thee (12). Thou art Kāli, Tarini, Durga, 
Sodashi, Bhuvaneshwari, Dumavati, Bagala, Bhairavi and 


(a) 


* Another epithet of Shiva. 

{ This is the principle of the Sankhya system of philosophy. The 
first principle or Tattwa is nature (Prakriti) and the creation of the 
world is brought at out by an involuntary union between nature and 
soul or Prakriti and Purusha. Prakriti is the creative energy of 
Brahma. Prakriti is the actress and Purusha the spectator. ‘his 
Prakriti or nature is the universal and material cause; the root or 
the other plastic origin of all. It 1s eternal, productive and not produced. 

t+ There are according to the Sankhya twenty-five true principles 
or ‘lattwas as evolved by Nature or Prakriti. Mahat or the intellectual 

inciple is the first production of Nature. ‘he others are Ahankara or 

consciousness of ego ; five Tanmatras or subtle particles ; five instru- 

ments of sensation as the eye, ear &c. ; the five instruments of action ; 
mind ; five elements produced from the five elemental particles. 
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Chinnamasta* (13). Thou art Annapurnd,f the goddess of 
speech, and the goddess whose abode is lotus.t Thou art 
identical with all energies and all the gods constitute thy 
body (4). Thou alone art subtle and gross, manifest and 
unmanifest,with and without forms; who can know thee (15) ? 
For the work of my votaries, for the well-being of the 
universe, for the destruction of the Danavas thou dost as- 
sume various forms (16). Thou art of four arms, two” arms, 
six arms, and eight arms. For the protection of the world 
thou dost take up various weapons (17). In all the Tantras 
thine various forms and modes of worship as Mantra, Yantra, 
etc., have been described. And three shorts of Bhava have 
been mentioned (18). In Kali Pagu Bhava is not to be seen 
and Divaya Bhava is also rare. In Kali-Yuga only works 
accomplished by Beera Bhava§ are seen (19). O goddess, 
in Kali, without Kulachara]| a man mannot attain to the 


* These are the ten manifestations of the goddess which are techni- 
cally called Dasha-Mahavidya. The allusion is as follows :-—Daksha 
the father of Sati, an incarnation of the goddess, married her to Siva. 
At a sacrifice he did not invite his great son-in-law. But Sati wanted 
to go there uninvited. Siva did not like it. She, to secure the consent 
of her husband, showed these her various forms to him. 

+ The goddess of food—the presiding deity of Beneras. 

t Lakshmi the goddess of riches. 

§ Bhavas are literally mental proclivities; they are three-fold, namely 
Pacu, Beera, and Divya. The first is the lowest stage, in which a man 
is pervaded by Tamas or disorganizing tendency and acts like a brute. 
In Divya Bhavaa man is pervaded by Sattwa Gunas or organizing 
tendency and acts like a god. Both these classes of men are rare in 
Kali-yuga. In Beera Bhava,a man is pervaded by Sattwa-Rajasik 
tendency. He engages in all pious works, worships God, and gra- 
dually by spiritual discipline secures emancipation or Moksha. Thus 
Beerasadhanakaymant are spiritual exercises and righteous works. It 
is through these works that a man, in Kali-yuga, secures the summum | 
bonum of life namely unification with Brahma. 

{| There are, according to the Trantrik system six Achararas. [See 
introduction]. In Nityanitya Tantra Koulachara is thus described. i 


7 


50 MAHANIRVANA TANTRAM. 


consummation of spiritual culture. Therefore, with every 
care one should practice Kula rites (20). O goddess, the 
practice of Kula rites begets the knowledge of Brahma. 
When a mortal is endued with the knowledge of Brahma he 
undoubtedly becomes liberated* although alive (21). By 
(worldly) knowledge [a man] perceives what is holy and 
what is impure. [But when] the knowledge of Brahma 


fearafaam ati faafaa + a 
fa ati afa aera area y 

ataq fre: afaq we: nfa gaa t 
arava ater: fraa aAa n 

wea qes faa wat ae faa | 

WT waa fa aaa area St | 

a AA ae eafa a ata: ofeantfaa: N 


There is no rule about time and quarters—no rule about the position 


of planets and there is no rule about the recitation of great Mantra, 
Sometimes quiet, sometimes degraded, sometimes a ghost or goblin. 
Koulas, in this way, roam on earth. They donot see any distinction 
between mud and sandal, a friend and foe, cremation ground and dwell- 
ing-house, gold and grass. Such persons are called Koulas. 

* The word in the text is Fevanmukia, which,when literally rendered, 
means, Hbe.ated when alive. A man, when he is freed from worldly 
attachments and self-ful desires, is called a liberated man. This stage 
of spiritual culture has been beautifully purtrayed by the Rishi Datta- 
treya in the celebrated treatise, Frvanmukti Gita. This little book 
consists of twenty-three verses in which the characteristics of such a 
person have been beautifully described. That man is called Fivan- 
mukta who thinks and realizes within himself that Brahma as Five 

ides in all creatures.. Atman is really one—it appears as many of 

unt of its assuming various forms. A Fivanmukta Yogin does 
any difference between Paramatma and Jivatma z.e., God- 
ed the individual soul. A man by Kulachara rite continually 

"to see no difference between a friend and foe, sandal and mud, 
. y this spiritual discipline when all ideas of distinction disappear he 
i arrives at this stage and is called Fjvanmukta, 
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springs up [in him the distinction of] what is holy and un- 
holy does not exist* (22). What can be unholy before him 
who knows the Great Brahma as Omnipresent and Eternal 
and regards all as identical with Brahma (23). O goddess, 
thou art identical with all and the mother of all. Thyself 
being pleased, O goddess, all are pleased (24). Thou alone 
didst exist before creation as invisibleț darkness. And 
when thou wert impregnated with the desire of creating 
Para Brahma the entire universe emanated from thee (25). 
By thee has been created this universe—from Mahat and 
other Tattwas (principles) to tbe very elements. Brahma, 
the cause of all causes,} is merely an efficient cause (26). 
He is real, omnipresent and exists covering all.§ Heis 
Eternal, all intelligence and is unattached to all objects 
(27). He does not do (any work), does not eat and does not 
exist. He is truth and knowledge, without beginning or 
end and beyond the range of mind and speech (28). Thou 
art the greatest Yogini. Depending on His will thou dost 
create, preserve and destroy this universe consisting of the 
mobile and immobile (29). Mahakala, the instrument of 
universal destruction, is thy form. Atthe time of universal 
dissolution Kala devours all (30). He is designated Mahi- 
kala on account of his devouring all creatures. And because 
thou dost devour Mahak4ala thou wart called the Prime and 
great Kāli (31). Thou art called Kāli because thou dost 


* je., a man, when he is endued with Brahma Jnana does not 
perceive any distinction whatever; all things appear in the same light 
to him. 

Ț The literal rendering would be imperceptible z.e., beyond the range 
of speech, mind and eyes. The purport is that before creation Prakriti 
or Nature existed as shapeless chaos. 

t The argument is :—Brahma is merely an efficient cause—it is 
kritithat is the material cause of creation. Brahma has no direct con 
tion with the work of creation. He is an "idle spectator” as? 
Sankhya designates Him. 

§ He exists in all objects, 
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devour Kala. Thou art the prime form of all. Because 
thou art the first in time and of all elements thou art called 
the Prime Kāli (32). (After universal dissolution) assuming 
thy own form of shapeless darkness, beyond the range of 
speech and mind thou dost alone remain (33). Thou art 
‘with and without any form. By thy Māyā (illusive energy) 
thou dost assume many forms. Thou art the beginning of 
all without any beginning. Thou art the mistress of crea- 
tion, destruction and preservation (34). Therefore I say, O 
fair lady, that by worshipping thee one obtains the same 
fruit which he does by being initiated into Brahma Mantra 
(35). (Im pursuance of divisions of) time and country, I 
have, O goddess, described various conduct and mental 
proclivities. In some (Tantras) I have described secret 
worship (36). Mortals partake of fruits according to the 
privileges* they are entitled to. And men (are) divested of 
sin and cross [the ocean of the world] (37). Those, who 
acquire inclination for Kulachar practices through piety 
acquired in many births, purify their souls through Kulachar 
and become unified with Shiva (38). What to speak of 
Yoga there where is abundance of enjoyment? Absence of 
enjoyment is Yoga. But a Koulat partakes of both (39). 
O thou of good vows, if one, who is acquainted with the true 
essence of Kula rites, worships one god, all gods and 
goddesses are forsooth adored (by him) (40). By offering 
adorations in consonance with Kula rites one acquires ten 
millions of times more piety than the fruit which one reaps 


Æ z.e. according to their conduct, mental proclivities and .the nature 
of their devotions. 

. | One who follows Kulachar. Yoga is spiritual discipline for secur- 
ing union of the numan soul with the Divine Soul. For this one is to 
eschew all attachments and enjoyments. But one, who is a Koula, t.e., 
who practices this Tantrik rite, can at once be a Yogin and partake of 
the objects of pleasure. To him all objects are the same for he is not 
attached to the objects of the world. 
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by giving away the earth filled with gold (41). If a Chandala* 
even acquires the knowledge of Kulachar he becomes 
superior to a Brahmana, A Brahmana, who does not follow 
Kula rites, is more degraded than a Chandala (42). For 
acquiring a knowledge of me there is no other religious 
practice superior to Koula. A man acquires the knowledge 
of Brahma as soon as he practices this rite (43). I tell thee 
truly, O goddess; ascertain this in thy heart. There is no 
other religion superior to Koula which is the best of all 
religious forms (44). This great road lies hidden infested 
with beasts.: It will be known when the powerful Kali will 
set in (45) When Kali will grow powerful, truly I do tell 
thee, there will be no men on earth predominated by Pacu- 
bhava except the Kulacharins (46). Then only will Kali 
grow powerful, O fair one, when Vedic and Pouranik initia- 
tion will not be in vogue (47). O Siva, O thou of controlled 
mind, then only will Kali grow powerful when the tests of 
virtue and sin enunciated by the Vedas will not be in vogue 
(48). When the celestial river (Ganges) will be broken and 
diverted at places, then only, O Kuleshani, Kali will grow 
powerful (49). When the Mleccha kings will grow avarici- 
ous for wealth, then, O thou of great wisdom, Kali will grow 
powerful (50). When women will be highly wicked, harsh- 
speeched, busy with quarrels, and vilify their husbands then 
only Kali will grow powerful (51) When men on earth 
will be under the influence of women and slaves of lust and 
speak ill of their elders and friends then only Kali will grow 
powerful (52). When the earth will yield limited harvest, 
clouds will discharge little water and the trees will not bear 
abundant fruits then only will Kali grow powerful (53). 
When brothers, relatives and ministers, possessed by greed 


for riches, will fight with one another then only will Kali 

grow powerful (54). When men, taking meat and drinkin 
* One of the most degraded castes to touch whom even is a great 

polution. The Brahmanas even do not see them or cross their shadow. 
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liquor publicly, will not be censured and punished and 
when all will drink secretly then only will Kali grow power- 
ful (gs). As people used to drink in Satya, Tret& and 
Dwipara so they will do in Kali according to Kula rites 
(56). Kali will not oppress those truth-purified, self-con- 
trolled and compassionate persons who will practice Kula 
rites ; their conduct will be known all over (57). Kali will 
not opptess them who are given to the service of their 
preceptors, cherish reverential faith for the lotus feet of their 
mothers and are devoted to their own wives (58). Kali 
will not oppress them whose vow is truth, who are devoted 
to‘truth, who rigidly follow the religion of truth and who 
practice Kula rites (59). Kali will not oppress them who 
will offer Tattwas* (wine, meat &c.,) purified according 
to Kula rites to truthful Yogins (60). Kali cannot oppress 
them who are devoid of envy, pride, malice and egoism and 
who have faith in Kula rites (61). Kali cannot oppress 
them who live in the company of Kulas, who live near Kula 
saints and serve the Kulas (62'. Kali cannot oppress those 
Koulas, who are intent upon following Kula rituals and, 
who, putting on various dresses, worship thee with Kula 
practices (63). Kali cannot oppress them who, according to 
Kula rituals, bathe, make charities, recite, visit sacred 
shrines, perform vows and offer water to the departed manes 
(64). Kali cannot oppress them, who, in pursuance of 
Kula rites, perform all forms of Sanskarat beginning with 


i, 


* Tattwas here evidently mean, wine, meat, flesh, Mudra and 
women. In Tantras we also meet with Pancha Tattwas: they are 
Gurutattwa, Mantratattwa, Manastattwa, Devatattwa and Dhyana 

twa. The ceremony of purification or Shodhana plays an important 

in Tantrik rituals. Nothing of the five essential ingredients can 
‘ered without having previously purified them. Various processes 
antras regarding this ceremony of purification have been laid 

i in Tantras. 

f A purificatory rite : there are twelve such rites. 
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Garbhādhana* and Sraddhast and other ceremonies for their 
departed manes (63). Kali does not oppress those votaries 
who bow unto Kula Tattwa,t Kula ingradients§ and Kula 
Yopins (66). Kali is a slave unto those who are shorn of 
crookedness and untruth, who are of pure character, who 
follow Kula ways, whose vow is to do good to others and 
who are pious (67). O dear, although Kali is a bundle of 
demerits, it has one virtue however. Truthful Koulas meet 
with their well-being as soon as they think of it (68). In 
other Yugas men used to acquire virtue or sin by their 
thoughts, but in Kali they acquire virtue only and not in- 
iquity (69). Those who do not practice Kula rites, those 
who always speak untruth and those who injure others are 
Kali’s slaves (70). Those who speak against Kula rites, 
those who desire for other’s wives, those who injure people 
following Kula ways are known as the slaves of Kali (71). 
While describing the conduct of various Yugas, I have, O 
Parvati, related, for thy pleasure, O fair one, in brief, the 
predominating characteristics of Kali (72). When Kali wilt 
set in, O goddess, all religious rites will grow weak. Only 
truth will remain and therefore every body should be truth- 
ful (73. Whatevet actions a man will perform resorting to 
the religion of truth, they all will bear fruits. Know this, O 
thou of good vows, as truth (74). There is no virtue greater 
than truth and there is no sin greater than untruth. Therefore 
with all his heart a mortal should follow truth (75). Worship 
without truth is useless, recitation divorced from truth is 
(equally) useless, and Tapas without truth is useless like 
sowing seeds in a barren land (76). Truth is Para Brahma 
and Truth is great Tapas ; truth lies at the root of all works, 
There is nothing superior to truth (77). Therefore I ha 


* A ceremony perfarmed at the first conception of a child. 
T A rite performed after the death of a person, 

t A woman, flower &c, 

§ Wine, meat &c, 
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told (thee) that ia the irrepressible and sinful Kali men 


should follow Kula rites in pursuance of truth (78). Truth 
suffers deterioration from hiding (anything): there can be 
no secrecy without untruth; therefore a Koulika should 
practise Kula rites publicly (79). I have mentioned in Kula 
Tantra that it is not an untruth if a man keeps Kula rites 
secret for observing them, but this is not preferable when 
Kali grows powerful (80). In Krita age virtue had four legs; 
in Treta it lost ouin Dwāpara it had two legs and in 
Kali Yaga, O goddess, it tas only one leg (81). Still Tapas 
and compassion have been lamed* and only truth is power- 
ful. If this leg of truth is broken virtue will suffer extinction. 
Therefore resorting to truth one should perform all works. 
There is no other means, but Kula rites, O Kuleshwari (83). 
lf untruth even enters here how can there be any salvation? 
Therefore having their souls pyrified by truth, men, follow- 
ing the way spoken out by me, should perform all their 
works prescribed for different caste and orders—initia- 
tion, adoration, recitation, Homa, Purashcarna and Tarpana 
(84—85). According to the ordinance spoken out by me, 
a than should perform all rites, daily and obligatory, what- 
ever should be done and whatever should not be done, what- 
ever should be accepted and whatever should be rejected, 
such as penances, marriage, Punsavana,t Simantennayana,t 


* The purport of the Sloka is :—In Kali Yuga virtue has one leg 
only consisting of three parts, Tapas, Compassion and Truth ; of these 
three parts the first two have been lamed and rendered useless. And 
if the only remaining part, namely truth, suffers deterioration virtue 
will be extinct from earth. It is therefore the bounden duty of the 

_ people of Kali Yuga to adhere to truth steadfastly, 
~ $ A ceremony performed on a woman's perceiving the first signs of 
} living conception with a view to the birth of a son. . 

t One of the twelve purificatory rites observed by women in the 

fourth, sixth or eighth month of their pregnancy. 
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J&takarma,* Namakarana,t Chudākarana,ł Anteshti,§ Sraddha 
of his father, other Tirtha Sraddhas,|| sanctioned by Agama, 
Vrishotsarga,J autumnal festival, setting out, entrance into 2 
(new) house, putting on cloth, digging and repairing tanks, 
wells, and water reservoirs, Tithi rites,** construction and 
consecration of houses and temples, rites which should be’ 
performed during the day, night, on a Parva,ft or during 
season, months and years. If aman does not perfornf them 
out of stupefaction, evil desire and irreverence O Maheshi, 
he, with all his works despoiled, will become a worm of 
exereta. If disregarding my view a man performs any work 
in the powerful Kaliyuga it will produce contrary results, 
Any initiation, which is not approved of by me, destroys the 
life of the worshipper. His adoration too, O Goddess, be- 
comes fruitless like the offering of clarified butter into ashes. 
The gods are annoyed with him and he meets with impedi- 
ment at every step (86—92). O Amvika, knowing my 
scripture he, who will during the prevalence of the Kali 
Yuga perform religious works according to any other ordi- 
nance, will be the perpetrator of great iniquity (93). The 
man, who will perform penances and nuptials according to 
any other form, will live in a dreadful hell so long as the sun 
and moon will exist (94). (If disregarding my teachings) 


Nl 


* The ceremony that is performed at the birth of a child, 

+ The ceremony of giving name to the child. 

t The ceremony of tonsure when a child is 7 or 8 years old. 

§ Funeral rites. 

|] When people visit sacred shrines they perform this ceremony in 
honor of their departed ancestors. 

€ Dedication of a bull to religious purposes. The bull is let off and 


allowed to range at large. 
** Religious rites performed at the conjunction of particular planets. d 


i ot Particularly, the days of the four changes of the moon, t.e., th 
dighth and fourteenth day of each half-month and the days of the full 
and new moon. ° 


8 
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a man performs vows he will be visited (by the sin of) 
Brahmanicide ; and [although initiated into Samskaras or 
purificatory rites,] he will be devoid of them; and although 
wearing a sacred thread he will be more degraded than a 
Chandala (95). Even if a maiden be married (according to 
any other form) know her as blameable. O Kulanayika, 
even by associating with her a man will be visited by sin 
(96). “Day after day the man will commit the sin of know- 
ing a prostitute. The gods will not accept water or other 
articles offered by him (97 Even the departed manes 
do not accept it considering it as excretion and pus. Their 
offspring becomes a Adnina* and is excluded from the pale 
of all religious works (98). [If any one according to an 
ordinance] not pointed out by Shambu sets up the image 
of god he is not entitled to rites for gods, departed manes 
and Kula (99). Even the gods will not live there.t He will 
not reap any fruit either in this world or in the next. Use- 
lessly does he spend money and suffer bodily pain (100). IE 
a man, having forsaken the ordinances laid down in Agama, 
performs a Sraddha it becomes useless. And he too, with 
his departed manes, goes to hell (101). The water offered 
by him is like blood and the Pindat is like excretion. 
Therefore a mortal, with all care, should follow the teachings 
of Shankara (r02). What is the use of speaking more? 
Verily, verily have I told thee O goddess, that all works, not 
performed according to Shamvu’s (teachings), are useless 
(103). What to speak of his acquiring .greater virtue even 
his accumulated piety suffers extinction. One, who does 
not observe Shamvu’s rites, cannot escape from the hell 


The son of an unmarried woman. 


BAA: AMAA ATATASTAT RA: | 
(Yajnavalka). 
w In that temple erected by him, 
+ A cake offered to the departed manes on the occasion of a Sraddha, 
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(104). O great Igani, if men perform their daily and obliga- 
tory rites according to the mode spoken of by me (verily) 
do they worship thee (105). Hear, I will describe the parti- 
cular form of worship accompanied with Mantra and Yantra 
which is the panacea for the ills of Kali (106). 


ome 0: 


CHAPTER V. 


Sapasuiva said :—-Thou art the prime and great Sakti 
(energy) and the very form of all energies. By the help of 
thy energy we engage in the works of creation, preservation 
and destruction (1). Endless are thy manifestations, forms 
and colour. It is difficut to worship them all. How can one 
describe them (2)? By virtue of a spark of thy compas- 
sion, I have described them and the means of adoring 
them in Kula Tantras and various Agamas (3). I have not 
however disclosed the secret worship anywhere by virtue of 
this (secret worsaip) ; such is thy compassion for, me (4). 
Accosted by thee now I am not capable of keeping it secret ; 
out of my love for thee I disclose it which is dearer than 
my life, my dear (5). It assuages all sorts of sorrow and 
drives away every kind of danger. It conduces to thy 
pleasure and is ever the instrument of obtaining thee (6). 
O dear, it is a priceless treasure unto the short-lived people, 
vitiated by the sins of Kali who are not capable of working 
hard (7). It does not require many Nyásas, worship and 
self-restraining processes. It is brief, can be achieved easily 
and yields great fruit unto the votaries (8). O goddess, 
O Siva, I shall describe, in the beginning, the order of Man- 
troddhér®* by hearing which a man becomes immediately 
liberated although alive (9). When Pranesha ascends Taijasa 
(Ra) add Bherunda (E) to it, then add Vinduman. Having 
thus recited the primary Mantra make the Secondt (10). 


er r a e a e a 


* One of the Tantrik rituals of making and reciting mantras. 

{ The word thus formed is Hrim, Pranesha=Ha; Taijasha=Ra; 
hus Ha+Ra=Hra+Bherunda Ee= Hri+ Vyomavindu=<=Arim, It 
is one of the Principal Tantrik mantras. 

The second mantra ts Skrim. Sandhya=Sha, Rakta = Ra, Vama- 
netra= Ee, Indu=: so Sha+Ra+Ee+%=Shrim. 
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When Sandhya gets upon Rakta, add to it Vama Netra. 
Hear, O auspicious lady, I will describe the third. When 
Prajapati gets upon Dipa, add to it Govinda and Vindu., It 
yields pleasure to the votaries. After reciting these three 
mantras add (the word) Parameshwari (in vocative) (II-—12). 
Then the word Vanhikanta, (Swaha) should be uttered and 
thus the mantra, consisting of ten letters,* will be formed 
O Siva. This is the learning of the great goddess gonsist- 
ing of every other form of science (13). For accomplish- 
ing all his objects the king of votaries should recite 
the first three seeds or any one of them (14). When the 
first three letters are cast off the mantra consists of seven 
letters. When Kama, Vak and Pranava are added three 
mantras of eight letters are formed (15).¢ While reciting 
the mantra of ten letters one should recite in the end the 
word Káltkă ; then reciting the three primary mantras, 
(Arin, Shrim, and Krim), he should recite the word Sw&aha 
(16). Then the mantra consisting of sixteen letterst will be 
formed which lies hidden in all the Tantras and which has 
been described by me; and when Shrim and Om are added to 
the beginning two mantras of seventeen letters are formed 
(17). Endless are thy mantras, O dear, Kotis,§ and Arvudas.|} 


The third mantra is Krim. Prajápati= Ka, Dipa= Ra, Govinda= 
Ee, Indu=% so Ka+ Ra+ Ee+t= Krim. 

* The mantra thus formed is Hvim Shrim Krim Parameshwari 
Swahd. i.e. Hrim, Srim, Krim. 

{ The purport of the Sloka is:—When first three letters Hrim, 
Shrim and Krim are left off the mantra stands thus consisting of seven 
letters— Parameshwari Swáhá. Again when three letters are 
added’ namely Káma or Kling, Vák or Aim and Pranava or Om three 
separate mantras are formed which are Kling Parameshwari Swdhaé; 
Aim Parameshwari Swáhá; Om Parameshwari Swáhá. 

t The mantra thus formed is Hrim, Shrim, Krim; Parameshw 
Kaliká ; Hrim, Shrim, Krim Swáhá. 

§ Ten millions or a crore. 

l} One hundred millions. . . 
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I bave in brief mentioned only twelve mantras (18), The 
various mantras that have been described in diverse Tantras 
are all thine, since Thou art the Prime Prakriti (19). 
There is one mode of practising all these mantras; I shall 
mention it for pleasing thee, and for the well-being of the 
wortd (20), Without Kulachara, O goddess, Sakti mantra 
does not bring about the accomplishment of any object. There- 
fore engaged in Kulāchāra rites one should adore Sakti (21). 
Madya, Mansa, Matsa, Mudra and Maithuna—these five 
Tattwas have been described as the essential ingredients in 
the worship of Sakti (22) Any worship, divorced from 
five Tattwas, brings on an injury, as a corn, when sown on a 
rock, does not grow (23). Any adoration divested of five 
Tattwas yields no fruit. O goddess, without performing 
morning ablutions a man is not entitled to any religious 
rite (24). Therefore in the beginning I shall describe duly 
Pratakritya (morning ablutions). In the last portion of the 
last period of the night, at the time of the rising of the 
sun, a worshipper should rise up from bed and leave off 
sleeping. Then seated (properly) he should meditate in the 
white lotus of his head on the two-eyed and two-armed 
Spiritual guide (25—26). He is clad in a white raiment, 
adorned with white garlands and unguents. He is of a 
quiescent soul and his body is all compassion. He has boons 
and fearlessness in his hands (27). Holding a lotus Sakti 
remains on his left side embracing him. His countenance 
is smiling and delightful. He grants the desired-for objects of 
his votaries (28). Having thus meditated, O Kuleshani, and 
worshipped him with mental offerings, one, who is well-versed 
in mantras, should recite the best of mantras, Azm (29). 
Having gone through the recitation as much as lies in his 
“ower and dedicated it to the right palm (of the goddess) 
* intelligent (devotee) should, with this mantra, bow unto 
„~ good spiritual guide (30). {He should say] “I bow unto 
`- thee, O Satguru, who art the destroyer of the noose of the 
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world, the giver of the vision of Jnana (knowledge) and the 
enjoiner of the objects of pleasure and emancipation (31). I 
bow unto Sree Guru who is Parabrahma in a human form, the 
dispeller of ignorance and the promulgator of Kuladharma’’* 
(32). Having thus bowed unto the spiritual guide he should 
meditate on his own God.t Having worshipped him as be- 
fore he should recite the primary mantra (33). Having gone 
through this recitation as much as lies in his power he should 
dedicate it to the left palm of the goddess. Then the in- 
telligent (devotee) should bow unto his Ishtadevat& with 
this Mantra (34). “Salutation unto thee who art identical 
with all and the upholder of the universe. Salutation unto 
thee who art the Prime Kālikā and the authoress of the 
creation and destruction (of the universe)” (35). Having thus 
bowed he should go out placing his left foot first. Then 
after passing urine and excreta he should cleanse his teeth 
(36). Then going to a pond he should duly bathe there. 
Then rinsing his mouth he should enter into water (37). Then 
placing himself into water up to bis navel he should wash 
the dirt of his person. Afterwards bathing once he should 
get up and recite the Mantra (38). (Reciting the Mantra) 
of Atma Tattwa, Vidya Tattwa and Shiva Tattwa terminated 
by Swāhā, a Kula-Sadhaka, the foremost of worshippers, 
should touch the water thrice. Then immersing himself 
twice he should rinse his mouth (39). The good worshipper 
should then write out on the water the principal Yantra§ and 


* The Religion of Tantias. 

Tt ‘Own God’ here refers to a particular deity as Brahma, Vishnu 
or Siva which he worships. It is technically called Ishtadevata. 

{ The mantra when terminated by the word Swáhá stands thus — 
Atma-Tatiwaya Swàhá, Vidya-Tattwaya Swáhá, Shiva-Tattwd:; 
Swáhá. The word Swahd is expressive of an exclamation used in offs 
ing oblations to the gods (with dative). The worshipper here 
oblation of water to the true knowledge of soul, learning and Shiva. 

§ A Tantrik appliance. The worshipper should mark out this figure 
on the surface of the water and then write on it the principal mantra. 
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on it the Mantra. He should then, O dear, recite the 
primary Mantra twelve times (40). Then meditating on 
water as fire the worshipper should dedicate unto the sun 
three handfuls of water. Then sprinkling his head thrice 
with that water he should obstruct the seven holes* (41). 
Thereupon for pleasing the deity he should thrice immerse 
himself in water. Afterwards rising up and rubbing his 
body he should put on a clean cloth (42). Then reciting the 
Gayatri and tying up his hairs he should with most sacred 
dust and ashes put on the Tripundrakaf mark on his fore- 
head (43). Then the worshipper should in proper order 
recite Vedic and Tantrik prayers. Hear, I shall describe 
the Tantrik (prayer) (44). O Shivd, rinsing his mouth as 
before with water he should pray unto the sacred rivers 
(thus) :—“ O Ganga, O Yamuna, O Godavari, O Saraswati, 
O Narmada, O Sindhu, O Kaveri, do ye place yourselves in 
this water” (45—46). Invoking the sacred rivers in the water 
with this Mantra and the Mudra, called Ankusha an intelli- 
gent worshipper should recite the cardinal mantra for twelve 
times (47). After reciting the principal Mantra and placing 
the middle finger close against the ring-finger he should from 
that water pour drops three times on the ground (48). He 
should then sprinkle that water seven times on his head. 
Then taking it in his left hand he should cover it with his 
right; afterwards reciting four times the five mantras pre- 
sided over by Ishana,>V4yu, Varuna, Indra and Vanhit he 
should transfer that water into his right hand (49—50). 


* Two eyes, two years, two nostrils and mouth; these are seven 
doors or holes. 
+ A mark on the fore-head consisting of three lines made with cow- 

dung, ashes, sandal, &c. 

\ t Ishdna is the name of Shiva. Vayu is the wind-god. Varuna is 
the lord of water. Indra is the king of celestials and Vanhi is the 
presiding deity of Fire. The mantra presided over by these gods is 
Hang, Yang, Vang, Rang and Lang. 
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Casting his looks at that (water) and meditating on it as fire 
the worshipper should draw it through (the nerve) Id4; and 
then passing it through Pingala, he should wash away the 
impurities inside the body (51). Then getting it out and 
reciting the mantra he should throw it three times on an 
imaginary adamant. Then washing his hands and rinsing 
his mouth he should dedicate Arghya* accompanied with this 
mantra tothe sun (52—53). After saying “Ome, Hrim, Hansa, 
Ghrim, Surya, I offer thist Arghya to thee’’ he should 
utter “Swåhå” (54). Then according to the difference of 
three Gunas (or qualities) he should, in the morning, noon 
and evening, meditate on the three forms of the great god- 
dess Gāyatri (55). In the morning [he should meditate on] 
Brahma (energy) who is of crimson hue, of two arms, a 
maiden, holding a jar full of sacred water, adorned with 
pure garlands, clad in a dark-blue raiment, seated on a swan 
and gifted with a smiling countenance (56). In the noon 
he should always meditate on Vishnu (energy) of dark-blue 
hue, four arms, holding conch-shell, discus, club and lotus, 
seated on Garuda, gifted with two rising breasts, adorned with 
a garland of wild flowers, youthful and stationed within the 
solar disc (57—58). In the evening a Yati should recollect 
the boon-giving goddess Gayatri white in hue, clad in a 
white raiment and seated ona bull (59). She has three 
eyes and wields, in her lotus hands, a noose, a trident anda 
human skull. She distributes boons, is aged and of declining 
youthfulness (60). Having thus meditated and offered three 
handfuls of water to the great goddess he should recite 
Giyatri either ten or a hundred times (61). Hear, O 
mistress of gods, I shall describe Gayatri for thy satis- 
faction. Having first recited the word Adyd1 he should 
in the end utter the word Vidmahe (62). [He should thei 


* Oblation of water for washing. 
t This is the mantra for worshipping the sun. 


9 Or] 
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utter] Parameshwaryat dhimaht Tanna Kali Prachodayat.* 
This isthe Gayatri which is destructive of great iniquities 
_ (63). He who recites this at three periods of junction reaps 
‘becoming fruits. Thereupon, O auspicious goddess, he 
should offer oblations to the celestial saints and Pitris (64). 
Having uttered Pranava (Om) he should add Larpayamt- 
namas, In the worship of Sakti he should utter Arim 
instead of Pranava and Swáhá instead of Namas (65). 
Having recited the principal mantras he should utter the 
word Mivdsinya:i after Sarvadhuta. Then adding the word 
Sarvaswarupa (in the dative) he should read the word 
Sayudhé (in the dative)t (66). Then uttering Savarané- 
parát parát adyat Kalikatx he should recite zdam arghyam 
_Swahat (67). Having offered arghya unto the great goddess 
a wise man, after reciting the principal mantras as many 
times as he can, should dedicate it to her left palm. There- 
upon having bowed unto the goddess and brought water 
for puja a worshipper should salute the sacred rivers. Then 
reciting the mantra he should engage in the meditation of the 
God. Arriving at the sacrificial yard he should cleanse his 
hands and feet. Then he should place a little avghya at the 
gateway (70). An intelligent worshipper should then make a 
triangle, outside it a circle and next to its a square; then 
having worshipped the presiding goddess of the container he 


* The Tantrik Gayatri ‘hus formed, is Adyd: Vidmahe Pavramesh- 

waryat dhimaht Tanna Kali prachodayat. May Kali on whom we medi- 

_.tate for obtaining the prime great goddess‘engage us in works leading to 
he attainment of piety, worldly profit and desire. 


dooi +t The Tantrik mantra thus formed is Hrim, Shrim, Krim, Para- 
fwewart, Swaha, Sarvabhutam, Nivasinyai, Sarvaswarupa, Sayu- 
sang i. e. Salutation unto thee who art the abode of all creatures, 
. $ TSantical with all and armed with weapons. The first portion is the 
the lordal Tantrik mantra so often described as mula-mantra. 


Presidinrhe meaning of the mantra is, I offer this water to the prime 
Hang, } who is the greatest of the great and exists encompassing all, 
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should place it there (71). Having washed that vessel with 
the recitation of the mantra phat, filled it with water, (re- 
citing) the mantra Namas and placed on it scents and 
flowers he should invoke the sacred rivers (72). Having: 
worshipped fire in the container, the disc of the sun in the 
vessel and that of the moon in the water he should inspire 
the latter with the mantra Hrím (73). He should exhibit 
thereon (the figures of a) cow and female organ. ° This is 
known as the simple avyghya. Then with wafer and flowers 
he should adore the presiding god of the door (74). He 
should then adore Ganesha, Kshetrap&ala, Vatuka, Yogini, 
Ganga, Yamun&, Lakshmi and Váni (75). Then placing 
forward his left foot and touched the log of the left-hand 
side the intelligent worshipper should remember the lotus 
foot of the goddess and enter the Mandapam (court yard) 
(76). Having worshipped the presiding deity of the house 
(Vatsupurusha) and Brahmā in the south-western direction he 
should wash the temple with the water of the arghya (77). 
Thereupon that foremost of devotees should remove the 
celestial impediments with winkless looks, and those of the 
sky with water accompanied with mantra phat (78). Then 
with three strokes of his foot he should remove the tmpedi- 
ments of the ground. He should then perfume the sacrifi- 
cial ground with sandal aguru, camphor and musk. Then 
for seating himself he should draw a triangle on the square. 
He should then adore [the presiding deity] with the mantra 
‘salutation unto Kamarupa’ (79—8o0!. Having spread a seat 
there and recited the mantra Adzzg he should adore the seat 
with the mantra “salutation unto the lotus-seated deity (81).” 
Seated on that seat in Veerdsama posture with his face 
directed towards the east or north a learned devotee 
perform the ceremony of Vijayd- purification (82). g 
first recited Om and Hrim he should perform So 
purificatory rite with the mantra amrite amrttodbhave as 
tavarshini, amritmdkashaydkarsha sidkim deki kdlikdmme 


ae a 
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Vashamdnaga swihd* (83—84). Having recited seven. 
times the principal mantra on Vijay he should display 
x Avdhana, dhexu yori and other Mudras (85). With the 
help of Sanketamudrat and through Vzjayá, one, reciting 
the. principal mantra, should offer thrice oblations of water 
to the preceptor and the goddess in the lotus of a thousand 
petals (86). First he should recite aim and then word Veda 
twice and afterwards the word Véguddine,t and then mama- 
pwvhagre, Sthiribhava, Sarva Sattwa Vashangkari.§ Then 
-with the mantra terminated by Swāhā he should offer obla- 
tions to the mouth of the circle (87). Having accepted 
Samvida|| he should bow unto Sriguru on the upper part of 
left ear, unto Ganesha in that part of the right ear, and unto 
the Eternal Goddess on the fore-head (88). Folding his 
hands, a good worshipper, engaged in meditating upbn the 
goddess, should place all articles of Puj& (worship) on his 
right hand side and fragrant water and Ax/a articles on his 
left hand side (89). Then sprinkling all the articles with 
the water of argkyæ accompanied with the mantra phat he 
should ‘encircle it with drops of water. O goddess, he should 
then invoke the Fire-god with Vanki (fiery) mantra (Ram) 
(90). For purifying his palms he should take flowers with 
sandal within his two palms and rubbing them and reciting 


« * The meaning of the Mantra is:-I offer oblation unto the goddess 
who is all nectar, born in nectar and who pours nectar. May she grant 
me Siddhi (emancipation); may she bring Kdlika under my control. 

¥ Posture of Yoga as instructed by a spiritual guide. 

` $ A name of the goddess of learning: here she is described as the 
goddess of speech. 

-$ Phe mantra when formed is -—Aim Vada Vada Vdguddini mama- 
Werk tgre, Sthirthhava Sarva Sattwa Vashangkari Swahd. The mean- 
rtg is; FE offer oblation to the goddess of learning who has brought 
‘at weatures under her control. May she sit quiet at the tip of my 
WA gue p” ' 


iri} An intoxicating drink prepared from hemp. 
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the principal mantra he should throw them away (91). O 
Shiva, then with the middle and fore fingers he should clap 
thrice the upper half of the left palm. Then snapping the 
thump and fore-finger together accompanied with the re-° . 
citation of the mantra phaz he should perform the ceremony 
of Dikvandhana* and afterwards the ceremony of Bhuta- 
Shuddhit (92—93). Having placed two extended palms on- 
his lap, fixed his mind on the principal circle and aroused 
Kundali the foremost of worshippers, -with Hunsa mantra, 
should place her along with the Earth in their proper places 
and should then draw all the elements, earth &c., in water, 
(93—94) With smell [the organ thereof} &c., earth should 
be submerged under water. With taste and tongue water 
should be immersed in fire (95). With eye, form, colour &c., 
fire should be merged in air. With skin, touch &c., air 
should be subsided in ether /g6). Ether with the sound 
should be merged in Akdnkdra or egoism which should be 
merged in the principle of greatness or Mahat which again 
should be merged in Brahman (97). Having thus done away 
with the twenty-four Tattwas or principles an intelligent man 
should think of the Purusha of crimson colour, beard and 
eyes in the left cavity of his belly (98). He has a crimson 
coloured buckle in his hand, is wrathful and of the size of 
athumb, the very incarnation of all sins with his face cast 
down (¢9). Then meditating on the smoky-coloured mantra 
yang in his left nostril, reciting it sixteen times and filling 
the nostril with air the foremost of worshippers should 
purify his sinful body (100). Then meditating on the Vanki 
mantra Rang in the navel and reciting it sixty-four times 
he should practise Kumbhaka and purify his sinful body 
(101). Then meditating on the white Varuna mantra Vant 


* A Tantrik ceremonial of fencing alt the quarters so that no obs+ 
truction may proceed from anywhere. 
+ The purification of elements. 
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_ and reciting it thirty-two times he should immerse his burnt 


body in the nectarine water proceeding from Rechaka (102). 
Thus immersing his body from foot to head he should after- 
wards meditate on his newly created celestial body (103). 
Then meditating in his head on the yellowed coloured 
eatthen mantra Lam he should strengthen his own body with 
celestial vision (104). Placing his hands on his heart and 
reciting the mantra dm, krim, krim and kansa he should 
with mantra Soham (that I am) instill the vital breaths of the 
goddess in his (new) body (105). Having thus performed 


‘the purificatory rite of the elements and thought “I am 


` identical with the goddess” [the votary], with his mind con- 


ops. 


trolled, O Amvika, should perform Métriké Nydsa (105). 
Brahmi is the Rishi (saintly author) of Måtrikâ, the metre 
is Gayatri, the presiding goddess is Saraswati and conson- 
ant is the mantra (107). Vowels are the energies, visarga 
is the pillar; these should be employed, O great goddess, in 
the art of writing. Having thus performed Rishi Nyasa 
one should undertake Karanga Nydsa (108). Afterwards he 
should transcribe kavarga, between am and dm, chavarga 
between zm and iim, tavarga between um and uum, tavarga 
between a and arm, pavarga between om and oum, and all 
the letters from ya to &ska should be transcribed, O thou of 
a beautiful face, between vindu and visarga. Thus the 
mantra of six limbs is recited (109—110). Having thus 
observed the rules of Ny%6a one should meditate on the 
Méatrtké goddess Saraswati (111). I seek refuge with the 
three-eyed goddess of speech whose mouth, hands, feet, 
middle frame and breast are divided into fifty letters, on 


_ whose head the rays of the moon shine, whose breasts are 


pointed and not very high, and whose four hands are 


‘adorned with a string of beads, Mudr4, a jar full of nectar. 


and learning (112). Having thus meditated on the goddess 
Métriké one should consign it to six circles.. Having con- 
signed the two letters Aa and ksha to the lotus of two petals 
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situate within two eye-brows he should transcribe sixteen 
vowels on the lotus of sixteen petals situate in the throat 
(113). He should then consign the twelve letters from $g 
to Aka to the lotus of twelve letters situate in the heart, ten 
letters from da to pha to the lotus of ten petals situate in 
the navel and six letters from va to /a to the lotus of six 
petals situate in the organ of creation (114). Thereupon 
consigning the four letters from va to sa to the lotus 6f four 
petals situate at the root he should mentally perform the 
Métriké Nyasa and then the outward Nyāsa (115). He 
should assign gradually all Mátríkà letters to the fore-head, 
face, eyes, ears, nose, cheeks, lips, teeth, head, the mouth, 
the fore parts of the arms and their joints, the fore parts of 
the feet and their joints, the sides, back, navel, belly, heart, 
the two shoulders, hump, to all parts beginning with the 
heart to the right arm, to all parts beginning with the heart 
to the left arm, to all parts beginning with the heart to right 
foot and to all parts beginning with the heart to the left foot. 
Having thus performed the art of transcribing one should 
perform PranZyama (116-——1£11). Thereupon reciting the 
mantra Avim sixteen times and drawing air through his left 
nostril he should fill up his body with it; and then reciting 
it sixty-four times he should practise Aumébhaka (119). 
Thereupon obstructing the right nostril with the thumb he 
should, while reciting the mantra drzm, send out the air. 
He should thus practise Puraka, Kumbhaka and Rechaka 
in his right nostril (120). He should practise it again 
and again. This is called Pranfyima. After finishing 
Pranayama he should practise Rishi Nyasa (r21). The 
Rishis or the saintly authors of this mantra are Brahma and 
Brahma Rishis, Gayatri &c., are the metres and the primed. 
Kali is the presiding goddess (122). The mantras kri- 
Sakti Arim and Kilaka shkvim should be assigned to .. 
head, mouth, heart, organ of excretion, feet and all other 
lim bs (123). Afterwards reciting the principal mantra he 


42 MAHANIRVANA TANTRAM. 


should, with hands, assign seven or three times mantras from 
foot to head and head to foot. This is Vyfpaka Ny&sa 
which yeilds becoming fruits (124). O dear, six long vowels 
should gradually be added to the first parts of the principal 
‘mantras; or without it, with two thumbs, two fore-fingers, 
two middle fingers, two ring-fingers and two little fingers 
and on the palms he should by and by recite Namas Swéhé, 
Vashat Hum, and Voushat phat. This is the Kara-Nydsa 
‘or the assignment of fingers (125—126). Having assigned 
mantras to six limbs reciting 'Vamas to the heart, Swah2 to 
tthe head, Vashkaf to the tuft of hair on the head, Hum to 
the amulet, Vouskat to the three eyes, Phat to the palms’ 
one should perform Pitha Nydsa (127—123). Thereupon 
the hero should assign to the lotus, preserving energies, 
tortoise, Sesha serpent, earth, the ocean of nectar, the island 
of jems, the tree Parijata, the house of Chintaémani jewels, 
the altar of pearls and jems and Padmāsana (129—130). 
Then he should assign religion, knowledge, lordly powers 
and disassociation from the world to the right shoulder, left 
shoulder, left hip and right hip (131). Saying Namas the fore- 
most of the devotees should duly assign them to the mouth, 
deft side, navel and the right side (132). With the first 
letter added with Vindu he should assign the blissful bulb to 
the heart ; he should also assign there the sun, the moon, fire 
the qualities of Sattwas, Rajas and Tamas, fibres and 
pericarpes and the Pritha Wayzkas* to the leaves (133). The 
eight Nayikas are Mangala, Vijaya, Bhadr&, Jayant&, Apara- 
jits, Nandini, Nārasimhi and Vaishnavi (134). He should 
then first of all assign to the eight Bhairavas namely Asit4n- 
ga, Chanda, Krodhanmatta, Bhayangkara, Kapāli, Bhishana, 
and Sambari. He should then practise Prānāyāma (135). 
Thereupon converting the fingers into the form of a tortoise 


wt 
* A girl of fourteen who represents Durga at the festival of that 
goddess. 


- 
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holding therewith fragrant fowers and placing them on his 
breast he should meditate on the Eternal goddess (136). 
Dhyana or contemplation is two-fold, according to the dis- 
tinction of, with and without forms. But meditation on thee 
without any form is beyond the range of mind and speech 
(137). This thy form is unmanifest, present everywhere and 
without any end. It is beyond the perception (of the ordi- 
nary people). With many hard practices of contemplation 
the Yogins can perceive it (138). I will describe unto thee 
the gross form of Dhyana or contemplation for’accomplishing 
the concentration of mind, for achieving wished-for objects 
and for practising subtle meditation (139). According to quali- 
ties and deeds, forms are conceived of the highly effulgent 
Kālik4, who is devoid of forms, the mother of Kala (140). 
I worship the prime Kalik4, whose limbs are cloud-hued, on 
whose fore-head shines the moon, who has three eyes, who 
is clad in acrimson-coloured raiment, who has boons and 
protection against fear in her hands, who is seated on a full- 
blown red lotus, before whom is dancing Mahakala drinking 
sweet MAdvika wine, and who, on beholding him, is laughing 
(141). Having thus contemplated and offered flowers on 
his head the votary, with great reverence, should worship 
{her] with mental offerings (142). He should dedicate the 
lotus of his heart as lier seat, offer at her feet the ambrosia 
trickling from the lotus of a thousand petals and his mind 
as arghya (143). That ambrosia should also be offered for 
the water for rinsing mouth and bathing. The sky should 
be dedicated as her cloth and the essence of smell as her 
scents (144). He should dedicate his mental faculties as 
flowers and vital breaths as incense, the essence of fire as 
her lamp and the ocean of nectar as her edibles (145). The 
un-called-for sound (of his heart) should be dedicated asa yx 
bell and the air as a chowrie—and the action of senses: and - 
movements of the mind as her dance.(146). In order to“ 
purify his mental proclivities he should dedicate various ` 
10 
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flowers. Simplicity, want of egoism, freedom from anger, 
want of lust, want of stupefaction, want of pride, want of 
malice, want of repentance, want of jealousy and want of 
greed—these are the ten sorts of flowers for mental wor- 
ship (147—148). Harmlessness is the best of flowers, control 
of passions is another flower. Compassion, forgiveness, 
and knowledge are other flowers ; these five flowers should 
next be offered (149). With these fifteen flowers of senti- 
ments [he] should worship [the goddess]. [He should 
then offer] an ocean of milk, a mountain of fried fish, a 
heap of mudr&, sweet pudding mixed with clarified butter 
. Kula-nectar, Kula-flowers and the water used in washing 
Pitha (150—151). Thereupon having sacrified lust and anger 
the authors of impediments he should perform Fapa or reci- 
tation. The letters (thereof) are strung in the thread of 
Kundali (152). Reciting the mantra accompanied with Veda 
he should recite the mula mantra, which beginning with a 
and ending in éa is called Anuloma*® (153). Then beginning 
with Za and ending in ġa he should recite the mantra in a 
reverse order. Aska is its central letter and it is called 
Vilomat (154). Then adding the mula mantra to the eight 
last letters of eight Vargas and reciting it one hundred and 
eight times he should dedicate it to the goddess (155). 
[The mantra is] “I bow unto thee, O mother, O prime Kali, 
thou art stationed in the souls of all: thou art the light of 
the inner soul. Do thou accept my Japa” (156). Having: 
thus offered the Japa to the goddess he should mentally 
bow unto her making all his eight limbs prostrate. Having 
thus finished the mental Fapa he should begin the outward 
Pujé (157). Hear, I will describe first how he should make 


* In natural order: hence favourable: the mantra is am hrim shrim 
Krim Parameshwari Swahd, 

t i.e. the reverse mantra. It is Sang hrim Shrim Krim. 
Parameshwari Swihd; Ham hrim Shrim Krim Parameswari Swahd., 
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arrangements for (offering) special arghya, with the imme- 
diate placing of which the goddess is greatly pleased (158). 
Beholding the vessel of avghya the yogins, the celestials 
headed by Brahma and the Bhairavas begin to dance and 
confer emancipation out of pleasure (159). Thereupon draw- 
ing a triangle with the arghya water on the ground before 
him on the left hand side he should’ write on it the primary 
mantra. Round the triangle sould be drawn a cirdle and 
around it a square (160). Having thus drawn the figure 
he should worship the containing Sakti (energy) with the 
principal mantra, namely, “Hrim Adhéra Saktéyes .namas” 
(161). Then placing the washed vessel on the figure he 
should adore the disc of the fire saying, ‘ Salutation unto 
fire of ten digits” (162). Then washing the vessel of arghya 
and reciting the mantra phat the worshipper should place 
it on the figure (163). Then reciting the prayer “ Saluta- 
tion unto the solar disc of twelve digits” and reciting the 
mula mantra he should fill up the vessel of arghya (164). 
At this time offering three parts of wine and one part of 
water, the worshipper should put there fragrant flowers. 
O Amvik&, with the mantra, “Um salutation unto the lunar 
disc of sixteen digits’ he should worship the lunar disc 
there (165—166). Then mixing flowers with Durv& grass. 
pasted with red sandal and de/ leaves he should place them 
there (167). Then invoking the sacred rivers there with 
mula mantra, and meditating on the goddess he should adore 
her with fragrant flowers and recite the mula mantra twelve 
times (168). Then showing the Mudras Dhenu and Yonz, 
he should look at the incense and lamps. Then placing 
a little of that water in the sprinkling vessel the worshipper, 
well read in mantras, should sprinkle himself ‘and all the 
articles of worship. He should not remove the vessel till 
the Puja, is not finished (169—174). O fair one, I have des- 
cribed tq you the purificatory mode of this particular arghya. 
I shall now describe the method of drawing instruments 
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that confer all objects of manliness (171). He should first 
draw a triangle on which the May& mantra should be written. 
Outside two circles should be drawn. Within it sixteen 
petals in pairs should be drawn (172), Outside it a lotus of 
eight petals should be drawn ; outside it the most beautiful 
figure ‘of Bhupura, consisting of straight lines and four 
gate ways, should be drawn (173). On a golden, silver, or 
copper ‘vessel covered with {funda gold or Sayambhu flowers 
and pasted with sandal and aguru or only pasted with red 
sandal, he should write out the principal mantra with a 
golden rod or the thorn of bef tree (174—175). For pleasing 
the gods he should draw the figure of Yantrardjas. Or 
carving the [Tantrik instrument] Yantra through a clever 
artizan on a vessel made of crystal, or coral or vaidurya, 
he should consecrate it and place it in another room. It 
puts a stop to the fear proceeding from (angry) planets or 
wicked ghosts. His house becomes filled with sons, grand- 
Sons and riches. By the favour of Yantra he becomes a 
liberal and illustrious person (176—178). Having thus 
drawn the figure, placed the Pitha gods, according to Pitha 
Nyasa rites, on the jewelled throne before the Pura and 
worshipped them he should adore the principal god in the 
pericarps of the lotus (179). I shall now describe how jars 
should be placed and [the worshipper] should sit in Chakra, 
by the practice of which rite the Devata is propitiated, 
the mantras become successful and all his desires are ac- 
complished (180). Taking a [Kala] portion of each deity 
[the celestial Architect] Vishwakarm4 has made it and there- 
fore it is called alasa (jar) (181). Its circumference is 
thirty-six fingers, its height is sixteen fingers, its neck is four 
fingers [in breadth} and its base is five fingers. The follow- 
ing is the method for making the jar (182). This jar is made 
without any spot or hole of gold, silver, copper, bell-metal, 
earth, stone or crystal. While making them for the grati- 
' fication of the gods be should renounce miserliness.. 
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(183). It is said that a jar, made of gold, confers all objects 
of enjoyments; that made of silver gives emancipation ; that 
made of copper gives joy; that made of bell-metal gives 
nourishment ; that made of crystal gives the power of bring- 
ing women under control; that made of stone gives the 
power of surpassing any force or sentiment ; and an earthen 
jar, when beautiful to look at and clean, is serviceable in 
every work (184). Then drawéng on his left hang’ side a 
figure of six angles he should draw a cipher there. Then 
drawing a circle around it, he should have a square outside 
(185). Drawing a circle there with red lead or red sandal he 
should worship the deity there (186). He should worship him 
reciting the mantra® “Hrim, Adhara Saktaya Namas” (187). 
The vessel, washed with the mantra Namasa, should be 
placed on the circle. And then a jar, washed with the mantra 
Phat, should be kept on that vessel (188). Then reciting 
the principal mantra beginning with the letter Aska and 
ending in a and each added with vzzdďu« a worshipper, well 
versed in mantras, should fill up the jar (189). Thereupon 
with his mind concentrated in the goddess he should, as 
before, worship the disc of the fire, that of the sun and that 
of the moon on the vessel, the jar and the wine kept therein 
(190). Then decorating the jar with red sandal, red lead, 
red garlands and unguents he should perform Panchikavanat 
(191). Reciting the mantra Phat he should rub the jar 
with Kug& grass: reciting the mantra Hrim he should cover 
it with a lid ; reciting the mantra Hrtm, he should survey it 
with celestial vision; and reciting the mantra Namas he 
should fill it up with water; reciting the Mula mantra he 
should paste it thrice with sandal. This is called Panchi- 
karana (192). Saluting the jac and offering to it red flowers 
he should purify the wine (193). Parabrahma is one without 


* Salutation unto the presiding goddes of the container. 
7 A Tantrik ritual described below. ° 
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second, changeless and is identical with gross and subtle: 
through Him I destroy [the sin of] Brahmanicide originating 
from Kacha* (194). O goddess wine, thou art sprung from 
Varuna’s abode (ocean) ; stationed in the solar disc and iden- 
tical with the mantra Am. Mayst thou be freed from 
Sukra's imprecation. If Pranava is the seed of the Vedas 
and full of Brahma felicity,—mayst thou, O goddess, by its 
influence, be freed. from tae sin of Brahmanicide (196). 
Thereupon adding in order six long vowels to Varuna 
mantra he should recite Brahmashépa Bimochitart and 
then Sudhkadevyat Namas.t~ This mantra, when recited 
seven times, frees one from the imprecation of a Brahmana 
(197—198). Adding six long vowels to Angkusha—he 
should next add Shri and Maya. Then using the word 


* Son of Vrihaspati. In their long warfare with the demonds the gods 
were oftentimes defeated. But such of the demons as should be slain 
in battle were restored to life by Sukracharya their preceptor, by means 
of a mystic charm which he alone possessed. The gods resolved to secure, 
if possible, this charm for themselves, and induced Kacha te go to 
Sukracharya and learn it from him by becoming his disciple. Se Kacha 
went to the preceptor, but the demons killed him twice lest he should 
succeed in mastering the lore; bút on both occasions he was restored to 
life by the sage at the intercession of Devayani his daughter who had 
fallen in love with the youth. Thus discomfitted the Asuras killed him 
athird time, burnt his body and mixed his ashes with Sukra’s wine. 
But Devayani again begged her father to restore to life the youth which 
the kind father did. Devayani thenceforward began to make stronger 
advances of love to him but he steadily resisted her proposals, tell- 
ing her that she was to him as a younger sister. She thereupon cursed 
him that the great charm he had learnt should be powerless; he in turn 

„Cursed her that she would be sought by no Brahmana but would become 
a Kshatrya’s wife. (Apte’s Dictionary). 

+ Salutation unto her who is freed from the imprecation of the 
Brahmana., 

ł The mantra formed i is:— Vang, Ving, Voong, Vaing, Voung, 
Vas Brahmasapa Vimochitayai, Sudhadevyai namas. 


at ata & at a: wprerafien feed qareet aa: | 
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Sudh& he should utter the expression. “Remove the impre- 
cation of a Brahmana.” He should then exclaim twice 
saying “ Pour down nectar.” This mantra should terminate 
with the word Sw&h&* (199)4} Thus freed from the curse 
and with a concentrated mind he should worship there 
Bhairava (Siva) and Bhairavi (Siva’s consort)—both full of 
joy (200). The mantra for worshipping Ananda Bhairava 
is “Isakshamala Varayam Ananda Bhairavaya Vashat¥ (201). 
{In worshipping Ananda Bhairava] the first two letters of 
the mantra should be transposed, the left eye should be 
placed in the room of the ear and long ein the room of 
long u. Then it should end with “Suddhadeyai Voushat.” 
Then meditating on the oneness of [Bhairava and Bhairavi] 
in the wine and regarding it as nectar he should recite on it 
the principal mantra twelve times (203). Then with his 
mind fixed on the deity and offered handfuls of flowers three 
times to the wine [accompanied] with [the recitation of] 
the principal mantra he should then ring the bell afd place 
before it incense and iamps (204). In the worship of gods, 
observance of penances, Homa, wedding ceremonies and 
other festivities wine should thus be purified (205). Then 
bringing meat he should place # before the triangle ; he 
should next sprinkle {it with water] with the mantra Phat and 
then recite thrice the Vayu and Vanhi mantras (206). Then 
-placing it in an amulet with the mantra Hum he should 
protect it with the mantra phat. Then converting it into 
ambrosia with the mantra Vang he should recite the follow- 
ing (20). May the goddess, who sits on Vishnu’s breast 
and sport on Sankara’s, purify the meat offered by me and 
place me in Vishnu’s most exalted station (208). In this 
way having brought a fish and purified it with the above 
mantra an intelligent worshipper should thus inspire it 


* The mantra thus formed is :— 


ant wit ai at ait an: att SY garara aaa SINT | 
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with the following mantras (209). “We worship Trayam- 
vaka (Shiva); may it become sweet-scented and nourish- 
ing. Releasing us from the fetters of, death may it 
lead us to the road of emancipation” (210). Then bring- 
ing. Mudraé, O dear, he should purify it with the mantra :-— 
“ The celestials always behold the most dignified pedastal 
of Vishnu like unto the sun extending in the sky.” Or he 
shouldepurify the five essential ingredients with the principal 
mantra. Of what use are the branches and leaves to him 
who has reverential faith in the root (211—-212). I tell 
you that the article which is purified by the principal mantra 
is the best means for propitiating the deity (213). When 
there is want of time and want of leisure for the worshipper, 
he should, after purifying the five essential ingredients with 
the principal mantra, dedicate them to the great goddess 
(214). In it there will be no impediment or deformity. 
Verily, verily and verily do I tell thee—this is Shankara’s. 
commandment. (215). 


CHAPTER VI. 


` 

Tae GODDESS said =O Lord, thou hast described how 
five essential ingredients should be dedicated in worship. If 
thou art favourably disposed ‘towards me do thou” (also) 
describe them in detail (1). OOUT on e 

SADASIVA said There: ave three‘sorts of most excellent 
wine, namely Goudi, Paishthi and Madhvi.: But there are 
many varieties of it produced from the jutce of palm and 
date trees. There ate many ‘according to the difference of 
countries and ingredients. They are all essential in wor- 
ship (2). Of whatever materials they may be produced, and 
by whomever they*may be brought ao distinction of caste is 
observed here. {As soon. as they are] purified they bring 
about the accomplishment of our objects (3). Meat is of 
three sorts, that of acquatic animals, beasts and birds. From 
whatever place they may be procured, by whatever person 
they may be killed everything leads to the gratification of 
the goddess : there is no doubt in (4). A worshipper’s wish 
reigns supreme in the matter of effering various articles to 
the goddess. Whatever article he himself likes he should de- 
dicate it to his deity (5). Q goddess, a male beast should be 
offered as a sacrifice. According to Shiva’s mandate a female 
beast should not be slain (6). Of fishes Shala, Bodla and 
Ruhi are the best (7), The middling are those which are 
withaut bones and the worst are those which are with them. 
Tf the latter are fried well they may be offered to the goddess 
(8). Fhus Mudr& too is of three sorts according to the dis- 
tinction of best, middling and worst. That which is white as 
the rays of the moon, made of Shalirice, barley or wheat, 
which is prepared with clarified butter and delicious is the best 


Mudra, The middling is what is prepared of fried rice and the 
II 
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worst is what consists of other fried corns (9—10). The 
meat, fishes, Mudra, fruits and roota that are dedicated to the 
goddess at the time of offering her wine are considered as 
pure (81). H by offering the geddées wine which is not puri- 
fied one worships ber or offers ber oblations it becomes fruit- 
less and she is not propitisted (43). Drinking wine which is 
not purified is tantamount te taking poison. The Tantrik 
worshipper becomes sickly, ~hert:lived and dies in no time 
(13). In the powetfal Kali Yaga the lest (Tantrik) ingre- 
dient (Maithuna ot co-babitation} beeames freed of all short- 
comings when %& ts exeroised oniy em one’s own wile 
(14). O my deat, instead of Sayambhu and other flowers 
as decribed by me ond should offer red sandal (15). The 
Tantnuk ingredients, leaves or Gowers which are not puri- 
fied, should never be offered to {we preat goddess. If 
one offers them he goes to hell (26). One should have the 
Shree vessel placed through his own accomplished wife. 
He should thea spriatle her with arghya aad wine (17). 
Having first recited “Aim, Kitng, Souri” be should recite 
“salutation unto Triper&.” He should thea say “/mam 
Saktim.” Then reciting “ Pavitvram Kuru (purify me” 
he should utter in the ehàd “Samm Saktim Kuru Swihd" 
\18—1gy). H his wife has not gone through thè ceremony of 
initiation he should redite iato ber ears Mya mantra. He 
should then worship other external agencies that are necessary 
for accomplishing Maitkana (20). Afterwards between himself 
and the instrument drawn before he shoutd draw a triangle, 
outside it an hexagon and outside Ìt a square (21). Then 
reciting at the four corners of the sqtare the mantra “ Purna 
shaildya uddiyanaya jalandharalya Kamarupaya namas” the 
worshipper should adore them (23). He should then Worship . 
with the mula mantra the six presiding deities of the six angle 
and then the goddess of the triangle with the mantra Namas 
(23). Afterwards reciting the mantra samas as before the 
washed vessel should be placed on the circle. Then reciting 


"> 
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the primary letters swa aadewa he should worship the ten 
Kalas of Vanhi (fire) (24), They are Dhumra, Arechis, 
Jvaliai, Seokshmi, Jväliai, Viskphurlingini, Sashri, Surupa 
and Havyakavyavaha (353: Adding fourth declension to all 
the words he should worship. the ten Kalas of Vanhi (26). 
Then reciting the matey * Vang Vanhi mandaliya dasha 
Kalatmani Namas” he should weevhip Vanhi mandalam (27) 
Then bringing the vessel of atgm, porllying it wah the 
mantra phat, placing tan the contamey (ayséera) and re- 
citing the mantra consilia vf lettore kow Kabhie to fha da 
he should worship the twelve Kalas of the san (28). They 
are Tapini, @hpiai, Dhumrå, Marichi, JeBlini, Sudhumri, 
Bhogadā, Vishw4, Vodhini, Dharani and Eshawit (29), Thea 
reciting the mantis *Ang Suryamandalaya Dwidasha 
Kalitmane” he skbaid worship the solar dise in the vessel 
of arghya. (98). 

Thereupon reciting the Pilomamdirita Mantra® and 
afterwards the pristipal mantra, a worshipper, well-versed in 
mantras, should fi up three-fourths of the arghya-vessel 
with wine (31). ‘Fherewpon filling up the remnant with the 
water of special Arghya [the dovotee], with a controlled 
mind, should woeskip the sixteen Kalis of Soma with six- 
teen mantras reeitieg the name in its dative form (32). 
The sixteen Kalas are severatly named Amritd, Minad&, 
Pooja, Tusht& Pushta, Rati, Dhciti, Nāshini, Chandriké, 
Kanti, Jyotsna, Stree, Preeti, Angad&, Purn& and Purnamrita, 
They all grant desired-for objects (33). Then reciting the 
Mantra “ Om, salutation unto the lunar disc of sixteen 
digits” on the water ig the Arghya-vessel the worshipper, 
well-versed in mantra, should worship the lunar disc (34). 
Thereepoa taking up Durv’i grass, Akshatas,t red flowers, 

* The Tantrika mantra milirika recited in a reverse order. 

+ Unhusked and pounded rice washed with water and used as an 
article of worship in all religious and sagred ceremonies. . 
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Varvaras* and Aparājita flowers and throwing them with the | 
mantra Hrim he should invoke the: sacred water (35) Then 
covering the mouth of the vessel with the” mantra Ham he 
should protect it with Astra “Mudra. .Ebea with Dhenu 
Mudr& ‘he ‘should: sip water and)sifterwards.should cover it 
with Matsya Mudzr& (36). Thea reciting the principal Mantra 
ten times:he should - invoke. hican - ‘hitelary Deity and 
worsbipohiny with handful leai Geewers..He-atiould then con- 
secrate .wine ivith: Aides mented, Abbande; &c. (57). [The 
meaning of- thedime-mantensl iad tyd-poddeas,} thou art the 
mine of incomparable sweet, haico im this great nectarine 
object. Thou giveth esvessive joy ai@independent spright 
liness (38). . O.thawdthe ambrosie#-in desire; O thoa identical- 
with pure knowledge, thou dost »distribute immortality in 
fragile objects (99), O thau, whovartths, incarnation of 
sweet wine, do thou, as prime sweet juice, invest this wine 
with sweet properties and cheer me-up ib thine form of con- 
secrated wine (40). This jac filled with. ‘the essence of 
ambrosiat contains the .aumberleés juices of the universe. 

Do thou make it. mine ef various juices.and infuse it with 
sweet juice (41). . I shall consecrate to the fire of Supreme 
Self the nectar of mineness..kept in fallin the vessel of 
Self§ (42). Having thus consecrated wine-with mantras and 


* Vermillion. 

+ The word in the text is Kisamprita which ingredient is the wine used 
for the purposes of Tantrik G@éship. We need not say that our readers 
are already aware that wine is one of thé five essential ingredients. In 
all these passages the words Sudha and- amrita frequently occur. They 
literally mean ambrosia but in Tantrik parlgnee,they mean wine. 

4 The word in the text is Sudhasava, which, literally rendered, means, 
“essence of ambrosia,” This essence here means nothing else byt T ee 
trik wine. i "ha 

§ This is the essence of Vedantic teachings in metaphor. Affected ty” , 
illusive adjuncts’ (upadhi) and undet the/thiftuence of Cosmic illusion “Š 
(Maya) jivatma (self, ego) views itself as many though it is really one. 
By pyre knowledge (Fnana) it considers itself at one-with Supreme Self: 
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meditated, on the equal attachment of Hara and Parvati 
for it he should present idcense and lamps after PajA (43). 
I have thus described to you the proceas of purifying the 
sacred vessel ia Kula werghip. If one, well-versed in 
mantras, does net pécioterois he is visited by sins and his 
worship becomes fruitless: (44). « The wise should place be- 
tween Ghate® and Shri, Pdtvaf.Gueu,t Bhoga§ and Shaktilf 
Pátrás (45). Thea tho Yeginj Neem, Bali, Achamana, 
Padya, these with Shetedm, all wineyehould be placed in 
due order, according te-the preacintiog, oiplacing ordinary 
Arghyaf (46). Then filing ap.a third ofthese vessels with 
the wine contained in thegamhe shouid throw the purifica- 
tory article (meat) into. «aegeusing a @fdaka** (47). Then 
taking out of the vessel wieeand aicat wiklethe help of the 
thumb and ring ,fegede ba.should with hie~ right hand, and 
with the help of TattwewMuds&, dedicate them all over. 
Such is the ritua} desgnibed (48). First taking the great 
drop (wine) together with the purificatory article (meat) from 
the Shree vessel ke should dedicate it to the god Ananda 
Bhairāva and {the goddess] Bhairavi (49). Then taking 
wine from the Guru vessel he should first dedicate it to his 
preceptors in a bodak >} , 

Having dedicata% it first tashis own preceptor and his 
wife in the lotus of a thousand petals he should next offer it 


(Brahma.) This consciousness is the summum bonum of spiritual 
exercise and secures extrication from: metempychosis. The meaning of 
the sloka is :— I will emmersed and mine in the Supreme Self. 


* A large earthen water fat placed before a god in worship. 
nih vessel dedicatdil to the godess of riches. 
ssel dedicated to the preceptor. 
ssel dedicated to the fruits of one’s own actions. 
— dedicated to the goddess Sakti. 
| The vessels named here are all so many sorts of vessels used in 
Tantrick worship. 


** A particular weight of gold, . 
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to four preceptors under: their respective names. after first 
reciting the mantra Aim* (50). Thereupon reciting upon 
the lotus of his owna heart this mantra with the wine kept in 
Bhoga pitra he should recite “{ offer this to. Prime Kili.” 
(51). Then reciting thrice the anantea ending wilh the word 
Swāhā the mantrin should offer ito his own tutelary deity. 
Then with the wine.contained ds. the Sakti. vessel. be should 
sprinkle. the cloth covering the- limbs .of the deity (52). 
Then offering the wine: contained-in the Yogini vessel to the 
goddess Kalika holding: weapons’ withall her companions he 
should distribute : Balit amongst the Batukas{ (53). The 
patient worshippesshould drawen his laft band side a square: 
then worsipping. it. be should place asn all sides cooked rice 
with wine and metat (4). - Having recited the mantram 
‘Hrim Shrim and .Vam’ he shout exelaim ‘salutation unto 
Batukas.” Thea worshipping them-on his loft hand side he 
should dedicate offerings to them (§5).. Then on the southern 
side he should present offerings, te the‘Yoginees exclaiming 
“Yam Yoginibhbya Swaha.(56).” Then reciting the mantram 
‘‘Ksham, Kshim, Kshum, . Kshaim, -Keshoum, Ksham Namas 
to Kshetrapala” he should present offerings to him on the 
western side (57). Then reciting the maatra ‘Ging, Ging, 
Goong, Gaing, Goung, Gah, Ganapataye'sw&ha” he should 
present offerings to Ganesha in the northern quarter. In the 
interim he should duly present offerings to all creatures 
(58—59). The mantre #s:—Having first recited the five 
letters “Hrim shrim &c. ‘he should say “ Phat Swaha unto all 
creatures who throw in obstacles’ (60). Thereupon he 
should present one offering duly unte Shiva. [The mantram 
* The four preceptors here referred to are (1) the person from wher. 
@ man receives his spiritual initiation ; (2) the head of the holy body as 
which belongs this spiritual guide (3) The Creator Iswara (4) The great 


Brahman. 
t Offering to the spirits of air. 
t Religious students. 
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is] :—" O great goddess Siva, O thou of the form of the fire 
of dissolution, do thou accept this offering, Do thou clearly 
declare unto me the good or bad fruits I will reap.” Having 
thus recited the principal mantram he should say afterwards: 
“ With salutations I dediente’this present wnto Shiva. I have 
described duly unto thee, O'Gkiv&, all ceremonies” (61—62). 
Then making Kacchepa ‘Mudet® ke. should take upon his 
hands sandal, Aguru and bequtitig Rgwera-acented with*musk ; 
and then keeping them @ixdilu-breest'he-shoutd meditate on 
the Prime Kāli the Greatest sed: the Great (64—64). Ther 
taking her to the lotus of a theesand petals’ through Brahma 
road Susumo&t detighting, her ead -platiqg ber in flowers 
like unto a lamp lighted feøm another, the Mantrin should 
install her in the amire: - “Phen. with Arm. devotion and 
folded hands he shoutdieiies prayers ents bis Ishta Devat’ 
(65—66), “O queam ofthe gods, O thou easy of access unto 
thy votaries, de-them with-thy retinue walt here so long as F 
worship thee (67). Having first recited the mantram ‘ Krim” 
he should exclaim twice = O goddess Kalika, do thou come 
here with thy followers.” He should: again exclaim twice, 
“Do thou wait hese’* (98). Reciting the word Sannidha 
after Sha and afterwards uttering Sanniruddhyaswa he 


: pievieno aimee iien 
* We have explained the word Mudra before; still as the term 
occurs so often a httle more elucidation wil nor be useless to our 
readers. The various Mudras are the names of certain positions of the 
fingers practised in devotion er religious worship. For example in this 
particular case the fingers should be so arranged as to assume the 
form of a tortoise (Macchapa)’; and then alf these ingredients should 
he placed on the palm. The Hindu worshippers have always laid 
particular stress on physical training paving the way of spiritual disci- 
Eisen here is a good deal of truth im it. Control over physical 
Yorguns, it. has been seen, helps sufficiently the process of mental! 
_ concentration. , 
t This is merely a process of Hat Yoga. The lotus referred to is a 
portion of the head where Brahma is supposed to be located. 
Sushumna is the passage through which the Soul passes, . 


man p 
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should exclaim, “ Do thou accept my worship” (69). Having 
thus welcomed the goddess one should install vital breath 
into her* (70). Having first recited Am, Hrim, Krim, Shrim 
and Swaha he should exclaim’ “life unto all the gods, life 
unto this god.” Next he should‘recite the five mantras (71). 
Then he should: exclaim “ May Jiva {individual soul) be in 
this god and may the deity have"d}lthe senses” (72). Again 
recitirfg the. five mantras: We*ehauid say “speech, mind, 
eyes, nose, ears speech be ustoher’ {73). Afterwards he 
should recite twice the mintram*may Priinas (vital breaths, 
come here and live-bappity fomever; Swaha (74).” Having 
thus written thifce on “the Yantra, with the help of Lilihan 
Mudra, the mantram ef inspring vital breath, he should, 
with folded handi, ‘exélaim (75). > Welcome unto thee, O 
Prime Kāli. Auspicious is thy toming here, O great 
goddess” (76).' ‘Thereupdna ‘recititg the principal mantram 
for purifying the [image of the] goddess He should sprinkle 
her thrice with the water of spegiat ‘#rgiya. Then conse- 
crating all the limbs of the goddess with six sorts of Nyāsa* 
he should worship her’ with sixteen ingredients (77). The six- 
teen ingredients are water for washing feet, arghya, water 

* The word in the text is Prága Prathishi¥a. We have given the 
literal rendering besides which the phrase has a theological significance. 
The practice amongs the Hindus is that they first make an image of the 
deity they worship either with clay or stone. This image is not considered 
sacred till this ceremony-$s pérfornied. It ‘thus goes to prove that they 
do not worship the image but the spirit indwelling it. 

* The assignmet of the limbs of the body to the coresponding parts 
of the image of the goddess. This process is accompanied with follow- 
ing prayers :— | 

wt weara am, St fica are, ¥ frets sae 
5, a Rep 
F Waa Ea, Sl Aaaa Ala, Y: wens Ve 

Thus there is reference to the heart, head, tuft of hair, armour, t lo 

eyes and weapons of the goddess, With this ceremony the entire 


image of the idol with its various parts and parapharnalia, is rendered 
sacred. 
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for rinsing mouth, bathing, dresses, ornaments, scents, flowers, 
incense, lamps, edibles, water for drinking, nectar, betel, 
oblation of water and prastration of head (78—79). Re- 
citing first the principal mantram and then “ Jdam Pddyam 
Kalikayat Devatat Namas Salutation unto the goddess 
Kalika: I offer these unto ber}-be should dedicate them to 
the feet of the goddess and exghya to her bead (80). Having 
dedicated arghya with the maBtra SwéAd the intelligent 
{ worshipper] should offer water. for rinaing - aavputh with the 
mantra Swéké. And with thie {tbe worshipper] well versed 
in mantrams shauld offer M adhuparka. to her mouth. Again 
reciting Vang Swadmé he should offer water for rinsing 
mouth (81). Then with the mantram (I dedicate) the wor- 
shipper should dedicate bathing water, deesses, and orna- 
to all the limbs of the goddess (82). Then reciting the 
mantram ending in Mamas he should offer scents with the 
middle and ring fingers to the lotus heart of the goddess and 
flowers with the mantram Boushat (83). Then lighting up 
incense and lamps before [her] and purifying them with 
Prokshenas® he shpuld dedicate them with the mantram 
Nivedaydme (I offer) (84). Then reciting the mantram 
expressive of victory MMatds Swahd he should worgpip the 
bell; then ringing it with his left hand, he should carry the 
smoke of incense with his right hand under the nose of the 
goddess. Then taking the lamp he should move it about 
ten times from the feet o the eyes of the goddess (85—86). 
Afterwards taking ap the drinking vessel and wine in his 
two hands aad reciting the principal mantram he should 
dedi etn thers in the yaxtram to the goddess Kalika (87). 


Raed he should recite the prayer}? O mother, thou 
Minate Kotis of Kalpa [age]; I do offer unto thee 
|. kddhť and wine. Do thou accept them and confer 
“on me eternal emancipation (88).” Then drawing simply the 


* The mantram is Hrim Shrim, Krim, Parameshwari Swaha, 
T 
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figure of a circle before her he should place on it the 
vessel filled with edibles (89). Then performing the rites of 
Prokshana, Avaguathana, Rakshana and Amritikarana, 
and inspiring. it seven times with the principal mantram he 
should dedicate it:to the goddess:with arghya (90). Having 
‘first -recitéd the: «principal taamtrany he should recite “I 
offer his: smelicooked food. consisting “of alf ‘ingredients 
to my tutelary, ataity” be ‘Should: ‘ment tecite “O Siva, do 
do thou accept this: offering of food". (ga). Then with five 
Mudras of Prapat Sey be should offee that food unto the 
goddess (92): Ebes making with the fingers of the left 
land Naivedya Mudr& tooking like a full blown lotus he 
should, in accempéaiment with the principal mantra, dedicate 
the jar full: ofwine. for drinking. Afterwards he should 
perform thrice ‘éBlations with nectar ‘zontained tn the Sree 
vessel (93—94}" Then with the recitatiow of the principal 
mantram the worshipper should offer five: Kandfuls of flowers 
severally on thé head, breast, feet aadal? the remaining 
limbs of the. goddess (95). ‘Afterwards having offered 
prayers unto his tutelury deity he should recite, “I worship 
the gods who encircle thee; salutation unto thee” (96). Then 
worshigping -in order the six limbs in siw directions, namely 
Apni t Nairité,t Kayu;§ ska giore and back he should 
worship all the precéptors§ (qiii sould adore (his own) 
preceptor, the great spiritual Oo 7 mesthi Guru (the 
Creator) and the- preceptor of Ti R). Then with 
nectar of the Gure-wessel: he should 


ind 


* This means the suppression of five vital bre? 
offering food on Prana, Apana Vyana, Samana and Uda 
+ The South east corner presided over by Agni. 
+ South western corner presided over by the goddess of deat 
§ The North-west direction presided over by the wind-God. 
| The North-east quarter. 
’ @ The word in the text is Gurupanti i. e. the row of preceptors. 
They are, Guru, Parama Guru, Paravara Guru, Parameshthi Guru. | 
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to the preceptors. Then ia the lotus of eight petals he 
should worship the eight Nayikas (99), They are Mangala, 
Vijaya, Bhadré,. Jayanti, Aparajita,.Nandini,. Narasinhi, and 
Koumari (100). ..At.the-tep of the leaves: the. foremost 
of worshippers. should- worship eight Bhairavas: (101). . The 
eight Bhairayas are: Asttanga, Rusu, Chanda, Krodhonmatta 
Bhayangkara: Kapali, Bhishana and Sanghira (102). . Within 
Bhupura he should.. worsiep Tondra. and ather-puagdian deities 
of ten quarters. Gutside héshovid atbera sWworship their 
weapons, (193). Hasing worshipped shett: ‘with, all ingre- 
dients he should, -with a gumtrolled: mist. offer Bali (beasts) 
of sacrifice) (lag) The’ tea sotts of animals sanctioned 
by the sacred: writ, apeiuedeer, : goat, damb,~buffaloe, hog, 
porcupine, .hare, alligator, tortoise; and whineceros (105). 
The worshipper, of-.his: owa. accord, ted elisa. offer other 
animals (106):. Haying placed before the godess an animal 
endued with all eueginious. ‘marks, the worshipper, well read 
in mantras, should.gspdinkle it with .arghya water and then 
perform the riteal of Amsrititerana with: Dhenu Mudra 
(107). Reciting the mantra “ Salutation: unto the beast, 
goat,” and worshipping it with scents, varmillion, flowers, 
edibles and pudding he should read ‘out idto its right ear 
(the sacred verse} G&yatri destructive of sins (108}, [The 
Gayatri ts worded thus} Recite the wotd Vidmake after the 
words Pagu Pacgaya. Then using the word Vishwakarmane 
recite the word dhimahi (109). Then the Mantrin should 
recite Zanad Jiva Prackodayat. Such is Pacu G&yatri des- 
tructive of beastly fetters* (110). Afterwards taking up the 
p ihe should duly worship its blade, middle part and 
Sai with Kurcha (Hum) Mantra (11t). He should wor- 


4 E d 


a the blade of the dagger the goddess of Speech and 


oo 3 ‘meaning of the Gayatri is ‘“ we conceive the beastly fetters ; 
we e meditate on Viswa Karma. May he engage this animal in works 
leading to piety &c.—See note on page 4! 
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Brahma, in the middle Lakshmi and Narayana and at the root 
Um& and Maheshwara®*® (110). Thea reciting the mantra 
* Salutation unto this daggar which is ederaed with the 
energies of Brahm’, Visheu and Siya” he should worship 
the dagger {t13} Thea dedicating it wit the great wordt 
he should with folded hands say, “Agcording to due rites 
this {animal} fs- dedicated amy thes”. aed: tbe place the 
animals on the grooad$ (sa 2).. Thes isepirad with devotion 
to the goddess fmahontd kilt it with a bardjat rake. He should 
kill it either himsel, or dsake bis brathar; his brothers son 
or his kinsmen kiltit” He: should aever angage an enemy 
in the work (etg—81@). He should thea offer warm blood 
and meat to Batukas. fie should then offer the head of the 
animal with sevew lamps to the poddese (417) Such is the 
ritual prescribed by: the Tanteik- priests fer kula worship, 
or else the goddess is aot propitiated 4968), Afterwards he 
should perform Homa, Hear, O my: desrjwied are the rituals 
thereof (119). Og his southera sidas h té@hould with sand 
draw the figure of a square measuring oar cubits. Then 
eying it with the principal mantra and passing over it a Kucd 
reed with the mantra Pet he should sprinkle it [with 
water] (120). Theq encircling the figuro. with the mantra 
Hum and reciting the pame of the deity the foremost of wor- 
shippers should worship it: with the mantra “ Om Sthandilaya 


Be 


* Brahma’s wife is s Saraswati the Goddess of speech. Narayana’s. 
or Vishnu’s is Lakshmi and Siva’s is Uma. 
q The great word is the following mantra :~« 


wag S vagan Aga Rrra ET 

me ranita ngai g 

winstireeana waft are | As, 
The meaning is :—in this month, in this fort-night, in this Tithi, I of 


this Gotra and Rashi offer this ,ggcrifice for accomplishing all my objects. 
|} Before sacrifice the head ‘of the animal is levelled on the ground. 
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Namas* (r21). Then drawing (on ‘the sacrificial ground) 
three lines with their heads directed to the east and another 
three with these directed towards the north, each one of 
them measuring the spas of the thumb and fore-finger he 
should worship al thefolldWing gods there {122). On the 
lines directed: bowad ti > naast” ta shoud worship Vishnu 
Siva and Indes *ead* ve thóir“ ‘Geened ‘towards the | north 
he should adore Brahm’; Yama aad the Moon frey. After- 
wards drawing a triangte on the sacrificial puis he should 
write the word Harsas on it; outside the triangle he should 
draw a hexagon and ouside a circle and Pepond it a lotus 
of eight petals. “Beyond it the learned ‘votary ‘should draw 
the most excelfect Yantra ‘Bhapuarca (i394). Reciting the 
principal mantra avid “Pranayii fe ‘should worship it with a 
handful of flowers; Thé còllecting ‘Homa articles the in- 
telligent worshippershonld Worship the pericarp ‘ae the lotus. 
Then reciting’ tho ati, Hrim be’ ‘shoufd worship all the 
presiding energiwetiitie collectively: or severally (125), 
Then beginning’ ARES ‘south-east’ corner ‘ef the yantra 
he should in order workhig virtue, Knowledge,’ disassociation 
from the world and. spiritua? culture ta” at & four corners : 
and in the middie he should: worship Kainin and Padma. 
Then in the edst‘and other’ corners he siculd worship the 
absence of virtue, knowledge, disassociation from the world 
and spiritual culture (126-127). He should next, in order, 
worship the solar and lunar disc with all the digits among 
the presiding deities of the east (128), He should next 
worship Shweta, Arun&, Krishna, Dbumr&, Tibrā, Sphulingini 
Ruchir&, Jvalani (129). Everywhere during the worship he 
should use Om before ‘reciting the name of the deity and 
cee in this way he should adore the seat of Fire in 
i 40 Yantra (130). Then meditating in that seat on the 
“Boddess of Speech having eyes like red lotuses, bathed after 


ia 


* The meaning is :~-"' Salutation unto the sacrificial ground.” 
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monthly course, along with the Lord of Speech the Mantrin 
should duly worship them. both with May4 Maatram ; aad 
then duly placing fire there he ‘should. iayoke it.with the 
mantra Phat after casting his. looka.on. it {t 3E1322) Then 
reciting the. maatram Om Vanheryaga.githiya’! he should, 
beginning -With the..easterp. arandar dait warthip: Vāmā, 
Jeshth®, Rougtjand Apowitel (4.92) aa Alwad 

mantrim ‘“Swhutationd antethe deitzref thavancsificial ground” 
he should adore ahenattar of sacrifice aad theseia. the Prime 
Goddess of Speech. {134).. .Meditating -oe the Goddess of 
Speech preceded. by the Mantram.of fire and taking up fire 
after reading ‘the primary. mantram,.be,,@hould recite the 
Kurma manjam (835), - . These reciting the, pantram “rim, 
Shrim, Krim; Parameshwari. Swahi,.:Ham, Phat, Kradyade- 
bhya Swiha? he should. throw., unta gthe,southern quarter 
the demonaic. „portion arising. from Grey. then casting his 
looks on the fire with the mantram: That he: should encircle 
it with the mantram Hum (136). Fhemipanformiag the rite 
of Amritakaran with Dhenu Maudră; he thould take up fipe 
with his two ‘hands ; then. citcumbtlating be should thrige . 
place the fire on the. altar (137). - Afterwards touching thes, 
ground twice. with his. knees and, meditating on: fire whe’ 
energy of Shiva, he should place it on the Yoni Yautra- 
facing towards. his own „self (138). Reciting the mantran: 
“Hrim, salutation. unto “ire” thé good votary shouldswore _ 
ship Arg si ghen reviting the mantram “Salutation unte,the: 
conscioustiess of fire” hæ should adore the consciousness 
thereof (139). Thea. with. fhe mantra “ Namasa”’ he‘shaetd 
attribute mentally consciousness to the fire; gfermnards 
with the/mantra, aforesaid, -the:worshipper, wad. in. 
mantras, should enkindle fire (140). He shou 
Om, then Chitpingala, then Han twice, thee i 

then pacha twice (141). [Then he should recite] SY 
Fuapaya Swáhá. This is the mantram used for enkindli | 
fire. Afterwards folding his hands he should offer prayers to” 
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the fire* (142). [The prayer is} 4 1 bow ‘unto the burning fire, 
Jata-Vedet Huidsanat of the hue of gold, prosperous and 
having its face. directed. towards all the quarters (143).” 
Having thus placed the fice. be should cover the sacrificial 
altar with the Kogw gtess!D bes recitingsthe name. of his own 
tutelary deity and: fyngi shoal: adorg W (444). Then re- 
citing the mawtratnJep..Matehwinera,§ jatdveda, [havaha- 
vaha,|| LohitikehwaG do»tbhou accomplish: atko pur works, 
Swāhā” he shouid. adore the seven tongues, Hiranya** and 
others, of the. firge-f1gge-346).,. ‘Lhesespoe Dreciting the 
mantra se“ Salutation uate the heart of, the dire of a thou- 
sand flames” the:: good worshipper. showd aore the heart, 
six limba and the. figure sat the fire (147). J&te-Veda and 
other seven forms.of the Fira. have already. been described 
(148). Therenpow be- should worship, Bribmi and seven 
other Sakti’ tt Padaacand seven other. Fabled and Indra 


* The mantra thy 


& Rear wre CEE TS BT TTT GT | 


ji hs Om, salutation inte Rre wha i is ‘consciousness, of brown colour, 


m Bira is usually recited while enkinglling Gre. . i "a wr, 

aa An epithet of fixe because from it the Veda originated. 

An epithet of fire because it eats up all offerings. | 

An epithet of fire. It isthe fre of digestion iœ the stomach, 


ae drra gen mfi Remta: | 7 
| UUTOTeTeT: Weert eh a: a 


edanta philosophy the word means the generat consciousness of 
ame Being. 

epithet of fire which maans that which carries on activity. 

pithet of fire which means ‘ of red die.’ 

"Beren tongues or flames. “This is also an epithet of fire. 

The active power of a deity regarded as his wife, female divinity ; 
Mese are variously enumerated 8, 9 or even 50 being mentioned). 

' tt Divine treasures of Kuvera the god of riches of which nine are 
enumerated namely, Padma, Mahapadma, Sankha, Makara, Kach- 
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and nine other regents of the quarters*® (149). After wore 
shipping thunder-bolt and other weapons [of the guardians 
of the quarters] and taking up twe Kuc% leaves measuring 
a Pradesha he should thraw.them isto clarified butter (150). 
Then thinking of id& on the tek shienltte fte, of Pingalad 
. On the right, and: of. Seshuntal.-in eeraiiddilee tlre: intelligent 
worshipper @hawldy with waconteolled: ‘aime wake up a por- 
Lion from -sigiwight, side aed aller it ta thesight eye of the 
Fire, reciting thaehattrnar AO sc‘ealatatiowowdto the Fire” 

ISI—~1 52). Then cecting Sedsd and:takidg ap a portion 
from the left he abeuld offer it to the ieft:epe ot the fire exe 
claiming “ I offer this usto. Soma” {153}: Fhereopou taking a 
portion from the middle of the fire he should offer it to the 
forehead of Vanhi- reciting the mantra “ Om F offer it unto 
Agni, and Soma” (164). Afterwards -teciting the mantram 
ending in Swdhd and with Namas the Mantrin should again 
take up a partion ‘ef efarified butter feom: the right side 
and then recite’. (135). Then recteiig’ the mantram 
“Om Aguna .Swiisthikrite Swaha” the foremost of wor- 
shippers should. offer.-it. to the mouth of the Fire. Then 
with the Vyahrkis Bhur,; Bhuvas, Seas he should per- 
form the Homa, getemony (156). Then reciting the words 
Jata-Veda, Ihavahtwaba, Lohitaksha he should exclaim thrice 


chapa, Mukunda, Nandi, ‘Nita and Khacba: their nature is not exactly 
defined, though some of them appear to be precious jems: according to 
the Tantrik system they are pegsonified and worshipped as demi-gods 
attendant either upon Kuvera or Lakshmi the Goddess of prosperity. . 

,* A regent of a quarter af the universe as Indra of the east; ; Agni 
of the South-East; Yama of the South; Nairit of the South-West; 
Varuna of the West; Marut of the North-West; 4 jKuvera of the: ‘North d, 
Ishana of the South-East. we 

+ The word literally means Utterance, speech or words. Technic nii É 
in theological usage it means a mystic word uttered by every Brahmanis 
in performing his daily Sandhya adoration ; these Vyahritis are Bhor, 
Bhuva, Swas usually repeated after Om i ; acoording to some they are 
seven in number), 
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“accomplish all my.works’ and then: offer oblations (157).: 
Then invoking the presence of his own tutelary deity in 
the fire, he should worship her with all the Pithas* and 
reciting the principal, mantram- ending in the word SwShi 
he should offer. twenty-five: oblations {758}. Then thinking 
in his mind: thatthe iso, the:peddess‘and his own soul are 
all identical, ke should, with: the ‘pringipalycinantra, offer 
eleven oblations. -Afterwards spaiting . the: meetra * 1 offer 
this unto the presiding deities of-tinkeaS! he ehedi4t perform 
Moma in henor ofthe presiding deltiesiof the ‘limbs (150). 
Thereupon: for accomplishing his own objèct hw.should offer 
ablations of seasamum seed, clarified. butter, flowers mixed 
with honey or bel leaves or of other articles duly prescribed 
according to his might. But these oblations mast not be less 
than eight in number (460—£61). Thereupon with flowers 
and leaves he should offer the perfect qblation ‘reciting the 
principal mantra with ithe word Swiha in the end. Alfter- 
wards inviting the. goddess from the .fire with Sanhāra 
Mudra he should keep her in the lotus of his heart (162). 
Thereupon reciting the mantra Assamaree (forgive me) he 
should give up fire. Then after the distribution of presents 
the Mantrin should consider the Homa ceremony performed 
without any hitch (163). Then the foremost of worshippers 
should place the remnant of oblations between his two eye- 
brows (164). Such isthe rule laid down fn Tantrik rites 
for the performance of Homa ceremony.” -After performing 
it the worshipper should recite. the names (of the goddess) 
(165). Hear, O goddess, the rule hereof by which the 
goddess of learning is propitiated. > By: his understanding 
„he should observe wo difference amongst the goddess, pre- 
: and mantram (166). The Mantram is considered 
sical with the goddess and she is at one with the pre- 
or. One who thus adores them without any distinction 


* The various manifestations of the Goddess Durga. 
13 
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attains to most excellent Siddhs* (divine powers) (167). 

Meditating on his preceptor in the head, on the goddess in the 
lotus of his heart, on the shinning form of learning identical 
with the principal mantram in his tongue be should consider 
his own self at one with the energies of all these’ three (168). 
Adding Om to thé principal. mantram ‘6¢  aboald recite it 
seven times; thën adding Om to Makes. $e -dhoald recapi- 
tulate it seven’ times {169),, The intelligent ‘worshipper 
should recite the- Maya wantra ten times on his own head. 
In the sameway he should recite One ‘in. his mouth and 
the M4y4 mantra again: seven times in the totus of his heart. 
Afterwards the Mantrin should perform Prdadydma (the 
suppression of vitai breath) (170). Then wearing a garland 
of corals he should recite the following prayer :=—“ O great 
garland, thou art the very form of all energies. I consign 
the four-fold objects of life unto thee. Do thou grant me 
Siddhi” and then adore the garland. And reciting the prin- 
cipal mantram ‘he should, with the nectar contained in the 
Shree vessel, offer oblations to it thrice. Afterwards with 
a concentrated mind he should perform Fapa eight thousand 
or eight hundred times (172—173). Thereupon having 
finished the practice of Prdndydma he should take up water 
from the Sree Vessel and flowers and recite the following 
prayer :—" Thou art the most secret of the secret, do thou 
accept this our recitation, May I attain to Siddhi by thy 
favour, O great goddess." With this mantra the intelligent 
worshipper should dedicgte-the fruits of apain the form 
of energy to the lotus-like left hand of the goddess and then 
should bow down on the ground. Afterwards with folded 
hands he should recite the hymn and the verse writ 
the amulet (174—176). Thereupda circumambulati 
worshipper should offer special Arghya with Vilom 
and then dedicate his own self (177). Then reciting the 


* See note on page 19, 
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tram “Now or before, in my vital breath, intellect or body, in 
the state of wakefulness, dream and dreamless sleep, what- 
ever, by my mind, wards, deeds, hands, feet, belly and gene- 
rative organ, has been done, thought of or said, I dedicate all 
unto Brahma. J consign everything that is mine unto the 
lotus feet of the Prime KAli. Om, Tet, Set” he should 
dedicate his own self (178-181). “Then with folded hands 
he should pray unto his own tutelary deity. ‘Reciting the 
Miyi mantra (Hrim) he should say “O` auspicious Prime 
Kaliki, f have worshipped thee according “to: my might. 
Do thou forgive me.” Having recited this, taken up flowers 
with Sanhdra Madr& and smelt them he should place them 
on his heart (182—183). Then drawing clearly the figure 
of a triangle in the nofth-east quarter he should -adore there 
the goddess with flowers, leaves, and water (184). Then 
having dedicated edibles unto Brahmi, . Vishnu, Shiva and 
other gods he sheuld afterwards partake of them himself 
(185). Then having placed his own Sakti* on a separate seat 
in his left or seated on the same seat with her the wor- 
shipper should place a charming vessel (186). The drinking 
cupt should not be more than five fslas and less than three 
in weight. It must be made either of gold, silver, glass- 
ware or of cocoanut. He should keep it on. the right side 
of the vessel containing meat.’ Then the intelligent wor- 
shipper should make his brother's son or himself distrihute 
wine in various cups in order of precedence (187-—189). 
He should distribute wine in the cups and meat and fishes in 
the dishes. He should eat and drink with all the persons 
„assembled (190). Firat to make ground they should take 
geellent meat dishes, Then with delighted hearts 


f female representing the goddess Durga in Tantrik worship, 
“eee antrik phraseology the drinking cup is called Pana Pátra and 
the dish or keeping meat and fish is called Suddhi Paiva. i.e. the vessel 
containing the purificatory articles. ` 
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all the Taatrik worshippers should take up thelr respective 
cups filled with wine. Thea meditating on the spiral tube 
(Kundalini) the seat of consciousness, extending from the 
tongue to the base {of the body), reciting the principal 
mantram and obtaining each other's peqmission, they should 
pour it to they mouths (191-193), Fhe Zastrik women 
should mot drink, put oniy smell it., Thedpuger-hold wore 
shippers phovld drink only’ five, cups. .Excgasive drinking 
stands in the way of Kula worshippers attaining to divine 
powers (294-195), They should drink so long their eyes 
do not roll and mind is not agitated. Beyond it drinking 
is like that ef beasta (196). How can that simul wretch 
niter from his mouth “È am the worshipper of the Prime 
Kili,” wha leses sense by drinking aad whe hates the Sakti 
worshipper (197)? As the sin of touch does not affect 
the food offered tọ Brahma so every one should shake off the 
distinction af caste while partaking of the food offered to 
Thee (198). In this way [The Tantrik worshippers] should 
drink and eat. There is no need of washing hands while 
one takes the food offered unto Thee. Rubbing the hand 
with a piece of cloth will serve the purpose (199). Then 
holding the flowers offered in the worship of the goddess 
on bis head and putting a mark of sandal between his two 
eye-brows the iatelligent worshipper should roam on this 
earth like a celeatial (290). 


dpe omer 
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CHAPTER VII 
EE EE" ene 


w hth g ; 

Herma óf tho mantram for worshipping the Prime 
Kali, which: yields great fruit, fortune and emapcipa- 
tion, which is the oniy means for dequizing the knowledge 
of Brahmat, a9 well as of the rites for performing morning 
ablutions, of the place, of evening rites, of the porificatory 
rites, of the males of Nyäsa and Puja, both external and 
internal, of the method of giving sacrifices, of Homa, of 
Chakra and of distributing the sacred wine the goddess 
Parvati, with a delighted miad and bending low with humility, 
said to Shankara (1-3), 

THE AUSPICIOUS GODDESS said :—O thou ever auspicious, 
O lord of the universe, O benefactor of the world, O lord, 
do thou kindly describe unto me the mode of worship- 
ping the great Prakriti, which secures well-being unto all 
creatures, which is the only cause of enjoyment and eman- 
cipation and especially in Kali Yuga which yields speedy 
Siddhis (4—5). My mind is iinmersed in thea ocean of thy 
nectarine words and it does not try to get up but seeks 
those again (and again) (6). O Lord, thou hast deseribed 
the prescription of the worship of the great goddess, but thou 
hast not revealed the hyma, Do thou do so aow (7). 

THE AUSPICIOUS SADASIVA said «Listen, O goddess wor- 
shipped of the universe, to this most excellent hymn by hear- 
ing or reading which eng becomes the master of all sorts 
ih Siddhis (8). It bringe about the cessation of ill-luck, in- 
ses happiness and wealth, puts 4 stop to premature death 
‘wud all sorts of calamities (g). O Siv&, this hymn of the Prime 
Kalika is the source of happiness. By its virtue 1 am the 
destroyer of Tripura (10) Its saintly author is Sadasiva, its 
metre is Anustupa and its goddess is the Prime Kalik& (1). 
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Thou art Hrim Kali, Shrim, Karal,* Krim Kaly4ni,t 
Kalivati,[ Kamala,§ the destroyer of the pride of Kali and 
endued with compassion for Kapardilf (1a). Thou art Kalika, 
the mother of Kala, of the effulgence.of the fire of dissotu- 
tion, the power of Kapardia. {Siva) of. a deeadtel visage and 
the ocean of, Ahe nectar-af mercy: 433). ‘Sdn. art full of 
mercy, aid: the source of it ; „thou art to be approached and 
known, by: “thy mercy 5: thas. art fire, Kapila ‘black, and the 
enhancer of Kfidhna’ s joy. (rq). Thou art KMar&tri,** thou 
dost assume forms at will, thou dost-snap the fetters of desire ; 
thou art Kadamvinit+ Kalidhiritt and dost dissipate the sins 
-of Kali (15). Thou art pleased with the: adoration of the 
maidens and art the abode of the worshipper of the maidens§§ 
Thou dost ‘take delight in feeding ‘the maidens and dost 
assume their form (16). Thou dost range and live in the 
Kadamva forest.. -Thou hast a great faney for Kadamva 
flowers and art adorned with a garland of Kadamva flowers 
(17). Thou art youthful and of a’ grave voice. Thou dost: 
emit sweet words, Thou dost always drink Kidamvini wine 


* Literally it means dreadful, formidable. Thence ‘ A terrific form 
of Durga.’ Here it is an epethet of ‘Durga. 

+ Full of auspiciousness~-She dis the source of well-being unto her 
votaries. 

t An epethet ot Kali, o 

§ An epithet of Lakshmi | i 

|] An epithet: of Riva träta Kapara meaning “ Braided and matted 
hair, especially of Siva.” 

@ An epithet of Durgé, from Repite, having twany hair. 

The night of destruction at the-and of the world identified „with 
Durga). l 

Tt An epithet of Durga. H literally n means rows of cl 
originates from her colour which is like that of a cloud. Sy 

tt An epithet of the goddess. It literally means the ve ORIA. l 

§§ The Tantrikas consider the worship of the Kumari or the maiden 
as a great rite, In any temple of Durga a number of such maidens is 
to bé seen, , 
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and art fond of it (18). Thou dost use a skull as thy drink- 
ing cup and. art engarlanded with a garland of bones ; thou 
art fond of a lotus seat and dost always live there (19). Thou 
dost live in a lotus abode and ;find pleasure in dwelling in 
the midst of lotuses. Thine gait is‘like that of a duck. Thou 
dost destroy infirmities end: astame totms at. will(zo). Thou 
dost wear clothes at thy will and read at thy will, Thou art 
the tender: Kalpa creeper and adorned with beaetifuleorna- 
ments (21). .Thou ast being adorned by great accomplish- 
ments, of tender Tunbs and slender belly. Thou dost take 
pleasure in K4rana nectar* and dost grant ‘its consummate 
pleasure (22), Thou art pleased with drinking Karana 
wine and art proepitiated when adored with Karana wine. 
Thou art immersed ia Kardna ocean and observant of Karana 
vows (23). Thou dost take pleasure in the smil of musk ; 

thou dost shine with the collyrium of musk. jatho art en- 
gaged in the worship of and art fond of thasé-who worship 
it (24). Thou art the mother of musk and art fond of those 
deer which yield’ musk; thou dost. find pleasure in eating 
musk, and art besmeared with the paste of camphor (25). 
Thou art jubilant over camphor wine and dost drink the 
ambrosia of camphor. Thon dest bathe in the ocean of 
camphor and dost live the (26). Thou art pleased with 
the recitation of the mantram Hum and dost thyself recite it. 
Thou art high-born, worshipped by Kouljkas and dost do 
them good (27). Thou dost practise. Kuta. rites, art sport ful 
and bast pointed ont the Kula road, Thou art the queen 
of Khasi,* dost remove pain and grant Jsoons unto the 
king of K&shi (28). Fhe Lord at Kaski affords thee 
: and thou art tked by him (29). Thy feet are 
with tinklets producing, grave «sound. Thou art 
ith golden ornaments. Thou dost tive in a golden 
„a mia and dost find pleasure in the recitation of the 


" ® This is the sacred wine of the Tantrikas. - 
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Kim and thou art identical with it; thou dost destroy evil 
designs andthe. calamities: of Kula worshippers; thou art 
Kula damat i31). . Thauzart the mantras Hrim, Sbrim and 
Krim. Thou dost destroy the ihprag of times — - 

I have thas described. $o you the hundred names of the 
goddess Kāli all -dapinalag with the letter Ag.and expressive 
of the troe:faisn-of Kali (33—33): > With his mind fixed on 
Kāli ke whiz vacites them atthe time of Pija bas his mantras 
fruitful - i. ng: tine’. and: EKGli is- gropitiated: with Him (34). 
As soon: ‘agihe receives commands from his preceptor he 
acquires léarniag and becomes rich, illustrious, charitable 
' and compassionate: {39.. ~The. worshippèr enjoys happiness 
on earth aiea with bes sons and grandsons 136). He, whe 
ona tuesday ix. the fate hours ‘of an. Amavashy4 night, 
worships with five essential ingredients the’ great Kali the 
queen of dhe three worlds and cecités: her hundred names, 
becomes at óne with her, What more there is nothing in 
the three ‘warldd whith he cannot achieve (37—38). In 
learning ke is Tike the very Lord of Speech, în riches like 
Kuvera hiseself; in gravity he is like the ocean and in 
strength hé is: like the wind (39): He is hard to -be, looked 
at like the sum and of tovely hks: fike the moon. In btature 
bejis like Kituz- ‘aehamings "body*—the very idol of the 
females (40): ‘By -virture of this hymn he achieves victory 
everywhere: By: the: favour of the great Sakti, every one, 
who recites this ‘hymn, w ‘with any object in view, attains to 
it. In war, :pefdre , kupi; at a game of dice, in a quarrel, 
when life is. in dunget, : ‘when surrounded by robbers, when 
the village is mae dire, when beset by lions or tigers, in a 
forest, in a. village. shocg of treed: dc’ tanks, when ip: 
of the king or Planets;: ‘when attacked with fever aih 


* Kama is Cupid in Hindu Pantheon. He was reduced to ashes 
by Siva, when at the request of the gods, he spotted his devotions. For 
this he is described as Ananga or bodyless, 
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a disease continuing for life or with any other danger- 
ous ailment, when suffering from diseases brought on by 
hostile planets, whea suffering from painfal dreams, in an 
ocean difficult te creme iene we in a storm, if any one, 


Kali, the Gareapaetink ee: ee 
he is freed. sales Qo pers ak 
O Goddess. Hats 
He is chowned wich gunmen epery where ae, deaeow 
with discomfture any- aihere. AH, © inanitia gn: away as 
soon as they.ase him (dije Nanan. delivat: Jitonwes oa all 
the scriptures andemjggs qi. sorta riches. He ipthe ordainer 
of caste rules and the tendoi bis kinsman £49). udhe goddess 
of speech ebwaye tepido ‘on his tongue and thet goddess of 
riches lives permanently dirhis bouse. Ali -qipqetwith respect 
bow unto his mame (9%. Anim’ and geremetér Siddhis 
become like grass in bis sight. Ihave deacnthed unto thee 
the hundred names of ahe Pinte KAI exphaesive ef her true 
form (51). While performig Purashchareng ritual one 
should recite this hymn one hundred and eight times, which 
accompanied with Para rites grants all desired for objects 
(52). If one reads this ‘brmpgnonsisting af fhe hundred 
names of the Peme KAN dxpteetive’ ef ber true form, 
or if he makes others rechte $, or if he Hetensto it or if he 
makes others listen to it he ‘heedines freed fen att sins and 
at one with Brahma {334a | 

THE AUSPICIOUS SAPASIVA, faid rel birg derived unto 
thee the great hymn wf. Fic Aanika ith the Great 
Brahma Hear { wit maike esie + Aacha * of the 
Ree cious Prime Rae Riy welds Wathor of this 
i DA is Siva, the vibe ory C 
Meee Prime Kalik& (56). Ita root is i Heim, its energy 


* An amulet, a charm, a mystic syllable canpidered as a presentative 
like armour. . 


14 
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is Shrim and its KA&likS* is Krim. [ts use consists in the 
accomplishment of desired-for objects (57). May the Prime 
Sakti Hrim be on my ¢rowek May Stee Kali protect my 
mouth; may the great Salevia 
may the grenat wt a ed Silene aiid 


pone ikk May Kshama? 

nag ei maker PEE iy chins (60) 
May 1f afandi ha ash Pe seik, ee Hiptitays2® protect 
my hump, banal Wikisadeta> gaerenit ot all kfnrs and may 
Karvalyadaylel iWoreik 


: Sit} tres Baritan. May Kapardin? 

Peootters, way Teetyattsini** protect my 
back, may We mit jas 3 praten ary dides kadway Kamathäsanā:" 
protect nip Wp taje May Viokalaithi4 protect my navel, 
nner atin ea e en 


z: An 
universe. ar , , 

2 An epithetidl Horga - the meaning of the word is =“ Conferring 
happmess ar prosperity, AUSPICIOS, propitious. 

3 An epithet pÈ Durga. ‘The seat qneaning fs Worldly illusion, 
which makes iheeputerial work) apbekr realty eictevent. 

4 An epithet wh Degas The paning: Wae-The source of all 
BUSpPICIGMSNERA see hyo ok WG Mr. ky 

5 An semen h 

6 An epsthany Secon ` 

7 An cpu apane dg » 


9 An ett poate: ng Po pa Fact worshippers. 
To An epit PEE E A a ik * ae 

rt Aneph 

12 An opiti 

13 An epithitt haii 

14 At epithed dtdaning seated on a tortoise. 

15 An epithet meaning having large eyes. 

16 An epithet meaning’ possessing effulgence, 
. 17 ån epithet meaning full of auspiciousness, 


reek we Daecthe meaning fep-Oae who (upholds the 
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may Prabh&yvati* protect my precreative organ, may Kaly&nit 
protect my thighs, and may Parvatit protect my two fect 
(63). May Jayadurgh, protect my vital breaths and may 
Sarvasiddhida portat dbm Bier ibe P rime and Eternal 
Kalika protect p i ae rae tyueprotected and 
without aor tard ial a deny Tiia obser ribed unto 
thee the raphael hika K e, beh ee Rhopus in all 
the three wori ii ai Cain: te Reed on 
the goddess read 


Prime Kali® hipaa Bainan A ” ecom- 
plished. The Babe gokie fakes te alec R Meeieted with 
him. His manta teenie, speedy dets wand nls Siddhis 
(divine powers} ‘seit helen, Aie arepe (66—67). 
By virtę v Ahit, Saraha asant aa da ala 

one desiring for obee ecqpiros them, aia aiakibg learning 
gains it and ane cherishing desires haa wif akfiem accom- 
plished (68). If gua wiehes to parior tie (Byrascharana 
rite of this Kavacha’ he shoaid read tof @irasand times 
and would then reap +l the frpite therent aş deseribed before 
(69) If a worshipper writes this Kayatha op a Bhurja leaf 
with Agura, sandal, mask, Kanto yad eed yandal, and 
putting that lead inte BOG a M + Hohe p hpidi them on 
the iuit of haig abiha fekek anaa eat eg, throat and 
hip the Prime WAiihs dimet fide tol and grants 
him all deslred-tee ekha & at at SM vs et entertain 
fear from any aaron LAR ee and becomes 

a poet, freed f A E a. 

ing (72). Heb 
terpreter of thes % 
under hiš awi r. Faai ne ipation are 


“yey r TTR b 

ithet meaning the e oad ac. Durga is the 

aughter of the mountain-loag Himalaya. + 
+ An epithet meaning ever victoria 


+ An epithet meaning who grants all Siddhis. . 
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at his palms (73). Ft gives emancipation unto creatures 
possessed by the sins of Kali {74} « ¢ 

THE AUSPICIOUS Gonorss said s- Oihird, thau hast, out 
of mercy, described my ky 

THe austeni Silos ara 


Daite; Puzá and 
iyide Atbara rite (77). 
eetk a aparaadi tban 
ieatpitieds tidy, I will first 
ME T TTN 

Rinsing Gi wari wih ie ada oe should 
practise Rishi Sydow. + Phew spurl yieig te’ Syutes lve should 
perform Kare e Wana ted Anpinyase® (Y). Then perform- 
ing the Nyina often did ever mt the time the intelligent 
worshipper “RHAG--piartion Prilndyiliee' and afterwards 
dhydna (HE, Paya, ind Japoseach ie the prescrip- 
tion of the Pate “et a short stale (Go). Lr performing 
the Purasshanain ot Yee inakaa Whe sshouhd recite foyr 
times'the aubstinns a aa Suh isthe prescription 


regarding £5 PMdides thii another ritual 
is spoken af, RET! fad tye of the four- 
teenth day of f wa a Tuesday or 


on a Saturday a ape Peete tir five essential 
ingredients, supeaewodsetp( PURER thë universe (82). 
In that : P wihie-iaded attention, 
recite the alge ð paad then finish the 


ceremony evated to Brahmaea, 


(83). [ÀAnoti eg wi k Taisday to anot hey 
he should recht ty thousand times (84). il ; 


this way with ‘oracle, n recitations the rite of Pxras.’* 


* The assignment of fingers and limbs to the various deities, 
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charana will be finished {85). The mantram of the Prime 
Kali and Siddhi easdy give divine powers always and m 
every Yuga and ah i $n a the Kali li Yuga, O goddess, (86). 
O P&rvatt, ap aaa aaite a many forms, Butin 
the powerful Is ee AT, Kimis con@ucive 
to the wall-beiggest- aia ht tube no fear of 
being an scohhigtivied: dienes 
of rules and siento tht n 
Sakti ıs propitletedt itu: 
Prime Goddattaha Aite a 
when a morbhe Angu ns 
sooth a libpratedieg rato aiina, igh ni Here is no 
necessity af goes rogartion aro eobinctii: on body to 
eo, etad ined ~exe: MGARe worshippers 
of the Prime Ki Apan enuy hee (ooh whe purity of 
heart yields fmita suto the worshippers, i a As long as 
a worshipper capna: destroy the imparitpawf his heart so 
long, filled with derotian for Tantei thea Ptshould engage 
in Karma factions) (92). Religious viet: Hen duly per- 
formed, lead ¢p the puyfication of (Rp Apare Like unto 
Brahma mant he should r tanina, jeanne: from the 
mouth of his groaning i Since ni VR Signe Miormed the 
morning rites Rye A Ay fra. O great 
queen of the «iik T Metict engenders 
the knowledge af Soh @cqeires this 
knowledge of Gaiigyent ® abould, and 
which he sho : 
THE Ause 
what are the. aie: eek aed, I wish to 
hear, in sooth, of oh and | day grat Tatiwas 


i tal ingriki G ' ; a : rA es om 
iO THE AUSPICIOUS Piga SEa katya ieo of tbe Tan- 


worshippers, desirtous of the walLbelig of the worship- 
pers thou hast spoken well f will describe them for thy 
satisfaction, conceive them duly (96). yva (individual 


or foe, 
kee Prime 
pi -E icious 


ii, Kala and 
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soul), Prakriti (Nature) Tattwa*: {essential principles’, 
quarters, time, ether, earth; water, fire and air—all these 
are called Kulas (97). When considering all thesef as iden- 
tical with Brahma one orders kachs without. any dis- 
UT a kiat profit, desire, 
Oehoe sins have 
Mies devotion, 
ee ‘Sneclin ation 
pe Tee Sgedidersianding 
a mtaniatels! Seocomes pure 
and théy adintal devoiion athe sone gl ofthe Prime 
Goddess (tog Apuinn this greatest of all feirnbay through 
their service’ pA the willlaqudtified preskptes the best wor- 
shippers, welt-yarsed ia Kula ches: end engaged in Kula 
practices, adotediee Prime Kahks, theguden of Kalas, with 
five essential, Hyredients. Enjoying all the objects of the 
universe they § ippa wt darge untouched by anf danger or 
calamity (ratia, “l 
Akit of the first Tattwa is that it is the 
great panagan. St Khe creatures which gives them felicity 
and [by vitte of which] they forget tbeir sorrows (103). 
O dear, the "Kalas abgald alwpys avoidabat Tattwa which 
is not purified which briige ea stepetactiong aid bewiderment 
of the senses Ati Wi sae cncont Toa wad diseases (104). 
The charactengegi< i pe aoni Tathws ds that it should 
be produced. Ahera iah: Sailer tar forest,t should 


give nourish cs ni ipere ie updi ng, energy, and 

strength (Lost gots aceri e aii Atird is, O auspi- 
fak E in t sag J "eS 5 fi na av f Fad ae Ps 

cious lady, ‘: ae ‘. nie DDOL eater, beautiful, deli- 
r Rea Sas RR ga gee Tae Bec ETT D aalt z 


+ ce. Jiva, Peake mei? O 

t The second Tsttwa or ingretlient is meat, either of goat or she, 
reared in a village, or of partridges or other birds that move about in 
the air or of deer-8ic., that live in the forest. 
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cious and such as creates generative power* (106). The 
characteristic of the fourth should be that it is cheap, pro- 
duced from earth, gives life to creatures and is at the bottom 
of the life of thw Henne marke, £207). The characteristic 


of the last pages nit riers ad pieds great joy, 
is the rootgl the; shied ns t. beginning 
or end and jesheseen 4 gabe ariere i age we y know 
(energy) : Ang cangieee, fires, Taten, sites ig water 
as the third). and N A the fourth, RSi Be z ; a Know 
the fifth, O thoy ofa Seautttul countipanpij ik ; me. root of 
the universe (249). ‘Keowing these @ys:Tati@u and Kula 


rites, O queen sat athe = Kulis a. man s peapepa, berated even 
when alive, MEFs: Uart ete Bae os 


M iai pi aie. ye “oi Rar aS BR ua 


agidiplies progeny.’ 


d A The pord Aiea, St Mp g me : ec of th 
Faiva power of the 


But evidently it means. ‘what, i , 
E man. This refers to-fsh. 
S » t This refers to Maithuna or co-hatitatian - which i is at the root of 

the creation and without which creatures cannot ‘multiply. As the uni- 

verse is without beginning or end sọ is this energy which is the root of ite 


CHAPTER VIII, 


WWE ef religions 

Rites Goddess 

ita hie . MAG trammels 

of existeabdeShpelat on the voids niae onde more ad- 
Fas SS vaaid mef bade Béatd (from 

thy hips) of egowece te: forms of religii kontering happi- 
ness, in thi¢! sað in thy nem wordt bestowing virtue, 
worldly profit ahd Sosives§ erimit, $1, dificetties|| and 
causing or & a about Gaal SMMC ia). Now do 
I desire te karei tie Farmis and Aerames% O Lord, — 


(4 
s x ¢¥ 


+ Bhavanionfebsdiias af Bhara, anotis apelieaion of the God, Sadd- 
sıva, from the nape. hae to ba 
t Sankatae-9®: wens She congue wf Saypinues or prosperity, and 
is a synonyam èf Sit, 
ł Amutra Ferie vel in ae ‘resin Rgpored to Jha, this 
world. ,, 4 


§ These tagethe T AI: re W ip DA “iy if wish Moksha or final emanci- 
pation, Chaturvergik. 
i The wora ig Sie om 


ao 
j sone ar destroys—from 


arip When used asa 


q Varna peels fafi i p i> E tay x alty applied to the 
four castes—ninei Ay £ iia shit t elais), Kshatrıya (the 
governing clasg i S Busting class) and Sudra 
(the serving ciassho pei > prung sespectively 
from the mouth fee n aaia je ef speech) the arms 
(agnifying sreng ee ablsenen a signifying hunger) and the legs 
(signifying servitude) of the Purusha or Supreme Spirit. Each Varma 
has its prescribed duty and mode of living, which can on no account 
be transgressed. 
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speak about them; and, do thou also in thy kindness, des- 
cribe the proper practices* preseribed in relation to each of 
them (3). he 

THE AUSHIOHTS SADANA, Ri The Parnas have 
been said to bë. ie poised bha. “are the Asramas, 


ASYamMasy, ate poe iWeveral on ns pat aye 
(4). This division (of. Farinte on . 


a oo: only 
during the first. threes ee yete open . ah a Keita ‘T 


Asrama or thè hodi or manner of ‘ving ‘A prere periods of 
existence of these castes at’ classes; these  also-ate fouy i ih hamber, vis., 
(2) Brahmachařyya; ór ‘tie: phra of: rebiviods papag ‘during which 
a Brikmana’ (accordeng wy skinenn alt: Siker Cihea hie excluded 
from this stage) boy ledhis the Vedas i the: Hiipa: i iis preceptor 
or spiritual guide. “This the first stage of hio-fier EE rom the date 
of his investiture with the Sacred thread ‘and wowtishiges to the period of 
lis marriage and setilemimt itfife. (57 “Phen dhines, Garkasthya or the 
manner of uie of oe wht fives ig a Grina ar- hous thins i s, the house- 
holder's mode of existence. During tula pret; Aporija Marries, pro- 
creato, and attends to the ordinary biisiness gf: ile. Fits is the second 
stare cl life, and is saidto aad onthe tidbit BE ‘the fiftieth year 
of existence. (c) Tita third state. maki Fins et tit: the enter- 
ng ito the woods p=afhis ee i h ig, "bien sad, with the en- 
ioviment of the hawseehebder hig ge pint i SHEE advancement of 
years Convinced of tite. “abioin nga gH aie Seiken, a man Betakes to 
the woods for devorjúg) ae so he weak ot: Gedand the ameli- 
oration of his spirit: 3 won tea: EHB: The. tats ge Ae: Fast stage is 
Sumivdsa or the come icf de i EE RET ba i ie MA: ies possessions 
| and attractions. Bead es ry poe de Fa A p je Sabe~savouring as 
they do vf the wards: 5 a Chiat: Mi Such: tied Bae Adtiverance and 


a truc Samnydsin is #5 eh gs gn inl weeién. Some also 
call it the state. TA A ce oe can enter 
upon these stapes, vais ie do so, their sole 


end of existence being to serve the eter castes. > l 
* Açhdra comes from the root chareto da—lit: that- which is usually 
done—here usual rites, or rules of cortdiet in any stage of life. 
t Vide /nfra—Note on page g. 
15 


x 
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but in the cycle of: Kali, five Varnas have been recited 
they are,—Sriéhmanas, Kshatriyas, Vaisyas, Sudras, and 
Sdményas* (5). O most transcendent goddess ! for all these 
five Varnas,: omy two.,Asremast: bave. been prescribed ; 

and listen as I praceed, narrating uate - thee, the customary 
practices and asua, sites} in .selatioe to them.(6). I have 
already - AAI to Abee what acts- ‘aniy piil be possible for 
the mea at. the. Jeali-guga. who are deste of. the wealth 
of Tapas§, apd Sacred learning. i and whose period of life 


* In our. note on the word Varna i in the ard Sloka, we have recog- 
nised only four diferent Varuas-or castes. The author here adds an- 
other. The alove fourfold division of Farsa is in accordance with tk 
Sruti, Smriti, Pagina and ather scriptural writingss of the Hindus. In 
the Tantras a sew Varsa, by the namie of Sdmunya is added to the 
above categery..-Ais has been explicitly desoribed in the text; this is not 
a cardinal-one, athas been added in romsideration of the exegencies of 
the Yuga Kali when, as the author goes on to say, the people become 
degraded and fatiga. Simazya means, common, low-born—being pro- 
bably none other than A hybrid caste, resulting from illegitimate 
and illicit intercburse between fallen and unmeral members of higher 
and lower Frutto- =. 

+ .We have apokon- p four’ Anramas. above, wheréas only two are 
mentioned here. . Fhe reason of this seeming difference will be apparent 
when it is said, avactually 4 has been sgi in the next several slokas of: 
the text, that in the Kali Kuga agin eny. two of the four Asramas are 
permissible, or ‘nore ~acqurately,, gkpable of being entered upon by the 
degenerate people. The. Brahwachadyys arid the Vdnaprasthya, in con- 
sequence of the etrictnese y Sele zplen and owing to their exacting an 
unrelenting obsergassce of parity. of mind, boty and speech, can not, as 
a matter of course, be follogied hy we, ‘eaters, immoral, impure and 
fallen beings of the, Kali Pups, eagle a e 

+ Dharma Wa depas that which ‘béide. ar smatains from root Dhyi to 
hold ; hence here. she site and pacaljarisies characterising an Asrama ot 
a Varna, 

§ Tapas means ‘the religious merit, or virtue earned by the practice 
of penances and'austerities ; hence moral merit. 

| Swadhayoa means knowledge of the Vedas ;—the people of the Kalt 
Yuga scarcely love to read the Scriptures, which again owing their 
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is very short and insignificant; they até incapable of 
undergoing any toll and strenuous exertion,—how can then 
physical labor” ‘$e possible | ‘tor them (7)? "O dear, there 
does ot exist ‘fa the Kali Yuga either the Brahmacharya 
or the Vanaprasthyn Hrama; onty the two Asramas, 
the Garhasthya eed he Prishwuket ace “To -wogue now (8). 

Q most bétiga: golds; ‘the ‘teligiows itest and duties of 
the house-boldet iw the “Katte Pups have Woi @#anterated 
in the Agama § and by following nif other’ patfriead’ á touse- 
holder attain su¢céss: iw the ‘sphere BT actions {gj in the 
Kali Yuga, O goddess, ‘one is not even altowed ör entitled 
to practise the cétemoniais prescribed in. the Vedas in re- 
gard to the. Bhthshukéseama,G inasmuch as, O thou con- 
meee — 
degenerate intellect they can mot construe Property. This of course was 
the nation of our Risks forefathers, ` 

* Deha-parisrama—means labour pertaining tothe b body—i. e, such 
performances as involve considerable amount of physical labor. 

These are the reasons for which the twa Asdasins, the first and the 
third, have been interdicted iù respect af the sien’ of the Kali Yuga. 
Both these Asramas dictate austerities which feguire sound Physical 
and Moral powers-ewhich are not to: be. found ia the weak and effiminate 
people of the Kala Yuga. “ye © 

+ Bhikshukdsramea is ‘Ge’ same p ' ie tie $anceydsdsrama (vide 
supra, sloka 2). Bhikshube mataas. paa sect she state of mendi- 
cancy is here denoted, « 

+ Kriya means thai which, is, tlre ees gali ‘applied to the 
religious observance ft ciremdning and Pites, beading be, the attainment of 
certain specific objects: - ne + Ere! 

§ Agamas—means the Veikin vii th ons class of the 
Tantras is referred to. (Vide: inweduction~P T: See 

h Sidhis are of varieibg Meindl Qvide dipya gage’ 91) meaning un- 
qualified success, Kriye Sidha pedi igh: whi maccesstully reaches thé 
end of any action’ he undertakes. It may atso refet to success in the 
several Tantrik Keiyas, Marana Uchatanaand Vasikerana. 

€ The degeneracy of the Kali Yuga is all the more made prominent 
here, as even in the two Asramas prescribed during its continuance, alf 
the rites and formalities are in capable cf being observed, for there are 


tate 


y 
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versant with the essence of things, such practice depends 
entirely on a careful cultivation of the Srutis or Vedas* (10). 

The pursuance of the 4éadhutap mode of existence in 
conformity to the S#mskdrast of the Sgrva§ sect, has 
been, O auspicious ndy, said te be equivalent te the enter- 
ing upon the Samapásisnema in the Kall Fuga (02). When 
the Kali Vig ceigas supreme, the Piaras lee Brahmans) 
as alsé (lie other lower Farens, all undisctiminwtly, O god- 
dess bave tal sight to amter apọn these te Asramas (072, 
the Girhésthya and the Abadhutdsrama få). in this age 
although e¥ery one ja to be guided ia thew Sesrskiras and 
actions by the ordinances and fornia, of the Sarvas, yet 


weenie ayp maa 


many nituals in these tw comparatively easier Asamas, which requ re 
not a small amount of Vedic learning for ther successful accomplihment. 
As has already been said, Vedic cultrvation in this age 19 rare and even 
far short of what i should or aught ta be. 

* Danda meaws here the control ar restraint that ought to be «xu - 
cised over ones selit. F, 


Carvery Tee: Besa |” 
M. $. 12—10 


it may also have referenge to the austemties attendant on the per- 


formance of Wede ceremonies. Ei . 


y Abadhutas—tt : mesng anything ar person that has been w ished or 
purified well. Hanca ay aeiiae, Wiohaviag renounced the world, has 


been purified by the pérforaiance sf Ris expiatery rites. An Adadiuta 
has been thus defined — n 


“ory n J MAE Eon : ¥ ger PL . p ULI UA ~ ua o ` garg l 
» 
frr aan way A | 


The person Chat disregandiul of the Fargas and Asvamas is engross- 
ed only on the; iirin of bbe own self, that person, practised in 
the yoga and abovesthe divisions of Varnas and Asramas has been styled 
an Abadhuta, 


f Samskara has a diversity of siynihcations, hcre at means puri- 
factory rites or Ceremonicy. 


§ Sazvq— lhe follower of Siva (vide supiu pope 171 ote) 
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the ceremonies and rituals of the Vzdras and the other lower 
Varnas should have distinct characteristic features* (13). 
One becomes a hoysexholder as soan as he jis barn, and then 
according to bis aqcemplishments he is claimed by one or 
other of the Asrgmas.t (For this Awan) Q great goddess, 
a person sheald- daly qwe the hanatholdag a mabe of exist- 
ence at the vary bevinaing (14). Bat when the hight of 
true knowledge damas upon hin, and when theth ğtgwa in 
him an indifercuce or aversion for the qaaiang @bjects and 
concerns, thes should ha, conamnciag arerg thong, Hetake him- 
self to the Samupisa Asvameas (15). A perso wf fair intelli- 
gence should acquira lesgaing 1a boyboad or the frat stage 
wealth and wives ia youth or the second gage, and religious 
merit (by the performaace of pogs deeds} fia the adult or 
third stage; aud when in the fourth stage, be should 
banish himself from the world and itg possessions and 
attachments{ (16), Na ove should resore to the Pra- 


* What the another means to ‘ay, is that the broad principle of 
living in the Ault, should be for all sects what tag been laid down 
for thr Saevas, but these must be categories] differgnoes of the rituals of 
the sev ral distinct castes of Vanas. 

| Lhe meaning of the passage evidently is that when aman is born 
it ts expec ed of him that he should live, Ike most of has brethren, the 
life ot an house-hokder,+-shinhd marty, procreate dad yerform the ordi- 
nary duties of a haman creature, Wihethat dap wishes a or not, he is 
a house-holder from tus teeth; but the entants npon any other order 
of hfe depends on his awn exertiins, 

| Priavrajei—tfrom the rode E aaa bg go into exile. The 
Pravray yasama is the <dime Sethe Sarayi ar Ahadhetdsrama. 


Something like this coupled ough tn A mative form, 1s to be 
found in the cento of Chimalgtt, g. f. ` 


nae nfa a fren, feta ftg | 
aaa mfa ger’, wat fat fafa 1 


What good could he reap m the fourth, who did not acqmre learning 
in the first wealth ia he second and virtuc or rel ions meut in the third 
stuge of life ? 
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prajya Asvama forsaking his aged mother or father, or 
devoted and chaste wife or young and helpless children% 
(a7) He that renoences: the world’: feanishes himself 
from the world), forsaking > ‘hig “parents, <thildren, wife, 
relations and even fiends, becomes glny” ot heinous sins 
(18). He that: botaltes: himself to BAG: a yma- or a men- 
dicant’a -modé `of existence, without at: first pleasing his 
parents ` ‘&c., is, turned inte a matrieid®j- a patricide, a 
Brahmigixede: “pod ‘bila: ‘wnurder. of bis wife.{t9). The Brak- 
manas and also the cadtes other than the P3 pras, should 
perform thé wituals.of their. respective ‘eects in the lines 
dictated by -thè Satvas ; this is: “the religion ot the Ka't 
Yuga (20). 

THE AUSPICIOUS GÖBDEES said Tell ne, O Lord, what 
are the duties} or custéitiary observances of the Grzhasthya 
(or householder}and of the BArkshuką ot mendicant? what 
also, are the Sesskdras of the Vipras, and of those other 
than the Vibras (21)? 

THE Ausricious Sapasiva replied .—The foremost of 
all modes of ieligious fiving (Dharman) for the descendants 
of Manut is the. Gérhasthya ot (househalder's mode). Of it 
i shall speak ‘truly, at the first instance, and do thou hear 


ees et 


* The principle underlying seams to be that before renouncing the 
world, one should see that na ane suffers by his such renunciation, for in 
that case, he should be the, indirect: agent “of ishning. another, which 
be it even for the ‘shake of” religion, is sure to be detrimental to his 
ultramundane interests, The undesirability of such a course has been 
emphasised in the next two slokas. 3: 

+ The word in the text is Dharma-—wiich we have rendered by 
duties. It gay also mean religion à in the sense of a particular form of 
worship. 

} Manu is the | hame of 4 celebrated personage regarded as the 
representative man and the father of the human race, sometimes re- 
garded also as one of the divinities. Primarily the word denotes the 
fourteen successive progenitors or sovereigns of the earth mentioned in the 
Manusmirit:, The first Manu called Sydmbhuva is supposed to be ‘a 
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me, O nobly-descended* lady (22). A house-holder should 
be devoted to the worship of Brahma, and to tbe cultivation 
of the knowledge regarding Brahmaz ;f and whatsoever acts 
he does, he should consign them to Brahmani (23). A 
householder should never utter false speech, practise deceit- 


< i 


a 


secondary creater, who produced ef ten Prajdpatis, and to” him is 
ascribed the code of law known as Afanusmriti. The seventh Manu 
named Vaivasata being supposed to be born froth the suh, is regarded 
as the progenitor of the present humar race, and wat saved from the 
great destructive faad by Vishau in the form of a fish; he is also 
regarded as the founder of the Solar dynasty who ruled at Ayodhyd. 
The names of fourteen Manus are, 


(2) araa (2) arifa (2) Shafer (8) ama (1) tae 
(a) araa (9) trea (<) wrafd (5) eereraft ( ro ) am 
araf (qe) aiaa (r2) ware fa (qa) iaaa 
(98) saaat | 


X koulini means a woman descended from a Kuliga or noble family. 
The characteristic qualities constituting a Kulina haye been enumerated 
fo be n ne—75. 


aard faery fear aferet Phlesarg | 
fasrafrentter wre YATANA i 


Pure conduct, humility, learning, fame, the visiting of the sacred 
places, conformity to the prescribed rules of worship and business, 
practice of penances and munificience, these are the sit characteristic 
features of Kula ør nobility, From this broad significance Kulin has 
been contracted to mean ony the foremost classes among the Brahmanas 
and the Kdyasthas of the resent day. 

+ Braimajnanam 15 the knowledge that reveals the truc nature of 
Brahma or the Supreme God. 

t This passage is but another expression of the cardinal principle 
of all true religion, viz a passive resignation to the will of God, out of 
belief in his infatlblity. 
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fulness or roguery ,* and he should be engaged in adoring 
the gods and his guests (24) One leading a house-holder’s 
mode of existence, should always with all his endeavours, 
please and serve his father end mother, considering them 
to be two visible dwinities incarnate’ tagh When one’s 
mother is pleased, G aaspicicus lady, whee gne’s father 1s 
pleased with bim, © mountate’s daughter} Gea even thine 
affectigh leans towards buy and even the Supreme God 
becomes propitious m him, O Goddess (a6). Thou art 
O Prmæval ‘lady, the mother of the universe, and that 
highest of the high, the Supreme God ıs the father, and 
what else rowhl Be a greater virtue for a householder than 
that from which ye both derive plekeire (27)? When the 
opportunity offers, one should provide his father and mother 
with seats, beds, apparels, drinks, and food} (28) He 


* A Sutha uas ghus boan Pabnod oe 


ao: efiaaigcgen: fairuaaa 


He ıs said to be a Sethe who outwardly showing much affection to one, 
secretly serves him an i turn, 

T Sanskrit hreeature abounds im mstanges emphessing the superiority 
of the parents over even the so-called gode and illustrating the high 
reverence in which they are held, 


frar aaa: ferreranftten fe maa | 

fi a Pape a Baer: n 
The idea is, Béety father is bis heaven, bus best religion, his highest 
religious merit, wad when he 19 pleased all the gods are satisfied ” 


The mother ix again beld in higher estiesaton than the father for 
bearing the child in savbryo and reacing him yp.—c. f. 


maeri Fey aT TTT | 


ł According to the Puranas Siva's wife was the daughter of that 
king of Mountams the Himalayas. 

§ Every convenience should be afforded to the parents, whom at ts 
the duty of every son to please and satisfy, 
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should address soft and sweet words and do what is agreeable 
and pleasing to them and he should follow out their behests ; 
such a son is truly a good son and the sanctifier or ornament 
of his race (29). If he wishes his own welfare, he should 
never indulge in insolence, baffoonery, low censure, or vile 
speech before hig parents (30). On beholding. his parents, 
one should respectfully, bow down his head aad Stand up, and 
never take his seat without tbeir permission; in shert, he 
should be completely under their ‘costrol® (31). He that 
intoxicated with the pride of his learning and wealth, dis- 
regards his parents, is condemned to dreadful hell and is 
ostracised from all religions (32). A house-bolder should 
never enjoy (food or anything) excluding his father, mother 
son, wife, guest and brothers, even if his vitals breaths were 
to run out of lts‘ throat (33). The voracious fellow who 
enjoys food depriving his: elders,f friends, and relatives, 
becomes branded with infamy in this world, and in the 
next, is consigned to eternal hell (34). A house-holder should 
protect and cherish his wives, educate his sons, and maintain 
and support his relations and friends; this is his eternal 
religiont (35). This body has been composed.by the kind- 
ness of the father, reared by the affection of the mother, 
and trained and instructed by the love of the: relatives ; and 
he really is the vilest of beings who forsakes them all (36). 
A house-holder,should always please them to the best of his 
might, even undergoing, O “prosperous Goddess, for their 


a: 


* These marks of respect dueto the parents by the sons, are to be 
found amongst all nations of the earth, specially amongst the Hindus, 
without any limitation of age or rank. 

t Guru in common parlance means any one commanding respect ; 
hence Gurujana denotes the elderly members of a family who should 
be held in supreme respect; the reference here is to this signification 
of the world. 

t That is, these should be his cardinal duties, which he should 
scrupulously perform. 


10 
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sake hundreds of severest hardhips and trials; this is hig 
eternal and best religion (37). He is really a praise-worthy 
and deserving man on the face of the earth worthy of the 
name, who is devoted to the worship of Brahma, conversaat 
with the true nature of things, and keeps his troth always 
inviolate (38). One should never ill-trest his wives,* but 
cherish them always like his mother } and even in extreme 
difficulties he shoald not. farsake a chaste aad devoted wife 
(39). A learned man should not, when his own wives live, 
even touch gther women - with unfait er wicked intention, 
otherwise he should bedragged to hell {40}, A wise man 
should shux living and lying in secluded places with others 
wives; he ‘ghnuld never address impraper “words to them 
or show gallantry towards them} (41), With wealth, gar- 
ments, love,’ respect and melifluous speech, one should 
always keep his wife satisfied, and never do anything dis- 
pleasing to Wwerself (42). Except in the company of his sons 
or nearest relatives, a wise man should nat send his wife to 
festivals, pilgrimages, ethers abodes or crawded processions 
or fairs (43). O mighty goddess, the man with whom his 
devoted and affectionate wife is satished, is looked upon as if 
he has performed all pious deeds; and he becomes thy favorite 
also (44). A father should cherish and nurtare affectionably 
his sons up to the end of this fourth year; then up to the 
sixteenth, he should teach them learning and the accomplish- 
ments (that. would mpake them’ useful members of society) 
(45). And when the sons. exctleded their twentieth year, 
he sbould injehte (engage) themi in the duties of the house- 


* The expression gayours of indelicacy, but the meaning of the 
author is apparent, it being, that a wife should be equally respected with 
ones own mother. 

+ The text-line would admit of a slightly changed interpretation, 
namely—He should shun improper speech in the presence of women, 
and never show boldness—(bragyzerdism, will be better) — efore them. 
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hold,* and thence forward considering them in the light 
of equality, show due kindness and affection (towards them) 
(46). In the same manner again, a daughter should be cheri- 
shed and educated with great cate and she should be (on the 
attainment of the proper age) given! away in marriage to an 
educated bridegroom with dowries of money atid jewelleries 
(47). In this wise should a house-holdér maintain and please 
his brothers, sisters, nephews, rMations;- friends and eén ser- 
vants (48). A house-helder should also maintain and sup- 
port his co-religionists, co-vilagers, guests, casual visitors 
and strangers (49). H,O goddess, a house-holders. possessed 
of wealth, do not act ia this manner, he is to be reckoned as 
a beast, a great sinner and deserving of censure from his 
fellow-beings ($0). One should not betray an excessive 
love for indulging in sleep and idleness, and in dressing, 
eating, decorating the hairs and looking after his person 
(51). He should be moderate in food, sleep, speech and 
sexual intercourse’; he should be neat. and tidy, pure, 
humble, skilful and deligent in every action (52). He should 
be heroic before his foest and meek and gentle near his 
friends and venerable elders; he should not hate the hated 
or disrespect the respectable persona (53). He should place 
his trust on men after having acquainted himself with their 
friendship, conduct, inclination aod character, through con- 
stant companionship and i in courses of conyersation (54) In 
view of (judging) - the times, an intelligent person should 
either be afratd of even of his most insignificant enemy, 
or ill-wisher, or show his own true colour; he ‘should never 
transgress the limits of his own’ religion. A pious man 
should not expatiate, upon his own fame or manliness; he 


* That is—have them married and settled down. 

+ The idea conveyed by the word Sura of the text involves the idea 
of generosity together with that of bravery. 

t The original word means beauty or magnanimity of the heart. ° 
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should not divulge what has been spoken to him as secret 
or private, or what has been done for the goad of others (56). 
A person desirous of fame should not embark on hateful 
projects or where there is every certainty of failure; he 
should not again quarrel with his superiors, or tnferiors® (57). 
Endeavouring his head and heart, he should earn knowledge, 
wealth, fame and virtue; and with all his might, he should 
shun fhe company of the wicked, and falsehood and quarrel 
and the Vydsenast (58). All efforts are influenced by the 
circumstances, and all actions by the seasons in which they 
are done; therefore an act should be undertaken after the 
circumstances and the season have both been duly c n- 
sidered and weighedft (59). A house-holder should be care- 


* The author means that disgrace ful or doubtful projects should be 
avoided, and if one at all quarrels, it should be with his equals and not 
superiors or inferior, as otherwise the fight will be unfair and unequal. 

+ Vydsana means here tthe evil habits engendered by indul- 
gence in lust and anger; hence vicious propensities. It includes a 
number of vices,—such as overfondness for hunting and gambling, 
sleeping in the day, calumny, concupiscence, dancing, singing playing, 
idleness, drinking, general depravity, violence, injury, enevy, malice, pride 
and tyrrany. The term is very comprehensive, and the lexicographer 
Amara gives the following significations (1) calamity or disaster, (2) 
fall, and defeat or mistake, (3) and the -vicious proclivities noted 
above. c. f. : 

“aaa fanteatt ett arrsrantos i” eerac | 

The vices of, lust have been said to be ten and those of anger eight 
in number, When applied to men it is made to imply defects 
generally. 

ł Hindu writers of all ages have emphasised on the advantages to be 
gained from the circumstances and season, when any enterprise or 
action is to be undertaken. Such advantages go not a small way to en- 
sure success. In fact these oonstitute so to spéak the action itself as 
their favourable or unfavourableness fulfills or frustrates it. It is a trite 
saying among the Indians that one should always undertake an action 
having duly considered Desha or the place, Kala or the season, and 
Pattra or the party who ts im any way concerned in it, 
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ful about the security of his possessions* should be able- 
bodied and skilful, virtuous and loved by his friends and 
relations; he should specially be moderate in speech and 
laugh before those who deserve respect from himt (60). He 
should be self-controlled, and glad‘ of heart,t thoughtful, 
resolute in his actions, steady and careful and far-seeing, he 
should be very deliberate regarding his contact with material 
objects$ (Gr). He should spealetruthful, mild, affable, dgree- 
able and benefictal words; and he should avgid indulging 
in his own superiority and blaming others (¢2) He that 
consecrates a pond|| a tree, a road-side resting] place, or 


* The rules of etiquette among the forefathers of the Hindus were 
very refined and at the same time rigorous in theig demands, The re- 
spect to be shown towards the elders was to a degree ludicrous; it has 
been enjoined that one should not even fillip, yawn, cough laugh or 
speak in a loose way, before one deserving of respect. 

+ This word may have another slightly different signification—vrs., 
‘engaged in protecting them who seek shelter with him.” This would 
be a little too far-fetched. 

{ The original word means what has been given in the body of the 
translation ; what is meant is that a house-holder should be of very 
pleasant desposition and rarely irritable. 

§ The phrase is a comprehensive one, A house-holder should be 
very careful regarding his selection of the material objects that would 
come in contact with him in the course of his daily life. He should not 
expose himself to temptations or such objects of perception as are cal- 
culated to lead him to transgress his mode of existente, 

| Literally the word means a'reservoir for water. 

€) The allusion is here to the religious ceremony known as Pratistha 
or establishment or erection, from root sthd to keep, establish. This 
particular ceremony consists of dedicating ta a god any tree, pond, 
byilding, bridge, charitable institution and other such things with suit- 
able rites and mutras to be devoted chiefly to the benefit of the 
public at large. These consecrated objects become public property 
combining in themselves a great religous sanctity with public utility 
and redounding to the credit and spiritual welfare of the person who thus 
consecrates them, An Bengal villages, the ceremony of the consecration 
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a bridge, becomes the master of the three worlds (63). 
People sing in his praise whose parents are pleased with him 
and whose friends and relations are attached and devoted 
to him; the three /ofas* are also conquered by him (64). 

He whose vow of life is truthfulness, who is ever kind 
and charitable towards the poor and who. keeps bis lust and 
angert, wader: his: control conquers ‘the three woldst (65). 
He who ie free from: any lustfg] desire'regarding others wives, 
who does. not want- to have (indifferent-of) others things§ 


De 


of a tree’ is very commonly observed and this form being comparitively 
less expensive is undertaken by a greater number of the people. The last 
portion of the Stoka Tena Lokatrayam Fitam means that he earns sua 
religious merit that he becomes capable of transporting himself to 
any of the three /okas or regions—without much ado and even 
bodily. The necessi® again of these easier modes of earning virtue 
becomes apparent when it.is pointed out that effeminate and weak as 
the generations of the Kalt Yuga are, they can undertake or accomplish 
no other sacrifice of ceremony which involves greater austerities and a 
thorough knowledge of the e Shastras, i in both which the Kal: people are 
difficient. 

* Triloka generally m means the three regions—Heaven, Earth, and 
Hell; it probably here signifies the three heavens respectively presided 
over by the three Gods, Brahma (Creator) Vishnu (Preserver) and Siva 
(Destroyer). 

+ Lust and anger are the two chief among the six passions that are 
reckoned to be the greatest enemies of mankind in their spiritual as well 
as temporal existence, they bind them to earth earthiness drawing then 
down to its lowest depths.’ ~The six passions are— 


“aT, AVTRAT ANT ASATSY FW WATT: |” 
Lust, Anger,;Covetousness, Conceit or Pride, Ignorance and Jealousy. 
Any comments on the baneful influence of these passions on the life of 
men are superfluous, 

+ Although we have commented on this phrase before, yet as another 
interpretation occurs to our mind we put it down.—lt is this—'‘ He is 
set free from the trammels of the three worlds, heaven earth and: hell— 
i.e., he attains final emancipation,” 

§ The line means, compiete indifference in respect of things not his 
own,—Virakia and Nispriha meaning almost the same thing. 


a a 
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and is beyond the pernicious sway of arrogance and jealousy 
whe is capable of conquering the three worlds (66). He who 
is not afraid of battles, who dves not turn his face back from 
the field and who dies in a war in support of a sacred cause, 
becomes the conquerer of the three worlds* (67). He 
whose soul is not clouded with doubts and scepticism, 
who is reverential and believing, who ` ‘im. ievoted: to the 
observance of the rites known as - Sdmbhawat--and he who 
remains under my cantrolf conquers all. the ‘three worlds 
(63). The wise man whe with an equal eye viewing every 
thing performs actions in the course of his worldly exist- 
ence} conquers all the worlds (69). 

Purity is of two kinds, O goddess, in accordance with 
internal and external relations, That which is the devotion 
of ones self to the Supreme Brahma is called internal purity 
(70). The removal or cleaning of the impurities or dirt 


* It may be questioned how is this compatible with a house- 
holders mode of existence{; what is meant is that a house-holder should 
be brave and courageous, sa that when need be, he many use his 
strength in an effective manner in the preservation of his hearth and 
house-hold. 

t Sumbhwachdéra are probably the prescribed duties and religious 
rules and rites of those who worship Sambhu the Sadasiva. This sect 
is identical with the Shaivas, for which vide note on page 17. 

+ That is follows the injunction and interdictiong taid down by Siva 
in the Tantras. 

§ The author’s meaning is apparent. Impartiality should be the 
cardinal principle of one’s dealings with the warid. 

| Malá or the impure secretions of body are according Manu, the 
great Social legislator, twelve—vis..— s» 


ANTERA gaenen Az | 
- qusgan ERA ei R gut war I” 


Fat, semen, blood, marrow, urine fæces, the impurities of the nose and 
of the ear pits, phlegm, tears, sweat and rheum of the] eyes—these are 
the twelve impurities of the human body, The cleansing of the body 
from these is called Mulapa-Kersana. 
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by means of water or ashes,* in consequence of which 
the body becomes pure, is called external purityt (71). 
The Ganges,f the rivers in general, lakes, ponds and in- 
significant wells and celestial rivers, O dear, these in 
succession are all purifying agencies ¢72). O goddess, of 
pure vows—-for the purposes of sacrifices, ashes are the 
best (purifying agency); for cleaning. filth ad dirt earth is 
the best; and. for. purifying cloths and skin-seats,|| grass 
is as good aS earth (73). O my dear wife, what is the good 
o 


* Among the ancient as well as the orthodox modern Hindus the 
great purifying agencies were and are water, ashes, cowdung, smokes 
of several incenses &c. 

tq This sloka would admit of another rendering—vtz.,—" The puri- 
fication of the body by water, ashes or the removal of dirt, is called 
external purity. 

{ The sanctity attached to the waters of the’Ganges and its efficacy 
in washing off sins is proverbial amongst even modern Hindus of all 
classes. This idea of sacredness arises out of the allusion, that the tiver 
Ganges was brought down by means of unremitting practice of austerities 
by Bhagiratha a king ef the Solar Dynasty for purifying and releas- 
ing from the chain of hell the spirits of his 60,000 ancestors who were 
burnt down by the sage Kapila—the great author of the Sankhya sys- 
tem of Philosophy. These ancestors were reduced to ashes for insult- 
ing Kapila when in quest of their sacrificial horse which was stolen and 
diplomatically tied near Kapila—by Indra the Jupiter of the Hindu 
Mythologies. According to another account she came down to earth 
through the cursé ef Brahma, where she was married to the King 
Santanu, whom he bore ‘eight sons—of whom Bhisma the celebrated 
warrior of the Mahavarata was one. 

§ Lit: rivers that flow in the heavens, It is not clear what is meant 
by this phrase. When water is a purifier, what to say of the waters of the 
heavenly rivers! Itmay be that its purifying power is greater than 
that of ordinary waters. 

|| Ajina tit means the skin of tiger, lion or deer. It is especially 
applied to the skin of the black antelope, which is used as wearing 
apparel as well as seats. The black ‘antelope-skin-seat combines an 
idea of sanctity with it and worshippers sit in them offering prayers 
to the gods, The Sadasiva likes to wear the skin of elephants. 
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of speaking much regarding what is pure and impure, or 
the rules of purity and impurity; in short, let the house- 
holder do those acts, that will be approved of by his con- 
science* (74). Awaking from sleep, at the end of sexual 
intercourse,+ on the ejection of uripe and feces, at the end 
of meals, and on touching filthy objects, external purity 
should be observed -{¢¢. purification of- ‘Bis. body. siould be 
made) (75). The Vidiki or thg Tantriki Sandk ef should be 


gt 
* The thing is that a house-holder can do whatever €t fjsteth him, but 
conscience must not find fault with him. It’ may not ‘be ‘out of place here 
to point out what an important part conscience’ plays even in the 
religious sphere of the Hindus. In short the proposition laid down 
by the author here tallies with Dr. Martineu's theory of conscience. 

T Such allusions even in books of Laws have been thought to be against 
the modern sense of decoram and decency. In fact, it is stated that Hindu 
literature is profusely indecent. But a comparison of the literature 
of [Europe will disabuse the minds of our accusers from this idea. 
Nothing can be found in our serious works that is half so indecent as 
are many passages in the writings of (to back go to olden times) Ovid 
Catullus, Propertius, Flaccus ; (to descend to modern times) Ariosto, 
Baccoicin, Voltare, La Fontaine, Little, and Zola. The French Philo- 
sophical novels furnish us with examples, that far exceed the most 
indelicate passages of the Hindu literature. In olden times, ‘ obscenity 
was wil,” even in the stolid English Society. Again in judging 
of our taste, forcign critics should take inio consideration another 
fact which is of jvital importance: before they condemn us for the 
use of ungarbled expressions which are considered to be tress- 
passes upon the boundaries of decroum. It is the state of Indian 
society, at the time of the composition af these @ literary works. The 
authors then wrote to men and for men on yaad they never thought of 
women as readers. Now even in potished’ ‘Baglish societie’s conver- 
sation takes greater liberties amongst men alone, and it is fair to infer 
therefore that if their writings were addressed to the male only they 
would partake of a very similar charater. Extreme attention to deli- 
cacy would in that case be regarded as purile or fastidious. What is 
natural cannot be vicious. What every one knows, every one may 
express. 

} Sandhyd from Sandhi or the joinings of the day,—the morning, 
noon, and evening,—refers to the three daily and essenual ceremonies 


17 b 
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performed at the three periods of the day, vzs., the morning, 
noon, and evening; and in accordance with the different 
nature of the worship, different rites should be duly per- 
formed* (76). The adorers of the Brahma-mantrat when 
reciting the Sacred Gdyttrt, realige,'O dear, that the 
Supreme Brahma hath sprung aut-ef Aoowledge, they per- 
form the Paidi Sandhya (77). . ninte ease of others, (zz, 
who are ‘aut Brahina-worshippers) Pinkki Sandhya consists 


f 

performed by. the Brahmanas. The term may be otherwise derived from 
Sam with root Phat to meditate religiously. The mantras uscd in the 
in the Sandhyas are chiefly about the purification of the wzter used 
for the purposes of the body. As the author defines hereafter, there 
are two forms of Sandkyas, namely Vatdski or in accordance to the 
rules laid down in the Vedas and the Tantriki or that prescribed in the 
Tantras. Vaidiki Saudhya again is of four kinds being according to the 
four Vedas, Rik, Yajus, Saman and Atharvan. Another form of Sandhya 
which is of a public nature is the Arati, which comprises the ringing 
of bells, blowing of conches and beating of tabors and drums, &e. 


* The words Updsana and Puyd are used.synonymously in Sanskrit 
works. But as here when they are used in the same sentence, a shade 
of difference comes in. Updsana here is meant for worship in reference 
to the God adored and Peja has reference to the manner and mantras, 
&c., of the Upasana, For example, when the God Siva is to be wor- 
shipped, t.e., Siva Upasana is performed the Puja will consist of certain 
special mantras for him and certain offerings specially liked by him, vis., 
Ganges water, leaves of Vilva (Bel) tree, &c. Again the Upasana may 
be Vardtki or Tantrikis in Vasdsk Upasona the Puja is more pure 
while in the Tantrikg paa prises eertain things such as that indicated 
by the Pamcha mig 


$ ewhich the former will never allow. What the 
author means ts that’ oihutever form may be used it should be proper 
and in accordance with special rules. 

+ A lucid note has already been given on this subject of the Brahma- 
mantra and Sandhya in pages 40 and 41. The text there also explained 
what is Brahma-mantra, how is it worshipped, &c. The word Caystrz 
has also been fully explained there. The author means that in the 
case of the Brahmo-mantra-pdsaka, no other ceremony expect the 
recitation of the Gaysrtr: and the realisation of the Supreme Spirit, 
is wanted to constitute the Vardzk: Sandhya; whereas in the case o 
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of the presentation offerings* tothe sun, the lord of the 
day, after due observances and the recitation of the Sacred 
Gayitré (78). In all the diurnal rites, O gracious lady, 


others as the author himself explains, elaborate processes and Mantras 
are needed. Among the Brahma-mantre pasaka. there are two classes 
namely, Sivamantro. pasaka and Vishnu-mantrapuseke, - 


* Arghyaddna is a religious rite Which seems to be analdgous to the 
libations of the earlier periods of the Grecian Rituais, (Arghka) in the 
lexicon of Amara has been described as a kindof worshipand is more 
strictly the offering of libation t a venerable person: or deity. The 
Arghya is presented in a cup, a ’shell, or any metallic oblong or boat 
shaped vessel. The Arghya consists generally of eight articles thus 
enumerated— r 


Tra: Ai grenfa efuufu aea: | 
aa feared s wer RE A N 


“The eight-fold Arghya consists of water, milk, the ends of the 
Kusa grass, and clarified butter, rice, barley and white mustard.’' 


According to another authority again the constituents of Arghyss 
have been differently stated thus— 


cafaearaa: yo fagaga: | 
ama: Way Va Weald RANE a i 


“The general Argghya proper for: any of the Gods is formed of 
saffron, the Bel, unbroken grain, flewers, curds, Durva grass, Kusa grass 
and sesamun.” It is remarkable that water is not mentioned here ; 
the same authority adds that if any of these He? wanting, it should be 
supplied by the imagination. Besides thess fiore are separate Arghya 
for cach God. The Arghya for the sun is thus described— 


“qain rna FI R)” 


“u Having presented an Arghya to the sun of water mixed with 
sandal and flowers.” An oblation to the same planet is said to consist 
of sesamum, flowers, barley, water, and red sandal. Water is alone 
sometimes sufficient to constitute an Arghya. The Hindu Arghya and 
the Greek libations resembled each other both in their solid as well as 
liquid ingredients, as the following table wili show— 
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the rule is that either thousand and eight or hundred and 
eight or at least two and eight reiterations* (of the 
sacred Gayitri should be done (7%). The Sudras and 
the Sdmdnyas, O goddess, have the right of observing 
only the rites laid down in the Agamas; and O goddess, 
the several kinds of Siddkit may be obtained through their 
accomplishment (80). The time of sunrise is called Prdtar 
or moring; after which cows Afadhydkna§ or intermediate 
day (ndon) ; and the time of sunset is called evening or 
Sdyam. This: ‘is thè succession a the three periods of 
the day (81). : 


Greek libations «i... ... Hinda Arghya. 
Liquids 
Libations of water vee ... Libations of water. 
Do. of honey sa vee do. . of curd. 
Do. of milk aes we) do. of milk. 
Do. of òil oan an do. : of butter. 
Solids. 
Green herbs ve no Kusa, Durva, &c. 
Grains es ves .. Barley, sesamun, &c. 
Fruits ven ets .. Bel, &c. 
Flowers vas si Flowers, 
Frankincense ses ... Sandal paste. 


The mode of their presentation again was the same, it being pouring 
out or libating. Thus the ritual of offering Arghyas seems to be of very 
ancient date. 

* Tapa or the mental or Inaudible recitation of a certain deity’s name 
or mantra is the essential part of almest all daily worships. IL consists 
of telling with the help of a rosary of beads the name of the god or 
the mantra, 

t The author’s meaning is that the Sudras, &c., can also attain to 
that religious status by the help of the Tantras, as is obtained by the 
other superior castes, by the culture of the better Shastvas. 

+ Madhydhna lit: means the time of the day that is between the 
two, the morning and evening, hence noon ; these three divisions of the 
day are pointed out here and in these, the ceremony of Sandhya should 
be performed. 
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THE AUSPICIOUS GONCESS said :—Thou hast, O Lord, thy- 
self said that when Kali reigns supreme, the rites ordained 
by the Zantras should be followed by all the Varnas be- 
ginning with the twice-born ones (82). Then, why, O God, 
dost thou now countenance the engagement of the twice- 
born ones only in the VKadth rites? It behoveth thee to 
explain all this clearly. £0 ‘me? (BZ). o ak, o wong: 

THE AUTPICIOUS SADA Siga said on, thon: conversant 
with the real essence of things, thou bast spoken very truly 
(During the supreme prevalence of the. Kali) Abe rites of 
the Tantras are to be equally observed by all, ae: bestowing 
enjoyment and emancipation and unqualified success in all 
undertakings (84). But the aforesaid mantra of Brahmas 
Savitri cau as well be called as belonging to the Vedas as to 
the Zantras themselves, and it is equally commendable 
in both the rites of the Zgntras and the Vedas (85). There- 
fore, O Goddess, did I say, that during the supreme in- 
fluence of the Aad: Yuga, the twice-born ones will have a 
right only to the Gayt:rid Mantra (ze. right to recite and 
reiterate: it) and to no other else (86). In Kadi the Gayrtri 
of the three castes Brahmaua, Kshatriya and Varshyas have 
been said to begin respectively, with Zaré, Kamala or 
Baghheba® (87). With a view to keep the twice-born ones 
aloot from the Sudras, O great Goddess, this Sandhyi has 
been called Vazdrki and it is to be performed before all their 


a a a 


* The principal part of the chief masfres remain unchanged; but 
according to the caste of the reciter, the first introductory mystic 
syllable is changed ;—thus in the case of a Brahmana it commences with 
Tava or the Pranava or Om; in the case of the Kshatriyas with Srim 
and i in the case of the Vaishyas with Hrim. The Brahmanas being 
the spiritual caste their manira commenced with a syallable emblematic 
of emancipation, the Kshariyas being the warrior caste, it commenced 
with a syllable emblematic of prosperity and the Vaishyas the cultivat- 
ing class introduced their mantra with a syllable emblematic of produc- 
tion, 
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diurnal rites and prayers* (88). When the Vardiki Sandhya 
is not observed, the only other means of being successful 
all round, is to follow the path chalked out by Siva (him- 
self) in the Zantras; this is true and sgain it is true and that 
it is true there is not the least doubtt (89). ` 

O thou adored by the celestials,*those desirous of ob- 
taining emancipation should, unless they, are incapable (phy- 
sicalfy ot “mnentally) perfore: this Susdhya even when the 
proper time for it has been over; but then, in the very be- 
ginning they. should’ utter the Mantra ‘Om tat sat 
Brahma”? (g0}. Seats, garments, pots, beddings and bed- 
steads, conveyances, house and house-hold furniture, these 
the more they are clean and pure the more are they 
commendable (91). A house-holder, should on the com- 
pletion of his diurnal rites and prayers, engage himself 
either in the reading and recitations of the Vedas or in 
house-hold duties and work; he should never remain idle 
and unexerting (92). Performing charities and Yapas (reiter- 
ation of secred mansras) in a holy place, or on an auspicious 


* The author's meaning is that only the first three castes, the 
Brahmanas, Kshatviyas and, the Vaishyas are entitled to the recitation 
of the Vaidiki Sandhya and this is the distinguishing feature by which 
they are to be recognised from the Sudras, who had no right to these 
mantras. 

+ In the case of those wird are not entitled to the Vaidiki Sandhya 
as well as those who would not or could not observe it, the best means 
of attaining Sidhi or success, spiritual or wordly, is to act according to 
the instruction of Siva laid down in the Tantras and the fact is em- 
phasised by the repitition of the word ‘true.’ 

+ The sin attendant on the lapse of the proper time is expiated by 
this all-purifying mantra, for a full explanation of which see note an 
page (21), All these rules are to hold good in case of the able-bodied 
and able-minded. For those who are wrecked in body and mind, 
there is no hard and fast rule. Indeed it is believed these people are 
far away from emancipation and are suffering from the result of their 


own actions. 
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day, or during the eclipse of the sun or the moon, a house- 
holder becomes the receptacle of all prosperity* (93). In 
the cycle of Kali, the life of a person depends entirely on 
food ;t and therefore the observation of fasts is not recom- 
mended; and in liew of fasts acts of charities have been 
prescribed (94). O greatest of the great goddesses} in the 
Kali Yuga an act ef charity ‘becomes the producer of all 
the Siddhis (or all-round sugcess) ; and person © whp are 
engaged in good and pious deeds should only be considered 
as the recipients of such charity (95). O. Ambica, the frst 
dav of a month, a year, and a fortnight, and the fourteenth, the 
eighth and the eleventh days of the light halfof the month, 
and the fifteenth day of the dark half of the month, (96) the 
day of ones own birth, the day of his father’s death, and the 
day fixed for the observance of lawful and prescribed (holidays) _ 
holy festivals—these are said to be auspicious days or periods 
(97). The river Ganges, the Mahanadif the residence of the 
spiritual guide, and the eelebrated shrines, these are the 
Tirthas or the holy places of pilgrimage in the Kali Yuga 
(98), [he visit to these pilgrimages by a man who goes to 
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* Ts way to become prospesous for a house-holder is to perform 
Fapa aid charity during sacred momems and in sacred places. The 
period of the solar or lunar eclipse, it believed, is the most suitable 
time for religious acts. This belief originated from the mythological 
allusion to the fact of the moon and the sun being periodically devoured 
by Rahu, or celestial demon who bore a grudge for them both for 
an ill-urn served by them, during the distribution of the nectar by 
Krishna in (he shape of Mohini after the charming of the ocean. 

t The reference is to the spiritual text that rules that in the Satya 
l'uga, the vital breaths exist in the marrows, in the Treta, in the bones, 
in the Dwapara in the blood, and im the Kali, in the food that „nourishes 
the body. 

ł Mahanadi lit: means a great river—Here it refers to 4 river of 
that name falling into the Bay of Bengal. The enumeration of tuis 
river only of Bengal goes to show that the cultivation of the Tantras were 
ehicfly confined here, 
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them, neglecting the study of the Vedas, the nursing of his 
(aged) parents, and the maintaining of his wife, only re- 
dounds to his condemnation to hell (99). As regards women, 
they are not required to go to the holy places or to observe 
fasts and other such .acts, or perform any vows, except 
obeying and reverencing theit husbands* (100). The hus- 
bands of wowga are their Zirfhas,t their Tapas, their acts 
of charity, their religigus. vows amd ‘their spiritual guide ; 
therefore. with all their hearts women should obey and serve 
their husbandst {101). By words and by deeds of tender 
care, a waman ‘should always please her husband, she should 
always be obedient to him in all things and should al-o 
please and-satisfy his relatives and friends (102). A chaste 
and dutiful wife should never look at her husband with cruel 
and wicked eyes (če, cast hard and pitiless glances) or 
speak hard and vile words to him, nor should she ever do 
anything even in her thought that would be displeasing to 
her husband (103). She that by her body, soul and words 
satishes her husband by always doing acts pleasing to him— 
attains to the status of the Brahma (or obtains emancipa- 
tion) (104). Following the behests to her husband in all 
things—she should never look at the face of others, or speak 
to them or show her limbs to them (105). in her childhood a 


* The meaning of the stoka appears tọ be that a visit to a Tirtha 
is only to be undertaken when one has no more tp look after his house- 
hold affairs—the negligent of which will bring hell down on him, in spite 
of his doing so for a religious purpose. | 

+ The’ highest religion, or religious-merit-giving act, for a woman is 
to serve her husband affectionately and dutifully. 

f Visit to pilgrimages and shrines, religious austerities, deeds of mu- 
nificience, &c,, these are acts that redeund to the religious welfare 
of their performer. But in the case of a women the value of these 
becomes very insignificant from a ‘religious point of view, when com- 
pared to the effects of a woman's tender service of her husband. 


Obedience and dutifulness to the husband is the best religion for a 
woman, 
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woman should remain under the care of her parents, on ber 
attaining youth and maturity, under the care of her husband, 
and on the advent of old age, under the care of her husband’s* 
relatives and friends; but she should never be indepen- 
dentt (106). The girl that does not know the respectful 
consideration that the husband deserves, she that does not 
know how to please and serve her ford: and she that 
is ignorant of the rules of g@aty and decorum, sucly a girl 
should not be given away in marriage by her father (107°. 
The flesh of human beings, the flesh of the beasts that 
resemble them (such as apes, monkeys, &c.,) the flesh of the 
highly serviceable cows, awd such flesh as is devoid of juice 
and relish, should not be eaten{ (108). Fruits known or wild, 
various kinds of roots (succulent) and all sorts of vegetables, 
( auspicious goddess, may be eaten according to ones own 
choice (109). The acts of teaching and conducting sacri- 
fices and religious ceremonies on behalf of others,§ these 
are the two best means of livehhood for the twice-born 
ones; but when these are insufficient, he may earn his 
maintenance by the means of livelihood of the Kshatriyas 
and the Vaishyas|] (110), The best means of livelihood of 
the reigning class (Kshatriyas) are fighting and ruling of the 


* This pre-supposes the death of her husband, who beiug older thar 
hersclf, must in the natural course of the things, precede her to the 
grave; during her widowhood, she is to live with her husband's re- 
latives, 

{ That is, her own mistress with none to guide and protect her. 

+ The transition from one kind of instruction to another, is very 
abrupt; this betrays that the connecting link must have been missed 
somewhere. The author now proceeds to describe the concrete factor 
of the house-holder’s mode of life. 

§ To these two, a third is added by other authorities, namely, the 
acceptance of alms and charities from others. . 

| Instances of a Brahmana adopting the means of livelihood of the 
Kshatriya or the Vaishya, are numerous in Hindu mythologies, specially 
in the Mahabharata, as for instance the cne of Diona, Xi, 
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earth (their respective territories), and when these fail, the 
trader's mode of life or else that of the Swdra’s may be 
betaken to (11r) Those VWaishyas who are incapable of 
carrying on trade, may without blame, adopt the Sudra’s 
means of living.* And, O great goddess, the act of serving 
others, has been prescribed to be the means of living for 
the Sudras} (112). The Samanya Varnas, O great goddess, 
have a right to follow, for ths sustenance of their body, the 
means of liyelihood of alt the classes save those of the 
Brahmanasf (1 13). In the persuit ef his own occupation 
in life, a Brahmana should be trethful, self-controlled open- 
hearted and free from jealousy, "cruelty, passion and pride 
(114). He should teach his pupils, considering them to be 
like his own children, who again should never deviate from 
the path of rectitude. He should be desirous of universal 
good welfare, and free from partiality and bias (115). A 
Brahmana should by all means avoid false speaking, calumny, 
arrogance, and disagreeable words, the Vyasanas§ and the 
company of the low and mean (116). For the reigning class 
(KXshatriyas), O sweet faced lady ! a desire for war, when there 
is possibility of peace, is very condemnable. The best kind of 
peace is again that which ts concluded with self respect (and 
not with humiliation or after a defeat). To the Ashatriyas 
their death or victory in batthe is equally beneficial to them 
from a spiritual point of view (117). A Kshatriya should not 
be covetous of his subject’s wealth, and should levy only 
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* Evidently the text hereis not complete, as it does not give the 
means of living of the Vaishyas. These are cattle-rearing, cultivation 
and trade. - 

| Except service, there are other modes of earning livelihood for a 
Sudra, which are, the fine arts and the occupation of a ministrel. 

t The hybrid castes can follow any occupation for their mainte- 
nance except that of the Brahmanas. 

§ The evils of lust and anger; for a fuller explanation Vide Supra. 
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such taxes as are moderate anc inoppressive; he should 
fulfil his promises, and rule and cherish his subjects as if 
they were his own children (418). Acts of justice, war and 
peace, and whatever other acts a king may do, he should 
do them after having fully discussed them previously with 
his ministers (119). He should fight bis battles fairly (or 
engage in fair wars only), and bis acts of punishment, reward, 
and justice should be dealt oug in corformity to the wiles of 
the Shastras (here, codes of polity); and he should conclude 
peace after weighing his own strength (120). All transactions 
either of peace or war, with the enemy, should be performed 
with the help of the Updyas ;* and victory, welfare, and pros- 
perity all follow in the wake of the employment of the Updyas 
(121). He should be loved’ by the learned, free from the 
company of the low, calm in times of danger, skilful, of good 
conduct and moderate in his expenses (122). He should be 
an expert in repairing (and building) forts and castles, and 
accomplished in using all kinds of arms; he should also be 
conversant with the intentions and tendenciest of his own 
forces and thoroughly efficient in teaching the tactics of 


* ‘J's Upayas are the measures of policy that are employed by 
kings in dealing with foreign powers. These have been enumerated 
to be four viz., (1) Saman or conciliation or negotiation, (2) Dána 
gift or bribery, (3) Bheda sowing dissensions and (4) Danda punish- 
ment or war. Some authorities add three more Maya or deceit, 
Uperksha, trick, or neglect, and Jndrajala magic and conjuring ; the 
efficacy of these except the last one need not be explained. The efficacy 
of the last one, was believed in by those who followed the Tantras. 
Three special ceremonies for the purpose of defeating an enemy have 
been mentioned in the literature of the Tantras, namely,—-Aldrana 
or the eeremony that would kill the person against whom it is directed, 
Uchatana or that which would make the party the prey of piercing 
anxiety, and the Vasikarana or that which would bring tho foe under 


control. . 
+ This will enable him to check any disaffection among them, thus 


adding to his own strength. 
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war (123). A Kshatriya or warrior should not. O goddess, 
slay those who become senseless in the fight, or those who 
give up their arms or those who turn their faces away, or 
those who are forcibly taken prisoners, or the wives and 
children of the foe (124). He should distribute among his 
troops, the spoils of war,—-those obtained in consequence of 
victory and those gained through the conclusion of peace,— 
dividieg them as each deserves, (z.e. ina just and equitable 
manner) (125). The heroism and the conduct of his 
soldiers "should be known to the king, man by man. And 
he that desires his own welfare should never make a single 
person the commander of a large force* (126). A king 
should not place his trust on a single person, nor shouid he 
employ a single man to administer justice.t And he 
should avoid treating the low in the light of equals, and 
playing, and cutting jokes with them (127). He should 
be learned in various books, moderate in his speech 
and inquisitive although wise and acquainted with every 
thing. He should be free from arrogance although highly 
esteemed and respected, and calm and reserved in met- 
ing out rewards or punishments (£28). With his own 
eyes or with those of his spies,f a ruler of earth should see 


* The truth of this assertion is self-evident. History in all ages 
furnishes numerous illustrations of its soundness. A general over a 
large army that wouid follow him in every thing can even dispose of the 
king his employer in any way he pleases. 

+ A single person when enjoying the entire confidence of the king 
wields a great power in his hands and if he wills it, may seriously harm 
the monarch by betraying him in every thing. As regards the ad- 
ministration of justice—a single man cannot be trusted: fer then 
there will be immense possibilities of miscarriage and corruption. ‘he 
present jury system of trial may, we may be permitted to say, is 
nothing, but a realisation of this principle. 

+ The charas or spies are Said to be the king’s eyes, and when he 
is asleep, they sce for him. The author means that the spies are the 
agents through which aking should acquaint himself with things that 
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through the feelings of his subjects, and in this way also 
should he observe the intentions of his relatives and servants 
(129) A wise king* should not out of anger, or conceit 
deal out punishments or rewards, without duly considering 
what he is about (130). Soldiers, and generals, and ministers 
and their wives, children and servants should be maintained 
and supported by the king; but if they are corrupted they 
should be punished and chastiseagl by himt (131% A raler of 
earth should like a father, protect those of his subjects who 
are demented, incapacitated, diseased,f{ friendless§ tender- 
aged and old (132). 

The commendable means of livelihood for the Vazshyas 
are cultivation and trade, by pursuance of which they shall 
maintain their body and soul together|| (133). And for this 
reason, O goddess, a Vaishyas should with his best endea- 
vour, avoid mistakes, defects, idleness, falsehood and wicked- 
ness in carrying on his trade and cultivation (134). The 
sale of a thing, O goddess, is said to be validly concluded 
when the commodity itself and its price, are ascertained 
between the parties with their mutual consent and they binc 


he cannot directly perceive. The idea of describing spies as the 
king's eyes was a very favourite one with the Sanskrit writers on polity. 

* The word in the text is Swamz which is the technical name for 
the king in the Political literature of the Sanskrit writers—being one 
of the constituents of a Government. The others are—minister, kingdom, 
castle, treasury, and allies. 

Ț This sloka would admit of a very slightly changed construction. 

t The word in the text is Fwardbhibhutam which literally means 
sulfering from fever, but fever must be here taken to tipify all other 
kinds of diseases. The particular mention of this disease appears to 
denote that fever was then the prevalent malady causing much death 
and devastation in a kingdom. 

§ The words lit: translated would mean—those whose friends and 
relations have died, z.e., who are helpless. 

| These are ,figurative expressions and devoid of metaphor would 
convey—they should live by ther professions. 
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each other by promises to transact the business* (135). The 
sale and purchase transacted by persons intoxicated or mad 
or by boys, or by men within the clutches of their enemy 
or, O dear, by those whose intellect has gone wrong in 
consequence of diseases, are considered invalidft (136). 
The sale and“purclase of things which cannot be seen at 
the tine of such sale and purchase, are effected through a 
description of: ‘their quality,qand if the things afterwards 
do not tally with their descriptions given before, such sale 
and purchase should be cancelled. In the same way the 
purchase of elephants, camels and horses are transacted 
by hearing the description of their qualities, but if they are 
found not to conform to the “descriptions given of them, 
the purchase should be set asidet (137). The sale or pur- 


ae 


* Having described the Vaishya’s means of livelihood to be trade, 
&c., the author now enters upon a disquition upon the principles of 
trade, and begins by defining valid and invalid sale. The definitions 
coming as they do from the pen of a Sanskrit writer of yore, though not 
complete in all instances, may yet stand a favorable comparison with 
the more advanced ones of mordern law and political economy. 

+ The principie underlying the author’s meaning tallies exactly 
with that of modern law. Sales or purchases, which are in any way 
the result of the so-called “ undue influente” have been referred to here. 
It also, in a manner, shows who are the competent parties to such tran- 
sactions—and like modern Law, excludes minors and madcaps. 

t Evidently a distinction,pas been made between sale direet and 
indirect. Direct sale has been taken to signify the transaction in which 
the thing to be sold, is seen and examined by the purchaser to his 
satisfaction after which he offers a price for it. In indirect sale the 
things could not be-seen, being away at the time of the transaction, at 
sea or in a foreign country. In the latter case, a description of the things, 
their qualities, make &c., are given, and on this description a price is 
fixed. If afterwards the things differ from their descritions given before, 

ethe prices do not commensurate with them and involve loss to one 
party. The system of transacting business now-a-days by showing 
samples and fixing prices before the arrival of the actual things to be 
sold, resembles this kind of sale of the author’s days. Who knows 
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chase of camels, elephants and horses should be cancelled 
even after a year of their transaction, if defects which were 
concealed at the time of the sale or purchase become mani- 
fest afterwards* (138), The body of a human being is 
directly and chiefly instrumental in his acquisition of virture, 
wealth, desires and emancipation; and therefore, O high- 
born goddess, its sale gr purchase cannot; be valid, in 
consequence of the ban putg upon it bysumyselit (139). 
When wheat, paddy, or barley is borrowed, the proper 
interest for such a debt per year is one-fourth of the whole 
quantity burrowed; and in the case in which metals are 
borrowed, one-eighth of the borrowed quantity is the proper 
interest} (140). Either in borrowing or cultivation or trade, 


that there also no samples were shown? As regards the cancellation 
of such transaction the same rules are observed in the present day as 
in the old. Now also, if there is a difference between the actual stuff 
and the samples shown, the transaction is nullified and the things sold 
at higher or lower prices according to quality. 

* The principle laid dowr here is the Ivery best of its kind. There 
should be no limitation ef time in such cases. Of course, if the defects 
are not even known to‘the seller, the transaction cannot be cancelled as 
mala fide; but if he knew himself and concealed them to fetch a higher 
price—the sale should be nullified at any time afterwards when the 
defects are disclosed. 

T The sloka is full of histigical importance; while disclosing on the 
one hand that at the period of the composition of the Tantras, trade 
in human beings were carried on or at least such a trade was known 
it prohibits it putting strong reasons forward. The person of a 
human being and individual liberty were then also considered to 
be sacred properties of their possessor, and no one was allowed to 
tamper with them. Even if sales of slave were at times effected, the 
persons sold were not in any way bound to serve to their purchasers, 
as such acts were against the Shastras. 

t The rates of interest to be realised from things or money lent, 
have also been fixed by the author to guard against unusual demands 
of usurers. In case of corns, &c., the rate is 25 per cent. on the value 
of the corn, either paid in kind or in money and in case of metals, &c., 

the rate is 12} per cent. 
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or any other transaction, a mortal being should ever act 
up to his owa promises—this is what all the Shastras agree 
upon* (141). 

A man who has to earn his livelihood by serving others, 
should, be. skilful, neat: and-tidy, truthful, humble, free from 
idleness’ {adi ¥@)and. capable of controlling his sleep and 
senses (gak 'A'seryant desiroug gf. happiness here and 
in the negt- wittid; should regard. his master as if he were 
the God Vishon himself and his master’s wife; as if she were 
his own auther, and he should also respect and regard 
the friends: aid relations of his master (t43) He should 
look upon his maintainer’s: friends, as his own friends and 
his foes as his. personal. foes; awaiting his lord’s behests, 
he should, dance attendance upon him with a fearful 
heart (lest he should fail to carry -out his master’s com- 
mands) (144)... He should carefetly: conceal his master’s 
dishonor, scaudals, secrets, as‘ate® whatever is disgraceful 
to him and secretly imparted by ‘him, (to the severvant) 
(145). He should not be covétous of his master’s wealth, 
and should ever be engaged iu his welfare. He should avoid 
before him, impropey.wards'and play» and laugh (146). He 
should not even look dpou the maid servants of his master’s 
house with sinful intentions 5, Bag shoul shun laughing 
and lying with: them ja fondly ge secluded places (147). 
He should sever turn into his “own use his master's beds, 
seats conveyances, gat-sents, pots and utensils, shoes, orna- 
ments, and weapons (148)... When, guilty of any fault, he 
should beg pardon before’ his masteg; and he should shun 
boldness and bold speech’:and:-iasvtent conduct before his 
master (149). When ;the Bhatrab? Chakrat except its 


rad 


* The rate fixed in the above sloka is the ordinary and legal rate. 
But if aman through some reason or other, promises a high rate he 
must fulfil his promises. These are special cases. 

+ A Chakra is a mystic figure painted on the earth with powdered 
turmeric, rice and other such ingredients, upon which offerings and 
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form is performed all the Varnas should celebrate Biahma 
marriages* and eat together only with the Varnas similar 
to them (150) In both these Chakras (z e., in the Bhatrabe 
and Tatwa Chakra) Skaiva farm of marriages may be cele- 
brated, and during thelz peridethamce no distiaction as 
regards food and drisk need be observe LA 


A e1ent 
Varnast (151). ” te Og BY, seth 
Tue AusPitious Gopogsagsaid im Wile ae phia Baker abe 


Chakram and like wage what is the Thtwaj advan? I 
desire to hear all about them, and it bebótóih thee to 
explain them to me aut of thy kindness fox me {1 93). 

THE AUSPICIOUS SADAMVA saad —Wher describing unto 
thee the rules and regulatidi regarding Ronda worship | 
have eaplained the magser ef performing the Chakras, 
and the best devoteessupractice the Chakra mode of 


. ; 

worship only during $H services (153). As regards 
the Bharvabs Chakra, (desc, thete are no especial rules, 
< —— SESSO NE OOO 


ptcsents are dedicated the god worshipped.» Each god or goddess again 
hasaspre al Chakra assigned te hini ont hey The Bhawabı Chakra 


t> the spe al figure assigned p$ tho abs or a manitesta 
tion of t' goddess Durga, tte; of ‘Siva.’ This particular Chakra 
again has several divisions, of te Fata ie one. The Twata 


: ¿lı 1 15 worshipped by thoxe who Jee ‘ ak thee frora all weridly desires ac. 
[he meaning seems to Ge vais nian Bhulrciachabed ade the medi- 
um of worship by a ce! tality seet he a this sett or Claes should follow 
the rulcs incultated for them it’ eigand Ap “his patticular chakra (for 


lakra azam see Introduchon),  * 


* Bibdhas or maa ragag are of eight kiddy oig, 
(13 $ 
aa Baarin: ATAARE: | 
maagaas a aarearearae i” 


The Brahma-bibaha is that which 15 at present celebrated among 
the Hindus. 

+ Ordinarily one of a higher Varna ot caste would not take food 
with one of the lower Farna, But an exccption is conceded in favor 
at the said chakra. 
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and this auspicious Chakra may be performed at any time, 
without much distinction (154%. I shall relate to thee the 
manner of practising this Chakra that cenfers happiness 
and prosperity on its adorers, and when worshipped through 
this Chakra the Supreme Goddess soon fulfils one’s desires 
(155) Jo toe Beginning, the Kowa Priest having spread a 
good sekt of Ki delightful piece of land, and purified* 
it with ehe- wey tig aphorism Alim Fatt should make him- 
self seatéd théseva (1g6). Then the wise worshipper should 
describe òù the ground both a triangular and a quadrangular 
figure with red lèad or red sandal paste or simply with 
water {t$}. Then the wiee ‘worshipper having brought «a 
beautiful Ghatay besprinkled with curd and Akskata,§ be- 
decked with fruits and new twigs, painted with Z7/akaslj 
of red vermiliinn and filled with ged water and having 
placed ıt on the ground of* worehiy ! means of the Manta 
Om shouti offer it Diupas** an Depay (158—159) Then 


Ps 

* kor Samsodhya some "yad Pambodhya which means— addressing 
or invoking the deity te he worshipped: 

t lhe purfication ‘iehbilay is Gat of the most important rites 
amongst the Tandvityta. Ints makes yery utterance of the mysticism 
will purify these sumats 

t Ghaias aregerthen pots, used ie the receptacles in which the God 
or Goddess to be worshipped is in 

§ Akshata—ws whole Jee “ uphusked rice washed with 
water, used #5 an artide al 

i Tslakas ate pele aged spares made generally with red lead 
or sandal wood. 

@ That , the Ghata shold he gonenerated with the utterance of the 
“ Pranava” at " Om." à 

** Dhupas ate Ęncenses formed into sticks which are burnt in a place 
of worship and give out aromatic vapour and smoke. The ingredi- 
ent of which WAupas are generally made are resin, gum aromatic 
&c. Diıpas are lamps that are burnt before the Gods, These lamps 
are fed with clarified butter and not with ol. The Dhupa and 

* are ind « sansable accessories of all kinds of worship big or small 
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worshipping the Ghaéa with fragrant flowers and frankin 
cense, he should invoke therein his tutelary deity. in these 
cases, the ceremony of worship js to be carried on, in the 
abridged form?” (s60). Naw, O thou adored af the Gods, 
listen as I describe the peculias, features of this Chakrat 
In it there is no necessity of placing or the nine 
receptacles or vessels gommencing with Gare 4461} The 
devotee or worshipper shoujl take oe: hs, Tatwast 
or articles worship aggording to his owe why, aad placing 
itin front of him, cogeudenge itwith the Manten Tyt and thea 
look upon ft with bhis spitivual eyes (162), Thes placing 
flowers and incenset on 0 Adtpaniea,§ be sheid medi- 
tate upon the Goddess mituile Bharradey woe yA God 
Anand Bharada saccowhely (163). He should meditate 
upon the Goddess, glocige, in the prime of her youth, with 


ea 


* In all kinds of worship edre pwo modes—the elaborate and the 
abridged —both of which 1g according to the convenience or 
otherwise of the worshippet.. fn the former all the detads are carried 
out with ut the slightest Cireunahigntes aiia ip the aktudged the superfluous 
portions ire dons away with, =, b 

t In idditrons to what hag singly Hoge aiin Hiyodation of this 
word, wc think it necessary te pote, pitt that iga Chakra form of 
worsh p everal men and womg} mit tegiather, with gevoral articles of 
worship— fsuch as, wie, feh, Hei Kite which tey se wrthout discri- 
mination of caste or creed) n savata kinds 3 aR- . The most spiri- 
tually advanced amongst the grong is aar aa ai tle leader. Both 
scares here behave very febely with one We there ve ho restriction 
whatever of food or dents, ` C. 1a * 


+ Ihe ¢atwas ae the dngredionm af Ue Farkuk warship, being, fish 
flesh, wine, women, Ac. cg 7 * 


§ This ıs probably the vessel of wre or fatma—als meaning 
spirituous liquor, The placmg of the flower &c., indicates its consecra- 
tion and purification, 

| Ananda Bhatyabt ıs only another manifestation of the goddess _ 
technically called Sakt: by the Kaulshas. Sakts again is the wife of 
the God Siva the promulgator of the Zantsas Anandarbhavab s the 


mile manifestation. 
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a semblance effulgent like the newly-risen sun, with the 
lotus of her face blooming forth under the nectarian im- 
fluence of charming smiles, deeply dehghting in the enjoy- 
ment of songs and dantes, adofned “sith various kinds of 
ornament, ra cath  petattiad Centthitloe hose ee in her 
i) d ‘tentdiiguae $yh4~—165) Tbus 
) HR è Goddess Andndamayr, he 
shout! & aes vine mv up the ad a Anima Bhar:ab* 
i ada, eye, the God 
Ne hon ihe God, white 

hke tha’. 


7 à “oe Itke the petals 
of a lok eh k Wi vftuipent etked with beautif } 
ornamas yaa robed in GREAR geemente, with his left 
hand holding & vessel fuil of gheMitad tis right holding the 
Sudhaguétay"* {267). The Men fraving thus medi 
tated upa, na both, sh Wate their love for the 

: mee worsinpping them 
ine by at first uttering 
s or ealutationst (165) 


—— ee 


a gis f- 
i 
T $ 


* Dhyan te pine Tetare the minds ayes of the 
personal qnalitina a ie teat Sous mediating upon the Goddess 
Ananda bharr edi a eos atate her an the form des- 


ae gintion of this Goddcss he 


f Sitred—whose fiom ıs des» 


sabe 
he fish held ir the palms 


cribed m the shale Slyke 
should meditata sib ree 
cribed in the Slee ii i 

+ Sudha-Getae ee 
in a peculiar ship? MY z 

i After the inedtentibde, d PAoa W e proceed to purify the 
Tatwa (here wine) by seveti ae @eisbould gives up all selfish 
thought, and thiek that haa aihe Goddess of his worship would 
both drink the wine as they love t. It is for this reason alone that he 
should quaf st after the purification ceremony. Ahe mantras for 
purification would be. 


<S sat, at st ait TET” 


Ths should be repeated hundred and ey ht times 
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He should then further purify: the wine by reiterating the 
mantra “Om, irim, Krom, Swaha” one hundred and eight 
times (169). During the supreme prevalence of the Kali, 
when the house-holders’ hearts: sail be. Seeply. attached to their 
' household objectis: tha: Aodha at $ needs, ahr ig. be used by 
them in lieu of- the ebee® Paz g J N Mi So Miar and 
honey-rthese, axe kaona: as: ‘Modtuecay iy Meme Consider- 


shipper should afet ase born 
in the cycle of Kah; i Tee oHigence, 
and lustfat procineiigg pete” revoga lit: Mee to be 


manifestations. of To cs ‘Ble Supreme sG, tate 
Tantriks) (i72). ES keh E a: Facvath, : tor: See ik con- 
templation of tine | inden it figbe. Goddess, ‘andthe reitera- 
tion of the mantra é AP n i RED) 


' their resppitive. tutelary 


gods, have beef ; Z v i jieu, of thieie Pièctising the 
the last Tatwa, D K Jigi ae eE 173). The 
devotee shayig,* bow : spay: ‘and: ‘inspire? ‘each of the 


Tatwas thattad beens ei Hegt laita thë manira “Om Hrim 
Krim Krom: Swaha”; oe t A if te glosing both his 
eyes and realising i iin’ say so gr tio a ping is pervaded 


the flesh) having ad, Aare 
Goddess Kalit GETE, Bpo Eee: tins Tord ee bre scrupu- 


——= =r ~ on eee 


# 


by the Supreme God, h | ETATER ne ‘ithe wine and 
ii ys oe Sa E E 3 


Mudhutrayam Sp a ais r oe ae a milk, as has 
been explained by the ifior Eies its cat ee oor i 
t The chief. ou iat. ‘Kali being naturally 
vicious, therevis gread ar Se a ici the ‘atticles of Tantrik 
‘ worship to their owa ‘Selb ii fie age str ‘order to guard against 
any misuse, substitutes for: woud nitrate, the two: chief ingredients 
of Tantrik warship, have been prescribed as suitable to the tendencies of 
the times. i 
- { Here, as always, the fact that the objects of worship of the Tantras 
though appealing more directly to the lower senses are to be considered 
in a spiritual light, has been again emphasised. The devotee should 
think and realise that he is no body, being only a tool as it were, and 
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lously concealed ın all the Tantras; and O Gentle Lady, 
Ihave disclosed before thee, this highest of the high and 
holiest of the holy religious rights (176). In practising the 
Bhatvab: Chakra, and the Tatwa Chakra, the worshipper 
should under ail cirepmggtances, Q daughter of ihe Mountain- 
king, marry biase angering to the Serós mode (177) [he 
devorer™ whe tn a state rol celebacy practises the devotion 
of the, Codionn, Moist sndopbtedly reape the sin of co- 
habiting with sivas” wives (1 78) Waen the Bhatrabı Chakra 
begins tọ walt ai the Varnes ecifnissidered as high class 
Brahmage and when at stops, the’ Parias ata distinguished 
one from the othert (179). Inthe Warrab’ Chakra there 
is no distingon of caste aad theese “de no restriction about 
one eating the cemnants of pihe mera. The worshippers 
joining the Chakra are to bt gonsidetad as my own portion, 
and there 1 not yhe least doubt tata, (180). In practising 
this Chakra ig Hard and fast relebdeigieding time or place or 
the elligibility ðf persone areta be observed. Any thing 
(fit to be used in the Chakra} Sinonght by any one, may be 
accepted and employnd fa tia Sketes§ (181) Whether 


the Supreme Bre 
wine and women 
image. 

* The text-word SRL ARS dcp the Tantik worship 
is called by that nabagi ae LR a ast W 

+ That ıs, becomdi s eae KE the Gaddess Salt. 

{ The sloka is @ torti Moai dein. 0 ist means a wheel. 
Hence when the Séaiends Cheka tol when the worship 
commences and is coatinusil,. tare, § 4 qa destinction of caste -during * 
the worship all castes are set spor an equal footing. But as soon as 
the worship ceases each member of the circle of adoration (Chakra 2, 
falls back as it were on his own caste. This idea 1s delineated in the 
following sloka. 

§ The meaning seems to be that this chakra may be performed at anv 
time, any place, with any body and every body witnout any distinction 
of caste or creed. The thingsor articles of worship may be accepted from 
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it ıs brought from a distant land, whether it 1s ripe or un- 
ripe, whether it 1s brought by a devotee or one of a beastly 
nature (that ıs, not a true devotee), a thing as soon as tt is 
accepted in the Chakra, becomes pure and holy (182) At 
the commencement of this Chshre (worship), O great 
Goddess, all the obstacles (perspediind}* stynck with fear 
and terrified by the #piritual power WE the devotees, take 
to their heels; aad away theoyally (283)- Tht Piockas, the 
Guhyakas, the Yakshes@ls Vetalast aid tut other bit spirits 
fearfully fly away eventlanty hearing that Bhateabi Chakra, 
is practised here uas The Tirtkhasy the Mahgtirthas, 
and the celestiais with Indra at their head, eagerly appear 
at the place where the Whalpeds Chakra ıs practisedt (185). 
O Siva, the place where tiua Chakra is practised ib a Maka- 
tirtha (a pilgrimage of tie frst water), and it is superior 
to all other Z7irééas. » Pie inbsbitacts of the heavens come 
there to partake of ih potennge presented tò thee (186). 
eee anamanna saaa anenai nn 
any source and n any state ; for, theveery fact of thew being used in the 
chakra purifics and renders them fr tybe cifeced to the Gods. 

* Iie idea gamang the Hidu devotees, especially among those 
followu z the Tantras, was thak epititn ave always on the alert to 
thwart ind frustrate the attempts of a pdpie to out their salva- 
ton = khere aru diffiettdes s rat peo the nd especially in the 
religious ones $ 

[| Lhese are so-called clagaes qi, Saunt spins aad demigods profusely 
mentioned in the Sanskiat bonity Waaaghae gra hok-goblins specially 
residing in the cremation ground’ “Gigtygitey wid Yakshas are demi- 
gods, the attendants of the Kaci ty tie Plutus of the Hindu mythos 
logy-—-employid m guardhiag ins arican ated riches. Lhe Vetalas ate 
nearly the same as Fisaġkaè owing to occupy a dead body. 


These evil spirits throw mitch impediment on the path of a Tantri? 
worshipper, 


1 Ihe Zirthas ‘and Mahatirthas are sacred places of pilgrimage. 
Jhese cannot and do not transport themselves form one place to ans 
others, but the idea 1s that the Gods presiding our each of them come to 
the place of the Bharrak: chakia and bestcw the religious merit attend- 
ant on a visit to them 
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Anything ripe and unripe, (fit for use or not), be it brought 
by any one, whether a AMflechcha® Svapacha, Kirata or 
Huna becomes patified and holy, as soon as it is placed 
in the hand of the (principal) devotee (187). Beholding 
the Bhatrakë chakra amd my devotees therein who are 
my semblanons, the tetrupt sinwet'“of Kali are liberated 
from Se af ipiely sins. 88}? Wheb the influence 

Be de A Che wea thé agtendanct, the devotee shoud! 
not cehieeay te prtoriandce Ri this 2hadew, but should prac- 
tise it every whdee and at ait times. ` ee In a chakra or 
during thé continuance of the worhhl madte talk, fickleness, 
garrulity, xptnting, passing air through 488 fewer organs of the 
body, aif distinction of casté, should be shunned. (190). 
Those wio arè narrow-minded, ihoss who are mischievous, 
those in ‘whom the beastty shite graponderates) (Pacus)t, 
those who are sigtal, those whieh ‘ethehits, those: who find 
fault with the Kauia} mode of wotvids mad those "wbo blame 
the sacred buak#'of the Keales--ebwald be left at a distance 
from the Chakra (190), IntrediaGag’ a Pack (one ia. whom the 
Pacubhava ot animal prooi otii predominate) in the Chakra 
out of love, Inendatip oc dea, aven a Beers (or advanced 


n Ohe who eats Con's a cid esi aad violates all pre- 
scribed modes of Living is cathe a Wikthaha® A Svapacha—lit means 
a dog-feeder, hence, a chamdgis tints profession is to attend to the 
burning of the dead; and A abate: ie tow mountain tribe living by 
hunting fowling &c. A Huna is a barbarian living by depridations 
&c., probably the same as the Huns. l 

+ There are three Bhavas, vis., the Pasu, the Divya and the Beera. 
See note on page (49) 

+ This is a system of the Tantra worship, vide introduction, asalso the 
special chapter on this sect, 
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devotee) is dragged into hell, being cast off from the Kala 
dharma (or the Koala mode of worship.) 192. Whether 
Brahmanas or Ksbatriyas or Vaishyas, or Sudras or Sama- 
nyas,—those who betake to the Aw/e form of worship are 
always adorable like the gods themselves. (193), He that 
proud of his own higher caste, regogniens Saati distinctions 
in the Chakra, goes te a dreadiul Gedy T at 

well conversant in the. rit and tien bee gu rrapure. 
(194). The piows J bene at ase wA, practis- 


ing the Chakra, are Heise | Š 
ig them ? (ua So long 


there be any room for 
as the twice-borus and other, the followers of the Salva mode 
of worship sit in the Chadra, they in obedience to the com- 
mands of Siva, observe Yi Samtakachara” (tfh Coming 
out of the Chakrg, they. ahould obserye the practices of 


their respective Farnar and in order to carry on 
their worldly bustuess (199). religious Merit that is 


obtained by the petformasnag of a hundred Purasthranast and 
a hundred each of the Sara, Manda and Chita Asanast— 
such religious merit, an intelligant person karas by reiterat- 
ing only once his own sacred mente (198), Whe is capable 
of describing the glory and supatlarity of the Bhairabi Chakra, 
for performing it only once, one a Mesed ftam the bonds 
of sins (199). By practising W fnestk’ Maths, one becomes 
a ruler of earth; by pedag if for Year one conquers 
death itself; and ty pract rae it ab fays,& mortal attains to 
the final emancipation, the suei bee 
A M 


P E ft ln 

* This is probably a form pi the Tuaitik müle of worship. 

T A puraschavana is an jnifatory ritè—-it is particularly applied to 
the ceremony in which a particular Manira and a particular name of a 
deity 13 reiterated accompanied with burnt offerings. 

$ The Asanas are the seats on which a Tantrik worshipper sits when 
performing any worship. The Sevdsena is the worship that made 
sitting on the dead body—the Chsta-~on the juneralpyre, and the Munda 
on five skulls of different animals, 

20 
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(200). What is the use of speaking much? O Kalika, know 
this for certain, that there is no other way except the Ku/a-form 
of religion capable of conferring happiness here and in the 
next world (201), By concealing the Kuladharma dunne 
the sway supreme of the Kali Yuga—when all forms of 
religions wi be sbandoned,—~even a Koula is dragged into 
hell (209)... 

I have desmbed unto thee, the BAatrads Chakra, that 
is the only instrament for attaining (ohjacts of) enjoyment 
and emancipation, and fdarken now, Q Koteshvari, as I des- 
cribe the Tafwa Chakra (202) The Tatwa Chakra is the 
king of all Chakras™ and is also called the Divga Chakrat 
No one ig entitled to practise it, except the devotees that 
possess thé frue knowledge of the Supreme Spirit (204). 
Those who are worshippers of the Paradrahma {the highest 
divinity) who know the Hgghma and ever adore him, who 
are pure of þeart and undisturbed by worldly temptations and 
attachments and ever engaged in doing good to others 
(205), those who are free, from any sense of difference and 
egoism and are of a mrunificient disposition and resolute, 
and truthful in their promises and vows and devoted to the 
Brahma worship—-thoge Aaly are entitled to practice the 
Tatwa Chakra (206). thou Co#tversant with the essences 
of things, those who Í pon the mobile and immobile uni- 
verse as permeated by the spirit of thé Brahma Supreme— 
those persons conversant vih the trug essence of;things—only 
have a right to praction (fhe Turms, Chakra (208). They 
only are entitled te the perfdrrtanee of the Tatwa Chakra in 
in whom in this chakra the, idea that every thing is pervaded 


* That is the best of all Chakras. The- word Rajan when used asa 
sufflix denotes-—superiority. 

+ Divya—conveys the idea also of superiority, meaning, pertaining 
to the Gods or celestials, Anything connected with the gods was 
reckoned as much better than human possessions. 
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by the Brahma, arises supreme* (209). In this ‘Chakra there 
is no necessity of placing the Ghafa (as the place where 
the deity is to be invoked) or conducting the worship in an 
elaborate manner. This worship, is ‘to be conducted ‘with 
the mind imbued with the idea that Brahma pervades every 
thing (209). The spiritiial leader in this. Chakra’ ‘should’ be 
a worshipper of the Brahma-mantea 9nd. deViied to the 
worship of the Brahma ; and hyshowld | practise ‘this’ Chakra 
in company with devoteds conversant ‘with the, Knowledge 
of the Supreme Brahma (ato). ‘Ia a beautiful and pure 
place calculated to be agreeable to the devotees, seats pure 
and holy, should be constructed with pleasant and charming 
materials (211). There sitting himself in company with the de- 
votees who worship the Supreme Brahma, a worshipper should 
gather and fetch the 73 wtioas; and O'Siva, place’ them before 
him (212). Then uttering for a Hundred times, the mantra 
Om, Hansa on all the Yatwas, hé'should recite the following 
mantra (213). " The-libation itself is Brahma, the thing by 
which the libation is” offered is Brahma, the offerer of the 
libation is Brahma, the véssel i a’ which the ‘Hbation is offered 
is Hrahma—and the devotee who worships in this way the 
Supreme Brahma becomes mergėd a, or unified with the 
Brahmat (214).” By reiterating this i fra three times or 


* The idea contained in these slokas is that one who wants to prac- 
tise the Tatwa Chakra must be far advanced in the path of spirituality. 
He should ignore, or be above the ordinary differences of the world—and 
even only recognise one God—the Supreme Being regarded as impersonal 
and divested of all qualities and actions. Not only this—in his eye every 
thing must be a manifestation of ‘this Spirit—the all-pervading essence 
of all things from which they are created and into which they are ab- 
sorbed. The whole universe is to be to him an immense and infinite 
Brahman and he is to see it in that ligut only. 

+ The text in the book is the text.of the mantra, The above is only 
a meagre translation; it is very difficult to ascertain what the spiritual 
signification of the Mantra is; but in view of the tenor of the previous line 

it may be safely asserted that the Mantra is nothing but a manner of con; 


156 MAHANIRVANA TANTFRAM. 


seven times, the Tatwas should be purified (215). Then alter 
Offering them to the Supreme Spirit® by the Brakma mantra 
he (the leader of the Chakra) should eat and drink them in 
company with the devotees who are conversant with the 
nature of Brahma (216). O great goddess, in the Brahma 
(or Tatwa} Cégéra, all distinction of pastes should be ignored, 
and in it there is no hard and fast rule regarding the hour 
(time) oc plane of warship, or the selection wf Patrast (217). 
Those footish mean Who out of an error of judgment observe 
differences of guste and family in this Dévyé Chakrat are 
degraded to the lowest mode of existence (218). For these 
reasons, for the realisation of virtue, wealth, desires 
and emancipation, the Zafwa Chakra should be practised 
with one’s best endeavours in the company of first class 
devotees conversant with the knowledge of the Supreme 
Spirit (219). 

THE AUSPICIOUS GODDESS said :—Thou hast, O Lord, 
explained to me in detail, the religious forms (rites and 


contrating the mind on the Supreme spirit through identification of every 
thing with it. A repitition of such a process for any length of time is sure 
to produce the desired effect in the devotees mind—that the universe is 
pervaded by Brahma. Tig Yallusion in the mantra is to the process of 
worship called Soma ov Méening offerings. Fire is the medium through 
which the afferings are conveyed to the different deities owning them, 

* In all the Hindu modes of worship gne special feature is that every 
thing is to be previoushy offewed te the God or Goddess worshipped. This 
particular ceremony is called tegnically Nivedana and the things offered 
Natvedyas; there are special manfvas for these oferings—and special 
processes also, The N*oadygs may consist of anything and everything 
provided they are duly purified atcording to special rules and by special 
mantras ; but chiefly—uncooked rice, fruits, succulent roots, preparation 
of milk, flesh, fish, &c. constitute the Nivedya. These things after they 
are offered to the deity are pertaken of by the devotees. 

+ Patra means a thing intended to hold another thing—hence a 
vessel, Here it means, deserving or undeserving parties—in whose 
company the Chakra is to be practised. 

} Another name for Tatwa-Chakras. 
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ceremonies) to be observed by the bouse-holder ; it now be- 
hoveth thee in thy infinite mercy, to speak about the 
rites (forms) prescribed for the Sansyasa mode of exist- 
ence (220). 

THE AUSPICIOUS SADASIVA said :=—in the Kali Yuga, 
O Goddess, the Adadhuta Asrama* is called the Sannyas- 
Asrama; and listen now to the rúles and ordnances by 
which it (Sassyasesramas)gjs governed (22%). With the 
advent of the true knowledge of the Supreme Brahma 
and on the cessation of all actions,—a person versed in 
the spiritual lore and learning, should take resort to the 
Sannyasa Asrama (222). But he that betakes to this mode 
of existence, forsaking his old parents, devoted wife, help- 
less relations and lisping children, becomes a creature of 
hell (223). The Brakmana, the Kshatriya, the Vaishya 
the Sudra and the Samanya—all these five castes, have a 
right to practise the Aécdhuta Samsahkrast (224). Finish- 
ing his house-hold duties for good, satisfying even his 
enemies,t having his senses completely under his control 


Pe 


* Abadhute is synonymous with Sanyasin ; meaning one whose wordly 
attachment has been washed away. But there is a shade of difference. 
as will appear from the definitions given below-— 


“sa: a raan Mache a atafe |” 


“ He is a Sannyasin who neither envies others nor desires anything.” 


“eA, ATRL, YT AT CATT | 
eee ere ewer TATA b” 


In consequence of his knowledge, advancement and superiority and 
freedom from the trammels of the world and realisation of the true nature 


of things—one is called an Abadhuta. 
° { The Samskaras are the religious rites ; and the £bdhuta samskaras 


are those that are to be pertormed when entering on the Aédadhuta mode 
oí hfe. > 

t The text now describes the way ‘n which one should begin the hfe 
of a religious anchorite , 
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free from the meshes of desire and bearing attachment for no» 
thing and no body, one should go away from his home* (125). 
He that desires to go away from his house (f.e. to renounce 
the house-holder’s mode of existence) should, inviting his 
relations, friends, neighbours aod. co-villagers. request their 
kind permission (te: ‘ap: 80): (226): Obtaining their permis- 
sion and, bewliig ‘down té-his tutelary: divinity, cireumambu- 
lating ethe village where he liygd; aud indifferent and un- 
uttached, he- ‘should: set ott from his house (227). Thus 
released from the ‘bonds .of the world {signifying freedom 
from ‘ordinary: obligations and duties of life) with a heart 
completely satiated-and filled with an ecstatic joy, he should 
(find out and-approach.an Abadhuta his senior in: that way 
of life and capable of initiating bim into it) whom he 
should pray to saying (228), “O Supreme lord, all these my 
years have rolled away, in the observation. of the house- 
holder’s mode of existence. Help me, now, O Lord, out of 
thy, grace in entering upon the Sannyasa mode of life” (220). 
The spiritual. guidet then, after due consideration. as to 
whether he has been able to finish satisfactorily his duties 
and obligations in the house-hold ‘life, as also ‘observing that 
he has obtained quietude and: knowledge, permit him to 
* That is, earning the good wit of even his onemi¢s ; he shoudl leave 


behind no foes and ill- wishege« “ 
} Pradakshinam—ttt : io | 


a the: ight; ‘henee; ‘ciecumambulation 
from left to right so that theii Bide is abvays turned towards the object 
or person circumambulated. “This performance is, almost always, a 
necessary factor in religious ceremonies and is rëckoned to be a reveren- 
tial salutation made by walking. in this way. The sacrificial fires, the 
Ghatas, the Gods of worship, etc., are always circumambulated before 
they are dispensed with at the termination of the Puyas—(adorations). 
In the Samskaras, or marriages, investiture with sacred thread, obse- 
quies etc., also—this ceremony of walking round is to be observed. 

} As soon as the new Sannyastn addresses the other one in the manner 
described i in the previous sloka, a relation of spiritual guide and disciple 
is established between them. The duties devolving upon the guide thén 
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resort to the second mode of existence% (230). The disciple 
then having performed his oblations, and said his diurnal 
prayers, with a controlled self, should worship the gods, the 
Rishis and the aacestral manes, in order to set himself: free 
from the three kinds of debts? (230). The gods, the Brahma 
(or the Creator) the. Vishau (or the Preserver)cqand the Rudra 
{or the destroyer} together with his sdibey, tite Rishds Sanaka 
and others, as also, Devgyshis and Syvamhars’y (232), 


em 


. 
would be to see whether, his disciple is i'a position to enter upon the 
anchorite’s mode of existences: He should specially satisfy ‘himself on 
three scores—viz., the diasiple’s knowledge, his state of mind and the 
completeness or otherwise qf his last mode of existence, namely the 
house holder’s mode., If any of these is wanting, he is not entitled to the 
life of renunciation. 

* Strictly speaking this is not the second state of existence, but the 
fourth. But as in the present era, only two states of life are permissible 
this becomes the second and. the last. 

1 Every one that is born contracts three debts—that to the Gods, 
that to the Rishis, and that to his ancestral manes. The modes of 
releasing himself from these debts are respectively, to perform sacrifices, 
to learn the Vedas, and to beget a son. The principle running through 
all this seems to be that everyone has certain obligations as a man and 
created being, which he must discharge—so as to live like a man and 
an intelligent being. ‘The Debarina is the moral and religious obliga- 
tion, the Res/isrinza or the intematual obligation, and the Pitririna 
or the social obligation, The manner of satisfying these obligations 
again are very logical and sound.—As soan as one performs the 
sacrifices and seligious rites he satisfies the first obligation, as soon as 
he cultivates his intellect and learns the Vedas, he satisfies the second 
and when he begets a son-~i.e. marries and settles down—he satisfies the 
social obligation. Religion, intellect and society all should havea claim 
on one who professes and desires himself to be called a man. 

¢ Brahma, Vishnu and Rudra form the Hindu Trinity, their func- 


tion respectively being, creation, preservation and annihilation of the 


universe, è 


§ Rudra or Siva is supposed to lord over a company of demi-gods 
and devils called Ganas. This troop of demi-gods and demons in- 
cludes Yakshas, Rakshas, Kinnar, Pisacha, Bhutas, Preta, Ke. 
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these and the ancestral manes who should be worshipped, 
at the time (of renouncing the world)—I shall relate unto 
thee—hear as I proceed (233). They are father, grande 
father, great grand-father, mother, paternal grand-mother 
and great grand-mother, and O goddess, in this way maternal 
grandfathers and grand-mothers and great grand-father 
and great grand-mnother (should be ,worshipped*) (234). 
At thee ceremony of the renygciation of the world, the 
deities should be worshipped on the Eastern quarter of 
heaven, the ancestral manes of the father’s side in the 
Southern and those of the mother’s side in the Western 
direction} (235). Beginning from the end, seats by pairs, 
should be offered successively to the gods and others (Rishis 
and ancestral manes) who after proper invocation should 
be duly adoredt{ (236). Having duly worshipped them, the 
disciple (that is, who desires to betake of the mendicant’s 
mode of life) should offer them the funeral cakes§ in- 


* The anscestral manes, four generation upwards from the mothers 
as well as father’s side, should be worshipped with funeral cakes, &c., 
before one renounces the world. It is supposed that these departed 
spirits stand in the anchorites way, if he fails or omits to satisfy them 
and obtain their permission. 

t The Shastras prescribe different ways or directions of sitting for the 
person who wants to offer ‘oblations. The direction of the worshipper’s 
{ace is turned towards the being or object of his worship. It is also 
believed that different being? specially gods, have different quarters 
of the heaven assigned to them for government. Thus the gods 
generally preside over the Eastern quarter, the ancestral manes over 
the Southern quarter. 

f Each god being invoked, should have a couple of seats assigned to 
him which they should occup)according to precedence commencing from, 
the right side—First the gods will of course, man the seats, then come 
the manes of the father’s side and then the manes of the mother’s side. 
This is the order of precedence. 

§ A Finda lit. means a lump and round substance—specially here 
it refers to the lump of rice and other ingredients, which are oflered 


MAHANIRVANA TANTRAM. 161 


dividual by individual. Thus having offered funeral cakes 
to the manes in due succession, in the manner prescribed 
for the offering of such cakes, he should with palms folded* 
pray the gods and the manes thus (237). “QO gods, O 
paternal and maternal manes, and O Aizshis, be ye all pro- 
pitiated, release me soon from the bonds of debt I owe 
unto ye, on the eve of my entering upon the state of re- 
nunciation”+ (238). Thus having prayed for his release 
from the debts, and salutif® again and again (thé said 
deities, &c.,) and free from the said debts, he should pre- 
pare to perform his own Sradhat (239). Ones self is his 


to the departed spirits of the deceased members of family during cere- 
monies of Sradh, &c. Such offerings are calculated to please and 
propitiate the beings of the higher regions. Inthe beginning of any 
ceremony, whether merry or sorrowful, such Pzndadana is strictly to be 
observed; it is believed also that the manes chiefly live on these 
Pindas—whose non-offering therefore seriously affects and exasperates 
them. 


* This position or particular mode of joining the hand denotes 
humility. 

+ The word inthe text is Gunatrvcetapada—or a status where the 
objects of sense cannot exercise any influence. Guna, among other 
things, means the sense-objects that bind men to the world. These are 
live—-being Rupa objects of visual perception Rasa those of gustatory 
perception, Gandha those of olfactory perception, Sparsa those of 
tactual perception, and Sabda or those of auditory perception. Itisa 
trite homily among the Hindu philosophical writers to denounce the 
injurious effects of enjoying these five kinds of sense objects.—It is said 
and believed that these bring about ruin spiritual of a man who is fool 
enough to give himself up to their enjoyment. 

$ Sradha lit: is any offering that is presented reverentiaily— 


Wea stad AMT AMT AE: SetEA: | 
Speciaily it means the ceremony funeral and obsequial, performed in 
honor of a departed spirit as also tojrelieve him from any burden of the 
world that may hang after hime Sradhus are of three kinds, Nitya or 
daily, Narmittik or occasional and Kamya, or for the [realisation of any 
desire, Atman-Sradha would therefore mean the funeral ceremony of 
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father, grand-father and great grand-father. Therefore an 
intelligent and wise person should when assigning the 
individual soul to the All-soul should perform his own funeral 
ceremonies*® (240). Then placing himself on the seats, 
made as described abeve, with his face turned towards the 
north. and invoking the ancestral manes, O goddess, he 
should offer them Pindas after having duly worshipped 
them (241). He should then spread the sacred grass (Kusa) 
with ends and tips turned ® the east, to the south and to 
the west for receiving the Pizdas respectively for the gods 
the Rishis and the manes, and for receiving his own Pixda 
he should spread them in such a manner as the ends may rest 
in watert (242). 


ones ownself. The presumption seems to be that, to all intents and 
purposes the person betaking to the Abadhuta Asrama becomes dead 
to the living world ; and as he realises it to himself, he should perform 
his own Sradha which by the way would sever all his connection with 
t and put him in an unique position of a living dead. The reason is ex- 
plained by the author himself in the next sloka. 

* The under current of philosophical and metaphysical idea that.. 
appears to run through this and the previous sloka, is that the” 
soul through afl its diverse evolutions and manifestations is the one 
and the same Scul. It is immutable, eternal, and all-pervading. In 
this way, the son, the father, the grandfather would all be the part and 
parce! oi the same Soul and hence equal. When one dies the individual 
soul returns to the greater mass. When one performs the funeral rites 
of his forefathers, he performs, in a way, his own funcral rites. In 
entering upon the Samnyasa Asrama all individuality is to be left on 
the back ground—and the realisation of the unification of ones self 
with the universal Soul is to be brought about. This step makes one 
virtually dead to the world and therefore is the performance of the said 
rites in anticipation. The Hindu philosophical systems and specially 
the Vedanta system, emphasis this idea of the all-pervadingness of 
the Soul and the identity of the individual with the universal Spirit by 
such phrases as Stvoham, Bramhazbaham etc. 

+ The Prxdas after they are offered to the beings for whom they are 
intended, are thrown in places called kundas which are consecrated 
holes made for the purpose. But in this case the receiver must be 2 
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Thus having finished the Sradha ceremonies in accordance 
with the instructions of his spiritual guide, a person desirous 
of liberating himself (from the world) should recite the fol- 
lowing mantra for hundred times, with a view to purify his 
heart* (243). Thereafter the preceptor, should according to 
the ordinances of the form of religion followed by him, 
erect an altar together with a Mandalațt on it, in which 
consecrating a earthen pot he Mould commence the worship 
(244—245). Then meditating on the Supreme Spirit accord- 
ing to the Saman way of adoration, and accomplishing his 
worship—the Brahma-knowing preceptor should perform the 
ceremony of localising the firest (246). On the conse- 


bed of kusa (ora kind of grass forming an essential ingredient of all 
kinds of worship) arranged in the manner described above. 
* The Mantra is givenin the text as— 


“<9 aaa mata? qui grata 
Sqrentaa qa WALA AAAI UW” 


Vhat the exact meaning of this antra is it is very difficult to say in 
the absence of a Mantrakosa or dictionary for interpreting the Mantras, 
It apparently means something like this—‘‘ We do homage to the three- 
eyed God (Siva), whose semblance emits a pleasing smell, and in- 
creases growth, May he release me from the bonds of death even as 
a cucumber is cut off from its plant.” 

| Mandala—lit: means any circular shape. Here it signifies a 
mystic diagram painted with powders of turmeric, dried rice, vermilion 
and other such ingredients on an altar or holy spot on which are placed 
seats on which Gods are invoked. 

t In all the rituals of the Hindus the fire plays a prominent part. It is 
the medium or the agency that conveys oblations to their respective 
divine owners and is again the recipient direct of all offerings. Fires 
are of three kinds—Girhapatya (house-hold) Ahabaniya (or sacrificial) 
anf Dakshina. The consecration of the fires is a very important cere- 
mony. A ted of clay covered on the surface with sand is prepared at 
first on which the fire is lit with fuels consisting chiefly of the branches of 
the Fagna-dambura tree. Then the God of fire is invoked and ob- 
lations of [clarified butter with various burnt offerings are poured on 
it with the recitations of propers mantras, ° 
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crated fire the preceptor should offer the oblations 
specified in the Ka/pa* followed by him; he should 
then invite his disciple and help him in performing 
the Sakalya Homat (247). At first the Vyahritzest should 
be sacrificed on the fire; next the vital breaths,$ Prana, 
Apana, Samán Udéna and Vayné should be burnt as offer- 
ings on the fire (248). Then for the liberation of the soul 
from the shackles of the clayey tenement, he should perform 
the Zatwa Homa|| in which earth, water, fire, air, and space 


* Kalpas are religious textsembodying tennets of a particular sect 
or system of religion; ordinarily the special percepts and ordinances 
of a particular religious community is signified by the word. 

+ The ceremony of Homa, resembles the Jewish rite of burning offer. 
ings on the altar and the pouring of libation on the fire. The 
Ahabaniya fire mentioned before is the Homa {or sacrificial) 
fire. On this fire duly localised different kinds of oblations and 
libation are offered accompanied by suitable mantras—and this 1s 
called Homa. Sakalya means including every thing. Hence Sakalye 
Homa is the ceremony of burning offerings of any kind whatsover on 
the fire. There are of course special things to be offered in special. 
sacrifices or Homas. But in the Sakalyahoma there is no restriction 
regarding the selection of burnt offerings. 

į Vyahriti it .—that which is said or uttered. Hence, the mystic 
syllables uttered in all komas that constitute the first portion of the most 
important mantra of the Brahmanas—viz. the Gayitri. They are three 
in number—Bhus Bhubas and Swas. According to some authorities 
again they are seven, 

§ The Hindu idea is that air that plays so prominent a part in the 
physiolozy of lite is divided into five different classes—the combination 
of which maintain life. The Prdna or the first of the life-winds has its 
seatin the lungs. The Apdna air is that which is breathed out or goes 
downwards and out through the anus. The Samdna air has its seat in 
the navel and is an import.nt factor in helping digestion. The vyana 
air is diffused throughout the entire system and Uddua is that which goes 
up the throat and enters into the brain—the seat of knowledge, 

| The Zatwas have been enumerated before. Of course these 
things cannot be thrown on fire—The way of offering these as burnt 
ofterings is to utter the names of the things and then poar libation 
of ghee on the fire. 
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and then, smell, taste, form, touch, and sound, in due order 
and then, speech, hands, feet, the anus, the organ of gener- 
ation, and then, the eyes, the skin, the ears, the tongue and 
nasal-pits, these organs of intellectual perception—mind 
understanding, heart (tipifying feelings) self-conscious- 
ness and the acts consequent on the soul’s migration 
into the body, the action of the senses and those of the 
life-winds,—all these should@®be burnt as offerings. » The 
names of these should be uttered after which the mystic 
syallable ‘ Be purified,’ should be recited. Thereafter the 
following mantra should be repeated :—Hrim, /yottraham, 
Biraja, Bipapma, Bhuyamsa, Dwitha, I am light, free 
from impurities, sinless and great” (249—253). Thus 
having offered the twenty-four Zafwas and the physical 
actions as burnt offerings on the fire, and set free from 
the bonds of action, he should think of the body as devoid 
of life (254). Then considering the body as nothing less 
than a mass of dead matter, and released from (unaffected 
by) all actions, he should take off the sacred thread* the 
while meditating on the Supreme Brahma (255). Conver- 
sant with the mantras he should take the sacred thread down 
from bis shoulders, reiterating the mantra—“Aim, Klim, 
iiansa” Then holding it-on the psalm and reciting for three 
times the Vyahritz as also uttering the name of the wife 
of the god Firet he should throw it, dipt in clarified butter, 
into the fire (sacrificial) (256). Thus having offered his 


* The sacred thread is the mark distinctive of the three higher 
castes. The ceremony of being invested with it forns an important 
part of the fife of the first three classes. The sacred thread is held in 
high estimation and its services are requisitioned in almost all religious 
‘ceremonies. Inthe Brahmacharyya Asrama it consists of the Manju 
grass or back deer skin, It is worn on the left shoulder extending to 
the length of tte arms on the right side. r 

+ The wife of the god of Fire namely Swaka, Stripped of meta- 
phor—it means the sound made by the offering priest when pouring 
libation on the fire, The two wives of Fire are Swaha and Swadha, , 


166 MAHANIRVANA TANTRAM. 


thread as a burnt offering on the fire, he should cut off his 

Stkha* uttering the mantra, Klim, then he should dip it in 

clarified butter on bis hands (257). He should then recite “O 
Sikha, Q daughter of Brahma thou art like unto an. 
youthful maident rich in the wealth of Tapas; I offer thee 
room in the fire, go then O goddess; salutation be unto thee’’ 
(258). Then reiterating the mantra "Klim, Hrim, Hum, 
fat Swaha’ he should perf¢ m the ceremony known as 
Stkha-homat on the well-purified Fire (259). The ancestral 
manes, the gods, and the Aishzs and all the duties and 
obligations of the Asrvamas, live upon the Strka having itself 
for their support§ (260). Thus having propitiated the gods 
the ARizshts and the ancestral manes, by the renunciation 
of his Sikka and sacred thread, a corporal being attains 
identity with Brama (261). For the twice-born ones the 

renouncement of the Srkka and the sacred thread, com- 
pletes their renunciation of the world|] (262). As regards 

the Sudvas and the Samanyas the Stkha-homa only purifies 
them ; and devoid of the Szkfa and sacred thread they should 


PR ee a ST 


* Sikha—is the tuft of hair preserved on the crown of the head by 
the four classes.——It is emblematic of reltgious purity and is instrumen- 
tal in many a ceremonial to be observed by these castes, This lock of 
hair is prescrved even when the rest ts shaved off. 

f This may have another meaning—viz., whose semblance is the 
hair. The hair and the daughter of Brahma are said to be identical. 
The allusions in the sloka are obscure. 

t Stkha-homa—is the ceremony of burning the tuft of hair on the 
fire with suitable Mantras. . 

§ The idea is that the Sikha crowning the head, is supposed to be the 
holiest and the best place where the Gods etc. can tive in. There was 
a curious belief current in the mythologies of ancient India that the 
different parts of the human body are presided and guarded over by, 
different divinities. The allusion probably is to this belief. 

|| The idea is that when this ceremony has been accomplished the 
renunciation of the world is complete. 

{| There must be some mistake in the text, for the Sudras are never 
invested with the sacred thread, 
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bow down unto their spiritual preceptor (263). The preceptor 
then raising him (the Samuyasin) up should speak these 
words in his right ear—“O highly intelligent one, thou art the 
Supreme Brahma, think thyself as Hansa and the Supreme 
“Spirit. And do thou now roam in your own true semblance on 
the face of the world, unattached to anything and free from 
the notions of egoism* (264). Then the preceptor conver- 
sant with the true nature of Brahma should throw down 
the Ghata and dismiss the Fire (z.¢., the God of fire who had 
been invoked before) and considering his disciple to be 
identical with himself he should salute the latter with his 
head (265). When thus bowing down to his disciple,he 
should reiterate this mantra—" Salutations unto thee, salu- 
tation unto me, and salutations unto thyself and myself, 
O thou whose manifestation is the universe, thou art this 
manifest world and the world is thy manifest self, salutation 
unto thee”t (266). For those self-controlled and wise persons 
who worship the Brahma mantra the entrance on the 
Sannyasa Asrama becomes complete as soon as they sever 
off their Srkkas reciting their own mantra (267). Of what 
use ace Sacrifices Sradhas and adorations for those whose 
hearts have been purified by the knowledge of the Supreme 
Spirit? And no sin can touch them, may they behave and 
couduct themselves in any way it pleases them (268). 


ee ee 


* The preceptor should initiate his disciple in the philosophy of 
self and his identity with the God head. The Sudras and Samanyas 
have very little occasion, in their ordinary occupation of life to turn 
their thoughts to spiritual advancement, and it is therefore necessary 
that before leaving the world behind—they should be made conver- 
sant with such philosophical datas as the phrases 7atwamasi, Hansa 
etc. signify. 

À f The mere ricitation, it is needless to say is of no value, if the 
receter is not filled with the philosophical fire contained ın each word 
of this couplet. He must realise what he says and pierce through the 
hollowness of the sounds to the essence contained in the ideas. 

ł The idea is that one who isa true philosopher is far above the 
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Thereafter, freed from the influence of the couple of opposite 
conditions (as weal and woe, &c) and desire, and witha 
quiescent soul, the disciple should go about as it pleases 
himself, like even the Supreme Brahma incarnate (269). He 
should then consider everything, from the highest metaphy- 
sical emanation of the Spirit to the lowest material produc- 
tion as the manifestation of the’ Eternal Spirit, and forget- 
ting the difference of name and phenomena should medidate 
on the Supreme soul in his oWn soul* (270). A true Sama- 
aast—'e should roam on the face of the earth, house-less 
fprgiving, unsceptic and brave, unattended, unattached and 
free from egoism and self-fulness (271). He should be free 
from the influence of injunctions and interdictions, heedle~s 
of protecting his possessions, conversant with his own soul, 
equally inclined to happiness and misery, patient self- 
controlled and devoid of any desire of enjoyment (272.) He 
should be undisturbed in his heart when overtaken by woe 
and free from eagerness (for enjoyment) when blessed with 
weal; he should ever be cheerful, pure, peaceful, impartial 
and quiet and unruffled (by any accession of any fortune) 
(273). He should never be instrumental in causing anxiety 
or sorrow to beings, but engage himselfin doing good to 
them; he should be unaffected by anger and fear, peaceful, 


rosin 


reach of the ceremonials, which, by the bye, are prelimineries in the way 
of spiritual advancement. 


* In the mind of t'.2 true philosopher, which undoubtedly the San- 
nyasin iS considered to be, there should be no difference, between, the 
so-called, matter and mind, the manifestation of the spirit and the 
gross elements of creation. Indeed the ignoring tof this difference has 
been described as the stepping stone to emancipation. As long as he 
discriminates betweea what is good and bad, there is the element of 
worldliness in him, but as soon as he sees every thing in Brahman and 
Brahma in everything, he comes on the threshhold of deliverance. The 
pantheistic idea of the modern philosophical writers, with salient changes, 
appears to have been the creed of not a smail section of the Aryan 
Rishis. 
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aimless and energyless*; (274) free from the baneful in- 
influence of sorrow and jealousy, equally disposed towards 
friends and foes, capable of enduring cold, wind and 
heat, equally affected by respect and disrespect (275); un- 
disturbed either in good or bad condition, satisfied with 
objects obtained for chance, beyond the purview of the 
Gunas, undoubtful, uncovetous, and improvidentt (276). , He 
should be happy considering $. body to be so supported 
by the Soul as is the universe, though illusory,‘ supported , 
by tbe Eternal Truth (277). The senses are performing 
their distinct functions separately ; the Soul is but a passive : 
witness unaffected and unsoiled by them—recognising this * 
only does he become worthy of emancipation (278). A iM 
Sanyasin should avoid accepting metallic things (fro 


others) reviling the poor, false-speaking, playing witli. 
women, discharging the seminal fluid and envying others % 
(279. He should be even-eyed every where, in respect of 
rhe contemptuous worms and insects, and gods and men. 
Wandering on the face of the world, in all his actions he 
should recognise the presence of Brahma (280). Food cooked 
either by the twice born or by the Chandalas, wherever it 
may come from, be will eat it without discriminating the 
place, the time or the party or the vessel in which it comes 
(281). Seeing an unrestrained life or as it pleases his free 
will, an Aédadhutfa should pass his time, in the study of 
philosophical literature, and in discussions regarding the 
true nature of things (282). The dead body of a Sanyasin 
should never be burnt, but worshipped with incense and 
flowers {it should either be burried or sunk in water (283). 
The mortals, uninitiated into the practice of Yoga and in- 


ES 


* That is he should have no definite end in life so as to bind himself 
to the world and he should ever put forth his energies in a way detri- 
mental to his religious life. 

f As he has not future to look to he need not provide for any emer- 
gency. 

23 
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flamed with desires are naturally, O goddese, fond of a life 
of actions and ceremonial observances* (284). However, 
in such a life also they should be devoted to meditation, 
adoration, recitation and propitiation of the gods. These 
would be beneficial to them, and let them fix their hearts on 
these (285). Therefore, for the purification of the heart, 
I have spoken of various rules regardivg thc performance of 
rituals and for this reason havt I ascribed various names and 
forms unto thyself (286). In the absence of the knowledge 
of the Supreme Brahma and without the renunciation of 
action, one cannot become worthy of emancipacion—let him 
accomplish ceremonial observances for hundreds of Kalpest 
(287). The Kuldbadhutz, who is a true philosopher ina 
human frame, is a being emancipated even tn this life. The 
house-holder should worship him considering him to be the 
God Nayrayana incarnate (288). Even through the very 
sight of a Ya?¢z}t one is released from the bonds of all sin 
and obtains religious merit equal to that accruing from 
pilgrimages, observance of vows, practices of austerities 
and penances, munificient deeds and accomplishment of 
sacrifices (289). 


* It isnot possible for them to lead a life of renunciation in the 
midst of the diverse attractions of the world. In the next sloka the best 
manner of such a life as described in this onejis specified. 

+ Isa day of Brahma, or 1000 Fugas being a period of 432 mils 
lions of mortal year and measuring the duration of the world. 
© { Fati is synonymous with Samnyasin, 


CHAPTER IX. 


Tue AUSPICIOUS SADASIVA said:—I have described 
unto thee, O thou of firm vows, the various Varnas, A sramas, 
Acharas, and Dharmas. Hear I will describe now the 
Sanskaras of various Varna@(1). Without Saaskara,*one’s 
body is not purified, O goddess. One, who has not gone 
through them, is not entitled to perform rites for the depart- 
ed manes as well as religious ceremonies (2). The Brah- 
manas and other castes, who aspire after well-being both tn 
this world and in the next, should perform Sanskaras as 
prescribed for their respective orders (3). Sanskaras have 
been described as ten namely, Gardhddhina, Punsavana, 
Seemantanayana, Ydtakarma, Anndshana, Chuddkarana, 
Upanayana and Vivdha* (4). The Sudra and other mixed 
castes originating from the Sudras do not wear sacred thread. 
They go through nine Sanskaras. The twice-bornt have 
ten (5) They should, O thou of a fair countenance, 
perfom their daily, accidental and optional ceremonies in 
the lines laid down by Shambhu (6). I had previously, in 
my Brahma form, O dear, described the ordinances of all 
the various ceremonies (7). I have described also the mantra 
of the various castes, Brahmanas and others in all the 
Sanskaras and other rites (8). In Satya, Treté and Dwipara 
Yugas they used to employ mantras beginning with Om 
in all those rites, O Kalika (o). In Kali, O great Zçanr, 
men should, at the behest of Sankara, perform various rites 
and ceremonies with mantras beginning with £/rim (10). 
In Nigamas, Agamas, Vedas and Sanhitas, the use of various 
mantras according to the distinction of cycles has been 


* See page 26. 
t The Brahmanas and Kshztryas. 
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described by me (11r). In Kali men depend on rice for 
sustenance and are of enfeebled prowess. For their well- 
being, O Kalyani, I have instituted Kuladharma* (12). I 
shall describe unto thee in brief the Sanustaras of creatures 
enfeebled by Kali and unwilling to work hard (13). Kuskan- 
dtké is the first of all auspicious ceremonies. * Hear, 1 shall 
therefore describe it first, O thou worshipped of all the 
celestials (14). In a charming( clean place freed from husk 
and coal the wise worshipper should make a sacrificial 
ground measuring one hand (15). Drawing three lines to- 
wards the east on that figure and sprinkling them with water 
with the mantra Hrim he should invoke fire with the 
mantra Ram (16). Bringing fire and remembering the 
mantra Aim he should place fire on one side (of the sacri- 
ficial ground) (17). Then taking up fuel with his right hand 
he should enkindle fire there. Afterwards with the mantra 
‘“Salutation unto ferocious animals Swdé4d”’ he should cast 
off the demonaic portion in the south (18), Having with 
his two hands taken up the fire then placed, kept them on 
the lines facing him, and meditated on Vyarhit? beginning 
with the mantra Hrim he should light it up with grass 
and fuel. Then throwing two pieces of sacrificial sticks 
soaked wiil clarihed butter into it anc reciting the name 
sanctioned by his own deeds he should meditate on the fire 
Dhananjaya (19—20). Reciting the mantra “I meditate 
on that fire which is like the rising sun in colour, which has 
seven tongues and two heads, which is seated on a goat, 
whose power is limitiess and whose head is adorned with 
matted hair and a crown” and folding his hands he should 
invoke the Fire (21). O dear, he should recite the follow- 
ing mantra “Hrim, may he come here, may all the im- 
mortals, with all the ascetics and followers protect this 
‘ sacrifice. I bow unto them, Swáhá” (22—23). Having thus 
a eee 


* The religion of Tantra, 


CA 
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invoked the fire he should recite “This is thy source.” 
Then worshipping it with proper ingredients he should adore 
the seven tongues (24). [The seven tongues are:—] Kāli,* 
Karali,f Manojaba,f Sulohita,§Sudbumravarna,||Sphulingini,f 
Vishwanirupini** and Lolayamanatt (25). Then with hands 
full of water, O great Ishdni, he should sprinkle the fire 
thrice from east to north (26). In this way he should sprinkle 
it from north to south ang then all the articles of sacrifice 
(27). Thereupon from east to north he should cover the 
sacrificial ground with Kuça grass. Those of the north 
should be placed there and those of other quarters should 
be kept in the east (28). Then keeping fire in the south he 
should proceed to the seat of Brahma. Then taking up a 
Kuça grass from the seat, imaginarily set apart for Brahma, 
with the thumb and little finger of the left hand he should 
recite the mantra “ Hrim Nirasta Paravasu” and throw it 
with a heap in the south of the fire (2g—30). [The sacri- 
ficer should say] “Sit here, O Brahman, this is the seat set 
apart for you.” Brahma too, saying “I sit here” shouid sit 
there facing the north (31). Then worthipping Brahma with 
scents, flowers and other articles he should make the follow- 
ing prayer (32). “O Lord of Yajnas (sacrifices), protect 
this sacrifice, O Vribaspati protect this sacrifice. Protect 
me, O king of sacrifices, | bow unto thee O thou the 
witness of all?” (33). Brahma should say ‘I protect thee.’’ 
Or assuming the position of Brahma [the worshipper] should 
himself say so. Then for accomplishing the object of sacri- 
fice he shouid make an Imaginary form of a Brahmana with 


be ee 


* Black. 

t Dreadful. 

e + Fleet like the mind. 
§ Extremely red. 


|| Of smoky colour. 

€ Which produces scintillations. 

** That which brings the univérse into view. 
tt Spreading rapidly. 
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Kuça (34). Then invoking Brahma saying “ come here 
O Brahman, come here” and adoring him with water for 
washing feet and other articles, the worshipper should pray 
‘ Thou art to remain here till the completion of the sacrifice” 
and then bow unto him (55). Then with water in his hands 
he should sprinkle it thrice from north-east quarter to 
Brahma’s east and then should sprinkle fire itself thrice with 
it (36). Afterwards returning it f.v the route through which 
he had gone to Brahma’s seat he should sit on his own seat 
and spread Kuça grass in the north (of the sacrificial ground) 
(37) On them the intelligent worshipper should place all 
the ingredients of sacrifice, namely the vessel full of water, 
the pot containing clarified butter, sacrificial sticks and sacri- 
ficial grass (38). Then placing there Sruk* Sravat and 
other vessels with the mantras Hram Hrim, and Hrum he 
should purify all with celestial looks and sprinkling water 
(39). Then placing his right knee on the ground the in- 
telligent worshipper should take up carified butter in the 
sacrificial ladle, and reciting for his well-being the mantra 
“Frim Vishnave Swaha'’ he should offer three oblations 
into the fire (40). In the same way taking up again clarified 
butter and meditating on the deity Brahma he should pour 
oblations of it from the north-west corner to south-east (41). 
Then taking up clarified butter again he should meditate 
on Purandara and sprinkle it from the south-western direc- 
tion to north-east (42). Then reciting the mantra “ Agneya 
Jirim, Somaya rim and Namas (Salutation) unto Agnikona” 
he should offer three oblations to the north, south and the 
centre of the fire as well as to south-east corner. Having 
performed all the obligatory rites a wise man should cele- 
. brate Homa for purifying the seasons (43—44). The rite of, 


t 


* A sort of wooden ladie, used for. pouring clarified butter on sacri- 
ficial fire ; (usually made of trees like Palasa or Khadira),. 
{+A sacrificial vessel for pouring ghee &c. 
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offering three oblations is called Dhara Homa (45). He 
should mention the name of the Deity in the articles to 
whose honor libations are offered. faving thus performed 
the true Homa he should go through another called Swzstha- 
krit for his own well-being (46). O thou of a beautiful face, 
in Kali Yuga there is no Homa prescribed for the emancipa- 
tion feom sins. This is done by Swisthakrit and Vyarahit:* 
flomas (47). Again takigy up Havi in the samę way as 
before and meditating on Brahma he should say “O king 
of gods, if by mistake or ignorance any short-coming has 
taken place in this work do thou make it up all for 
my well-being.” Reciting this prayer, O goddess, begin- 
ning with Hrim and ending in Swaha he should offer liba- 
tions (48—49) With the prayer “O Agni, thou art the 
purifier of all the worlds and the Jord of Swzshtht Krit 
Homa. Thou art the witness of the sacrifice and the distri- 
butor of well-being. Do thou fulfill all my desires” begin- 
ning with the mantram //rim and ending with the word 
Swéhké he should offer libations (50). Having thus performed 
Susthakvit Homa the agent of the sacrifice should pray 
thus:—'"'O great Brahman, for the pacification of all the 
oblations that have been offered in this sacrifice and for its 
prosperity, I perform Vyérhitz homa.” Then offering three ob- 
lations with the Mantra “ Hrim bhur Swakhd, Hrim Bhuvas 
Swahd, Hrim Swas Swihé he should offer another with the 
mantra, “ rim bhur, bhuvas Swas Swihé.” The agentt 


* Homa, as we have explained elsewhere is a religious offering of 
libations to fire. This is a necessary adjunct of every religious and 
religio domestic ceremony. Swistha-krit Homa is one which 1s per- 
formed for one’s own well-being. Vyarhiti Homa is one which is per- 
formed with mystic words Om bhur, bhuvas and Swas. 

+ The word in the text is Vajna or Kratu Sadhaka which Ifterally 
means ‘one who brings about the performance ofa sacrifice.” It evi- 
dently means the priest or a qgalified agent engaged by one for the 
proper celebration of a sacrifice, 
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should then with the sacrificer* should offer the fullest liba- 
tion to the consecrated fire (§1— 53). If the sacrificer be 
himself the agent (priest) he should himself offer the liba- 
tion. Suchis the prescription observed in the ceremony 
of Adhkisheka (54). Having first recited the word Arim 
he should recite “ Yajnapatz (O lord of sacrifice. ([After- 
wards he should exclaim] ‘ May my sacrifice be complete, 
may a the sacrificial deities kv. propitiated with me, may 
they grant me proper fruits.” This mantra should termi- 
nate with the word Sw&ha (55). Getting up with this 
mantram an intelligent worshipper, who has perfectly con- 
trolled his senses, should offer an oblation of fruits and betel 
unto the Fire (56). Having offered the full oblation the 
learned worshipper should perform Shani? ritest. Taking 
up water with Xuçùł grass from the sprinkling vessel he 
should sprinkle his own head (57). [He should then pray] 
“ May water be my most excellent friend, may it be like 
medicinal plants unto me; may it always protect me for it 
is like Narayana himself (58). O water! thou dost give us 
happiness and grant us worldly possessions.” Sprinkling 
his head with water with his mantra he should pour 
drops on the ground (59). With the mantra “May water 
devour all those enemies of ours who always injure us and 


* Yajamana means the person who undertakes the celebration of a 
sacrifice at his own cost and for his well-being. Any person may do 
it but he may not himself be qualified to perform all the necessary rites. 
He therefore appoints a priest or a qualified agent to perform all the 
rituals and ceremonials for him which he himself connot perform or from 
which he is precluded by social or religious restrictions. We have 
translated this word. literally as sacrificer i.e. one who undertakes the 
celebration of a sacrifice. 

+ This sloka clearly explains the position of the agent and sacrificer. 
T» make the meaning of the word more clear we haveused the word 
priest. A sacrificer may himself be the priest if he is qualied_ for the 
work, 

{A propitiatory rite for averting evil. 
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whom we do also injure (60).’ With this mantra he should 
pour drops of water in the north-east direction and throw 
Kuca grass there. Then with folded hands he should pray 
unto the Fire (61). “O Fire, do thou give me intellect, 
learning, strength, brain-power, wisdom, reverence, fame, 
prosperity, freedom from deseases, energy and long life (62). 
Having thus prayed unto the Fire,* he should, O Siva, 
discharge itt with the followii@ mantram (63). “O sacrifice, 
do thou go to the lord of sacrifices, (Vishnu); O fire! do 
thou enter into the sacrifice; O lord of sacrifices, do thou 
return to thy own source and fulfill my heart-felt desires 
(64)? Thereupon reciting the mantra “O fire, do thou 
forgive me” he should offer an oblation of curd to the north 
of the Fire and then direct it towards the south (65). Then 
having offered sacrificial presents unto Brahman and bowed 
down his head in reverence he should discharge it. After- 
wards he should place a mark on his forehead with the 
ashes attached to the sacrificial ladle (66). The agent of 
the sacrifice should put the mark ou hbis fore-head with the 
mantra “ “rim Klim, do thou avert all ills (67). May 
peace and auspiciousness crown me by the favour of Vasava, 
Agni, Marut, Brahma, Vasus, Rudras and Parjapati (68).” 
With bis wanra he should place on his head the ashes 
grauting longevity. Proportionate to (the importance of) 
Homa and the religious rites he should distribute sacrificial 


presents according to his might (69). 


———— te 


a se ae oe eee tg ne rt a ems Dearie em ne are ar rn a a 


* The word literally means that which eats up oblations; hence 
Vitthotra means fire. It is also a name for the Sun. 

+ The word in the text is Visarjana. It has a peculiar meaning in 
Hindu religious ceremonies. Whenever they worship any thing, fire 
or any idol, they first endow it with life which rite is called Prana 
prathistha, As soon as the puja is finished they throw away or destroy 
the life, which vite is called Visarjuna. After this rite the idol or fire 
which had hitherto been an object of adoration is no longer considered 
sacred. ‘The 1eal meaning of these rites clearly explains the fact that the 
Hindus do not worship the idol or the Fire but the spirit indwelling it. ° 


23 
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O goddess, I have thus described unto the Kushandika 
of all religious rites. Before the commencement of any 
auspicious rite the Xua worshipper should perform this 
ceremony (70). O Siva, I will now describe the Charu* rite 
for the accomplishment of the religious work of those men 
in whose family is extant the hereditory practice of making 
charu (71). 

The vessel for making chg~« should be made either of 
copper or earth (72). Having purified all the ingredients 
according to the prescription laid down for the Auskandika 
rite and performed the auxiliary ceremonies he should place 
the vessel before him (73). Then finding out a sacred Kuça 
grass, unbroken, shorn of any defect and measuring a 
Préddesha he should place it in the vessel (74). Then bring- 
ing rice he should keep it by the vessel. Then reciting the 
names of the various deities in the dative from, O thou adored 
of the celestials, who are worshipped in diverse rites he 
should exclaim ‘I adore you with this.’ Then saying,“ I 
take, I throw, I sprinkle’ he should throw all (ingredients) 
into the vessel and then sprinkle them with drops of water. 
He should take up four handfuls of rice for each deity (74— 
76). Then giving milk and sugar he should, with care and 
according to the culinary process, cook it well in the conse- 
crated fire, O thou of firm vows (78). Learning that it ts 
well cooked and has become tender he should put Sruva 
full of clarified butter into it (79). Then placing the vessel 
on Kuga in the north of fire he should put clarified butter 
three times into it and then cover the vessel with Kuga (80). 
Then taking up a portion of Charu from the vessel witha 
ladle and putting clarified butter into it he should perform 


* The ceremony of preparing charua kind of sacred food made of 
rice for the gods. This food is first dedicated to the gods. Afterwards 
the worshippers partake of it for the fruition of their cherished object 
for which they undertake the performance of any religious rite. 
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Janu homa* (81). Afterwards performing Dhàrłhoma he 
should offer oblations to the gods of the various rites who 
are invoked in great religious ceremonies (82). Having 
performed the real Homa he should perform Swssthakrita 
Homaf and then Prayaschitta Homat and afterwards finish 
the rite (83). In Sanskaras and ceremonies consequent 
upon the consecration of an idol this prescription is followed 
as well as in auspicious socidceremonies for encompassing 
success (84). O Mahāmāyā, I will next describe ¿all the rites 
beginning with Garbhddhdna. Hear I will describe first 
the rite of the purification of menses§ (85). 

Having performed the daily rites and purified himself he 
should adore the five deities, vzz., Brahma, Durga, Ganesha, 
the Planets and the Regents of the quarters (86). Having 
worshipped all these gods in the vessels placed in the east 
of the sacrificial ground, he should adore the sixteen Matrik ás 
headed by Gouri (87). They are Gouri, Padmā, Sachi, 
Medhā, Savitri, Vijaya, Jaya, Devasenā, Swadha, Shwahd, 
Shanti, Pushthi, Dhriti, Kshama, Atmadevata, and Kula- 
devata (88). ‘ May all these Mātrikas affording delight unto 
the celestials come here and grant us fruition of desire in 
our nuptials, vows and sacrifices (89). May the mothers 
seated on their respective conveyances and assuming gentle 
forms come here for increasing the festivity of our sacrifices 
(90).” Having thus invited the Matrikas and worshipped 
them with scents, flowers, and other articles he should on 
a ground high up to his navel draw seven or five points with 


* It is a ceremony performed by kneeling down the right knee. It 
is one of the religious rites perforined by throwing libations into fire. 

st As explained before it is a kind of rite performed by throwing 
oblations ito fire for one’s own well-being. 

{ A religious ceremony performed asa penance for the evil done. 
By this one expatiates all sins committed by him. 

§ The word in the text is Ritu Sanskaras, which when rendered 


literally means the purification of menses. 
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sandal or vermillion (gt). Reciting Kim, Hrim, Shrim, 
and pouring clarified butter incessantly on every point the 
intelligent worshipper should adore Vasus with flowers and 
incense (92). Having thus made Vasudhdird according to 
the prescription laid down by me the patient worshipper 
should construct a sacrificial altar. Then placing fire on it, 
and purifying all the articles of Moma he should make 
Chafu (93). This Charu is cf led Prajápatya and the fire 
is designated Vayu. Then performing Dháráhoma he 
should begin Aztukarma (94). With the mantra Hrim, 
Prajapatya Swahé he should make three oblations of Charu; 
he should make another oblation (95). “ May Vishnu find 
the source, may Twastha light up the form, may Prajap ti 
be the lord of seminal efusion and may Dhata be the author 
of conception (96).” Meditating onthe Sun Prajipati and 
Vishnu with this #zazfra he should offer oblations of clarified 
butter and Charu (97). [Then saying] “ Do thou hold con- 
ception, O goddess, Shineevali; do thou hold conception, 
O Saraswati; do ye hold conception, O’two Ashwinis, adorn- 
ed with garlands of lotuses,’ and meditating on the goddess 
Shineevali, Saraswati, and the two Ashwinis, he should with 
the manira ending in the word Swa/d offer a most excellent 
oblation (98-—gg). Then reciting “Klim, Shrim, Hrim, 
Shiim, Hum, give conception unto her desirous of having 
a son” and meditating on the Sun and Vishnu be should offer 
oblations unto the purified fire (too), “As this greatly 
extensive earth conceives, so do thou conceive for giving 
bith to thy offspring in the tenth month.” Reciting this 
mantra and meditating on Vishnu he should offer oblations 
(101). Again: taking up clarified butter, meditating on 
Vishnu, the greatest of the great and exclaming twice “O 
Vishnu, in thy very best form, do thou beget on this woman 
a most excellent son,” he should offer oblation unto the fire 
(102). Then reciting Kim, Urim, Krim, Irim, Shrim, 
JHrim, Klim, Hrim, he should touch the head of that wife 
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(103). Thereupon encircled by, ladies having husbands and 
sons, the husband, touching the head of his wife with two 
hands and meditating on Vishnu, Durga, Vidhi, and Surya, 
should consign unto her lap three fruits. Then performing 
Swisthtikrzt and Prayaschitta Homas he should terminate 
the rite (104—105). Or the purification of the pair is brought 
about by worshipping Hara and Gouriearly in the morning 
and offering Argyhya to thgsun (106). 

I have described unto thee the ceremony of Astava (the 
purification of menses). I will now describe Garbhédhdna 
hear (107). 

In the very night [of the purification of menses] or in 
any other Yagma* night going to another house with his 
wife meditating on the deity Prajapati and touching his wife 
the husband should recite “rim, O bed, do thou become 
auspicious procreating good offspring unto us (108—1r109).” 
Then getting on the bed with bis wife and seated thereon 
with their faces directed either towards the east or north, 
he should, eying her, touch her head with his fingers ; and 
embracing her with his left hand he should recite mantrams 
at various places (110). He should recite Alim a hundred 
times on her head, Azn another hundred times on her cheeks, 
Shim twenty times on her throat, and Azm and Shrima 
huodred times each on her breasts (111). He should recite 
lirim ten times on her heart and Arm and Hrim twenty- 
five times on her nevel. Then placing his finger into her 
organ he should recite Krím and Arm one hundred and 
eight times and he should himself also recite it in the same 
way. Then taking the cloth off the female organ with the 
mantra lirim he should, know his wife for prucreating a 
son (112—113) While passing seminal fluid, the husband, 
meditating on Prajapati, should pour it into Rakizka tube 


* ġe., even night as the second, fourth, sixth night from the one in 
which menses are stopped. 
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in Chit-kunda under the navel (114). While passing semen, 
the husband should recite the following mantra (115). “As 
the Earth conceives fire in her womb, asthe city of the 
celestials conceives the weilder of thunder-bolt in her womb, 
as the direction conceives wind in her womb so do thou 
conceive” (116). 

O great goddess, if in that monthly course or in other 
‘the wife conceives the house-hejder should perform Pun- 
$savana rite in the third month after Gardhddhana (117). 

; Having performed the daily rites the husband should 
, adore the five gods* and the Mātrikas headed by Gouri and 
‘and then pour Vasudhérd (118). Having performed Vridhz 
: Sraddhat according to the prescription laid down before 
.and then Dhdérdéhoma ceremony the wise husband should 
afterwards celebrate Pumsavana (119). Herein Charu is 
called Préjépatya and the fire is called Chandra (120). 
He should throw one barley seed and two bean seeds into 
the curd of cow’s milk and ask his wife thrice “ Are you 
drinking it, O auspicious lady ?” (121). Afterwards the wife 
should reply, saying thrice “ Skrim Pumnsavam’} and should 
drink thrice the curd with bean and barley seeds (122). He 
should then bring his wife to the place of sacrifice, surround- 
ed by damsels whose sons are living and keeping her in 
his left he should begin the ceremony of Charu-homa (123). 
First taking up Charu as before and reciting the mantras 
rim, Hum he should say “ Destroy all those ghosts, goblins 
Pishacas and Vetalas, "ho destroy embryos and throw 
obstacles in the way of conception and protect this embryo” 
and afterwards recite twice the word Swáká (124—125). 
Then meditating with this manéra on the fire Rakshoghna 


* Brahma, Vishnu, &c. 
t A rite performed for the departed manes. This ceremony is per- 
“4rmed before every social rite. 
{ The meaning of this mantra is :—l am drinking articles which 
e the instrumentals in giving birth to a son. 
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as well as on Rudra and Prajfpatya he should offer twelve 
oblations (126). Then offering five oblations with the mystic 
words “ Arim salutation unto the Moon” and touching the 
heart of his wife he should recite a hundred times the mystic 
words Hrim and Shrim (127). 

Then peclorming Swrsthkikrit Homa he should afterwards 
celebrate Prdydschitta Homa. In the fifth month of con- 
ception he should make lg wife partake of Panch@mritd 
(five nectar-like articles) (123). | 

For purifying the person (of the wife) he should make 
Panchamrité with five articles, namely, curd, milk, clarified 
butter, honey and sugar all in equal proportions (129). 
O Siva, the husband should recite five times the mystic 
words Aim, Klim, Shrim, Hrim, Hum and Lam on each of 
the five articles; then mixing them all up he should make 
her partake (of the preparation) (130). 

(The husband) should celebrate the rite of Seemanton- 
nayan either in the sixth or in the eighth month. This rite 
continues so long the offspring ıs not born (131). 

Performing the Dháråhoma rite according to the pres- 
cription laid down before and sitting on a seat with his wife 
the wise husband should offer three oblations reciting the 
mystic words “I consign them unto Vishnu, the Sun and the 
Dhata, Swaha” (132). Thereupon meditating on the Moon, 

a person should pour seven libations to the fire named Shiva 
in honour of Soma (133). Then meditating on two Ashwinis, 
Vasava, Vishnu, Durga and Prajapati, he should, O Shiva, 
offer five oblations for each of them (134). Then taking up 
a golden comb with his right hand the husband should dress 
his wife’s hairs from the parting lines to their ends (135). 
Then meditating on Siva, Vishnu and Brahma he should 
recite 'the mystic word Hvim. Afterwards he should exclaim 
“ O auspicious and lucky wife, do thou, giving birth to a 

¿beautiful son in the tenth month, attain to satisfaction. May 
this long-lived, golden comb, by the grace of Viswakarma, 
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grant thee long life. Do thou perform the auspicious rite.” 
Reciting this prayer he should perform Seemantonnayan. 
Then performing Swistktkrit Homa he should bring the 
ceremony toa close (136—138). 

As soon as a son is born he should see his face giving 
him a gold coin. Then the patient husband should perform 
Dhérihoma according to the prescription laid down before 

koom [except the ly€Ng-in chamber} (139). 
should offer five oblations in honor of Agnt, . 
i, Viswadevas and Brahma (140). 
vg honey and clarified butter in equal propor- 
tions, in a bell-metal vessel and reciting on it the mystic 
, word Azm a hundred times the father should make his son 
drink it (141). Reciting. the mantra “O baby, may thy 
life, strength, energy and intellectual power. increase” he 
should pour it into the baby’s mouth with the ring-finger of 
his right hand (142). 

Having thus performed the ceremony of conferring a 
long life he should keep a secret name. At the time of the’ 
Upanayana ceremony he should call his son by that 
name (143). Then performing Prdajaschitta and other rites 
he should finish the ceremony of /atakarma. Then with 
great care the mid-wife should cut off the tube (144). As 
long the tube is not cut off the child is not considered im- 
pure, so prior to the cutting off of the tube, all ritesifor gods 
and the departed manes should be performed on its behal{* 
(145). When a daughter is born all these rites can be per- 
formed without reciting the mystic words. The Naming 


* Birth and death. are always considered as impure by the Hindus. 
Within a month after the birth of a child they cannot worship the gods 
or perform any rite for their departed ancestors. So they cannot per- 
form any religious rite during the period of mourning. But the pres- 
cription here is that ashoucha (impurity) does not take place after the 
birth of a child so long the tube is not cutt off. So the father can 
perform during this period all the religious rites on behalf of the child. 
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ceremony (Namakaran) should take place either in the sixth 
or in the eighth month. (146). 

Having bathed and put on a clean cloth the baby’s mother 
should come to her husband’s side and place the son with 
his face towards the east* (147). He should then sprinkle 
the head of the child with water, gold, and Kuca grass. 
He should then exclaim, “may the Ganges, Yamuna, Reva, 
the sacred Saraswati, Narnggda, Barada, Kunti, the qceans 
and lakes sprinkle thee for thy attaining to virtue, worldly 
proprit, and desired-for objects (148—149). toO ye waters, 
you are the ordainers of happiness, you give us foodin . 
this world and unite us with Para Brahma in the next (150). 
O ye waters, ye are affectionate like unto a mother, and 
therefore you give us most excellent and auspicious juice, 
O ye waters, ye make us dyink the juice by which you 
are propitiating the earth and we are pleased with drink- 
ing it (151)? 

Sprinkling the head of his son with these mantras the 
wise father should perform the ceremony of the purification 
of fire. Then performing Dhàràè homa he should offer five 
oblations (152). Unto the fire named Parthiva he should 
pour oblations dedicating in order, first to fire, then to 
Vasava, then to Prajapati, then to Viswadevas and lastly to 
Brahma (153). Then taking up the son on his lap the 
father should, through his right ear, make him hear his 
auspicious name consisting of few letters and capable of 
being pronounced easily (154). Having thus made him hear 
it three times and performed Swesthzkrit Homa, he should, 
with the permission of the Brahmanas, bring the ceremony 
to a close (155). 

» There is no Nishkrama or Vriddht Sradha for a daughter. 
Her naming ceremony, Annaprashana aud chudá should be 
performed without the recitation of any mystic word (196). + 


* This practice isto be observed at the commencement of Nama- 
karana or Naming ceremony. 
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In the fourth or tn the sixth month the Nrskkrama cere- 
mony of the child should be celebrated (157). 

After performing the daily rites, bathing and worship- 
ping the lord of Ganges he should bathe the son. Then 
adoring him with ornaments and raiments and placing him 
before, the learned father should recite the following 
manira (158). 

“May Brahma, Vishnu, Sivay Durga, Ganesha, the Sun, 
Indra, Vayu, Kuvera, Varuna, Agni, Vribaspati do good unto 
the child and ‘always protect him in the way” (159). 

Having said this and taken up the child on his arms, he 
should, along with his delighted kinsmen, come out preceded 
by singing and music (160). Going a little distance by the 
road he should make the child look at the sun (161). [At 
that time he should recite the, following mantra} “we be- 
hold fora hundred years the sun-like eye of the celestials 
which standeth beyond Sukra. And seeing it we live for a 
hundred years (162).” Having thus made the child see the 
sun he should return to his own house and offer Arghya 
unto the sun. Afterwards he should feed his own relatives. 
In the sixth or eighth month either the father or the paternal 
uncle should perform his Anndsanxa ceremony* (163—164). 
At that time after adoring the gods and performing the 
ceremony of the purification of fire the father should cele- 
brate duly all the rites up to Dháráhoma (165). There unto 
the fire named Suchi he should offer oblations, dedicating the 
first unto Agni, the second unto Vasava, the third unto 
Prajipati, the fourth unto Vishwavedas and the fifth unto 
Brahm& (166—167). Then meditating on the goddess of 
food in the fire he should offer five oblations in her honor. 
Afterwards either in that house or in another he should. 
after dressing the child with raiments and ornaments, put 


a a a a a, 


* i. e. should first give boiled rice to the mouth of the child, The 
meaning is:—ceremony of eating boiled rice, 
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sweet pudding into his mouth (168). Thereupon reciting the 
mantra “I offer this unto Prana, Swaha, I offer this unto 
Apāna, Swāha, I offer this unto Udana, Swābā, I offer this 
unto Vyāna, Swaha” he should first put sweet pudding 
into the mouth of the child and then a little rice and curry 
(169). Then finishing the Prayaschitta Homa accompanied 
with the blare of conch and sound of trumpets he should 
bring the ceremony to a clo@ I have thus described unto thee 
the Annapradshna ceremony; hear, I will now. describe the 
Chudakarana rite (170). ` 

For accomplishing Sanskaras one should, according to 
the custom of his family, perform the chudé karma of the 
child either in the third or in the fifth year (171). Perform- 
ing all the rites beginning with the worship of gods and 
ending in Didradhoma a wise, worshipper should place, on 
the north of the fire Satya, an earthen tray filled with the 
dung of a bull, sessamum and barley seeds, tepid water and 
a well-sharpened razor (172—173). Bringing his son there, 
placing him in his left hand side on the lap of his mother, 
reciting the mystic word Vam ten times, and sprinkling the 
hairs of his head with tepid water and other articles the 
father should, with the mantra Hrim and Kuca reeds, make 
a fushtht (braid) (174—175). Thereupon reciting three 
times the mystic words Hrim and Shrim, taking up an iron 
razor and cutting off the root of the braid the father should 
hand it over to the mother (176). Holding jt with her two 
hands the mother should keep it on a new earthen tray filled 
with cow dung. Afterwards the father should address the 
barber, saying :—(1 76—177). 

“O barber, do thou with ease shave this child.” Saying 
this twice and casting his looks at the barber he should, in 
honor of Prajapati, offer three oblations to the fire Satya 
(178). Then making the barber shave the child, bathing it, 
adorning it with ornaments and dresses, and placing it in 
his left hand side before the fire he should perform Swzsthz- 
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krit Homa. Afterwards performing Prayaschitta Homa the 
father should offer the most perfect oblation (179—180). 
Then reciting the mantram “Hrim,” may the Lord of the 
universe secure thy well-being, O child” he should pierce 
the ear of the child with a pin made of gold or silver or 
iron (181), Then reciting the mantra “ye waters! may ye 
conduce to his well-being” he should sprinkle the child. 
Then, performing the -rites of ¢acification and distributing 
presents he should bring ChudéKarana ceremony to a 
close (182). Every caste is entitled to perform the Sans- 
karas from Garbhadhina to chudékarana. But only the 
Sudras and other degarded castes cannot recite the mantras 
while performing a Sanskava (183). The five Varnas, Brak 
mana and others, can perform the Sanskaras of a daughter 
from Jatakarma to Chudakarana without reciting the mantras. 
But Nishkrdmana is not prescribed for a daughter (184). 

I will now describe the Upavita* ceremony of the twice- 
bornt performing which they are entitled to perform all 
the rites for the gods and the departed manes (185) In the 
eighth year from the birth one should perform the Upana- 
yana ceremony of the child. After the sixteenth year 
Upanayana should never be celebrated, and sucha boy is 
not entitled to perform religious rites as well as those for 
his departed manes (186). 

Having performed all the daily rites a learned votary 
should worship the five gods, then all the Matrikas, Gouri 
and others and should then perform Vasudhara (187). There- 
upon for propitiating the celestials and the departed manes 
he should perform Vriddhi Sraddha and then should cele- 
brate Dkardhoma according to the prescription designated 
Kushandika (188). Early in the morning the boy should be 
made to take a bath, his meals and put on an ornament. He 


* The ceremony of wearing sacred thread. 
+ This refers to Brahmanas and Kshatryas who wear sacred thread. 
Their second birth means the ceremony of wearing sacred thread. 
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should then wear a silken raiment and have his head shaven 
clean except with a tuft of hair (189). Then bringing him 
under the canopy he should place him in his left on a clean seat 
before the fire named Samudbkhava (190). Then the spiri- 
tual guide should address the disciple saying ;—O my child, 
practise Brahmacharya’’; and the disciple should reply “I 
will do.” (191). Thereupon with a delighted countenance 
and quiescent soul the prec@ftor should confer upon his dis- 
ciple two pieces of crimson-coloured cloth capable of giving 
him long life and of increasing his strength (192). After 
he had put on the crimson coloured raiment he should with- 
out a word give unto his disciple a Mekkala* made of either 
Kuca grass or Zhunja grass (193). Exclaiming “may this 
auspicious Mekbalā conduce to my well-being” the dispile 
should wear it round his waist and stand silently before his 
preceptor (194). This sacrificial thread is highly sacred. 
Vrihaspati used it in the days of yore. Do thou therefore 
accept this white, most excellent and longevity-giving sacri- 
ficial thread. May thy strength and energy increase (195). 
Reciting this mantra the preceptor should confer upon the 
boy a sacrificial thread made of the skin of an antelope and 
a staff made of bamboo, Kavira, Palaca or Kashira wood 
(196). Reciting the mantram ‘Hrim, come here O water” 
the preceptor should sprinkle with Kuca grass and water his 
head and should fill up the cavity of his palms with water 
(poured through) a Kucā grass (197). The Brahmacharin 
should offer that handful of water unto the sun. Then 
reciting the mantra ‘It is thy eye” the preceptor should make 
him look at the sun (198), After the boy had seen the 
sun the preceptor should address him, saying :— Do thou 
fiz thy mind on my Vrata (vow). I do give my heart unto 
thee. With one mind, do thou practise my vow and may my 
words conduce to thy well-being (199).” Having recited the 
mantra the preceptor should touch the heart of his disciple 


* An ornament worn on the waist.. 
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and say “what is thy name, O my son?” Whereto the 
disciple should reply” I am thy disciple. My name is such 
and such Sarma. I do bow unto thee” (200), 

Théreupon, O Parvati, the preceptor should ask “ whose 
Brahmacharin art thou?” The disciple should reply “I am 
thine’ (201). Then the qualified preceptor should say “ thou 
art Indra’s Brahmacharin and (the fire-god) Hutashana should 
dedicate his disciple unto th€* gods (202).” [He should 
declare] “O my child, I do make thee over unto Prajapati, 
Savita, Varuna, Prithivi, (earth), Vishwadevas and other 
gods. May they protect thee (203).”’ 

Thereupon circumambulating the fire and his preceptor by 
the right hand side the boy should again take his own seat 
(204). O dear, with the permission of the preceptor the 
disciple should offer five oblations unto the fire Samudbhavan 
for five gods (205). Then reciting the names of Prajapati, 
Indra, Vishnu, Brahma and Siva beginning with /7rim and 
ending in Swéfd he should offer libations. Where there ts 
no prescription in a mantra he should recite the words rz 
and Swéhd@ (206—207). Thereupon offering libations 
severally to Durga, Mahalakshmi, Sundari, Bhuvaneswari, 
Indra and the ten guardian deities of quarters the sun and 
other luminous bodies he should cover the boy with a cloth. 
The learned preceptor should then ask the boy about to 
enter upon the Brahmachari mode of life “ What Asrama do 
you wish to follow, O my boy, tell me your mind (208—209.)” 

Thereupon with a controlled mind and clasping the feet 
of his preceptor the disciple should say :—“ According to 
the instructions laid down in the Science of Brahma, do thou 
make me a householder” (210). Thus supplicating, O Siva, 
hé should recite thrice into the right ear of the boy the 
mystic word Om, the sum total of all the mantras. Then 
reciting Bhur, dhuvas and Swas he should instruct him in 
the sacred verse Gayatri (211). In it the sanitly author is 
Saddstva, the verse is .Anusthupa, and the presiding goddess 
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is Savitri. It is recited for the salvation of mankind (212). 
He should [after Vyarhriti) first recitete Tatsavitus and then 
Varenyan, Then after the word Bharga he should recite 
the word Dhimahi (213). Afterwards, O great Igani, he 
should recite the words Dhiyosnas Prachodayat. Then 
reciting again Om the preceptor should explain the meaning 
of Gayatri (214). The great Lord, who is indicated by the 
three worlds, is the Presder, Destroyer and Creator and 
is superior to Prakriti, This Deity, identical wyh the three 
worlds, exists covering the three Gunas. This Brahma, 
manifest all over the universe, is expressed by the three 
Vyarhritis (215—216). He who is expressed by Pranava 
and the three Vyahritis is comprehended by Savitri. He, is 
the creator of the world and the Lord refuge of light (217). 
He is the great light adored by the ascetics. We meditate 
on Him. He is the great truth omnipresent and eternal 
(218). The highly effulgent Isvara, the witness of all, 
engages our mind, intellect and senses in works yeilding 
virtue, worldly profit desire and emancipation (219). Having 
thus instructed his disciple in the science of Brahma 
pregnant with meaning the learned preceptor should engage 
him in the duties of a house-holder (220), He should 
address him saying “O my son, cast off now the robe of a 
Brahma-student; adore your departed manes and celestials 
in pursunance of the road pointed out by Shambha (221). 
By instruction in the science of Brahma your body has been 
purified, you are now about to enter upon the duties of a 
householder. Perform rites according to the prescription 
laid therein (222). Accept, O my child, two sacrificial threads, 
celestial raimeuts, ornaments, shoe, umbrella, garlands of 
fragrant flowers and paste” (223). 

Thereupon presenting to the preceptor crimson coloured 
raiment, antelope skin, sacrificial thread, Mekhala, staff, 
alms-vessel and other articles obtained by begging according 
to the sacred prescription the disciple, wearing only a purified 


192 MAHANIRVANA TANTRAM. 


sacred thread, two pieces of beautiful cloth and garlands of 
fragrant flowers, should stand silently before him. Then the 
preceptor should address his disciple, saying :—" Being self- 
controlled, truthful and initiated into the knowledge of 
Brahma, do you engage in your studies and the performance 
of the duties of a house-holder according to the rules laid 
own in Sacred Scriptures (224—227). 

Hi&ving thus ordered his twite-born disciple the preceptor 
uld offer«three libations to the fire Samudbhava reciting 
mystic words Bhur, bhuvas and Swas preceded by Hrim 
ended by Om. He should afterwards celebrate Sw¢sthz- 
Homa. Thereupon offering the final libation, O good 

he should bring the ceremony to a close (228—229). 
m the conception to the Upanayana all the nine 
‘as, O dear, are performed by the father only. That 
ing may be performed either by a person himself 
father (230). On the day of wedding a successful 
maf should first bathe and perform all the daily rites. Then 
having adored the five gods he should worship the sixteen 
Mitrikas, Gouri and others. Thereupon performing 
Vasudhar& he should go through the rite of Vriddhi Sriddha 
(231). When the selected bride-groom, accompanied by a 
musical party, arrives in night he should be made to sit on a 
seat reserved for him (232). The bride-groom sit with his 
face towards the east and the giver with his face towards 
the west. Afterwards rinsing his mouth the father or any 
relative, who will give away the bride, should, along with the 
Brahmanas, recite the verses praying for benediction and 
prosperity (233). Then putting the questions “Are you all 
right? Shall F adore thee” to the bride-groom and receiving 
ahswers from him he should welcome him with water for 
washing feet and other articles (234). “ With the words I 
offer” he should present him with all the articles of gift. He 
should offer water at his feet far washing them and arghya on 
his head (235). Thereupon offering him water for rinsing his 
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mouth he should make presents of fragrant garland, sacrificial , 
thread, beautiful ornaments and raiments (236). Then 
placing curd, clarified butter and honey on a bell metal 
vessel he should offer him Madhuparka “saying 1 am 
presenting’’ (237). The bride-groom, too, accepting -the 
Madhuparka vessel and placing it ia his left hand, should 
smell it five times with the thumb and ring finger of his right 
hand reciting the mantra 4} Pr&nahuti. He should then 
keep it in his north side. After offering him Madhuparka 
he should again offer the bride-groom water for rinsing his 
mouth (238—239). Then taking up Durvă grass and 
Akshata,* touching the right knee of the bride-groom, medi-. © 
tating on Vishnu, reciting the words Tat Sat, mentioning. ` 
the family and names of (the ancestors of the bride-groom 
from his) great grand-father to his father in the sixth 
declension and that of the bride-groom in the second he 
should welcome him (240—-242). In the same way mention- 
ing the family and the names of the ancestors of the bride 
the learned giver shculd say ‘“ According to the rites of 
Brahma marriage I select you as the bride-groom” (243). 
The bride-groom should say “I am selected”. The father 
should say “Do thou duly perform the nuptial rites”? The 
bride-vroom should reply: “I do to the best of my 
knowledge” (244). 

Thereupon bringing the bride adorned with ornaments 
and raiments and covering her with another cloth he should 
place her before the bride-groom (245). Afterwards again 
welcoming the bride-groom with raiments and ornaments 
the fathert [of the bride] should put in the right hand of 


ae a eS eer 


* Thrashed winnowed rice dried in the sun; whole grain, entire, 
unbusked and pounded rice washed with water and used as an article 
of worship in all religious and sacred ceremonies. ` 

t We have always used the word “father” for Kanya-Karta which 
literally means ‘He who gives away the bride’, for it is the father who 
generally gives away his daughter. In his absence or when he is ilf 
some other relative is delegated with the power. = 
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the bride-groom that of the bride (246) Placing in the hand 
(of the bride) five gems, a fruit and betel and welcoming him 
he should consiga it to the hand of the learned bride-groom 
(247). Expressing his own desire and reciting the names 
of.his three generations he should take the name of the 
bride-groom in the dative formr (248). Reciting the name 
of the bride in the accusative form he should add the follow- 
ing adjectives :—adored, adorfred and desired by the lord 
Prajapati* (249). Then reciting the mantra “I confer her 
on thee” he should give away the bride. Saying “ Swasti” 
the bride-proom should accept her as his wife. Then the 
father should say to the bride-groom, “In religion, wordlv 
profit and desire you should always work conjointly with 
your wife.” Saying ‘so be it’ the bride groom should recite 
the Káma verses (250—251). [The Káma verses are] 
“Fruitful is the desire of the giver, fruitful is the desire of 
his who accepts. It is Kama who gives away the maiden 
for my desire. I accept thee. And may our desires be 
fulfilled” (252). 

The father of the bride should then address beth his 
daughter and son-in-law, saying “ By the grace of Prajapatit 
may your desires be crowned “with success. May you fare 


* This explains the formal way of giving away the bride. The 
father of the bride or any other relative who is empowered by religion, 
to give her away, should exclaim :—' Om Tat Sat. In this fortnight, 

_in this Tithi, for accompli-hing my desired for object I give away this 
bride, desirous of marrying well adorned and dressed, the great grand 
daughter of the grand daughter of and the daughter of-—— 
unto the bridegroom——-———the great grand son of of gotra, 
the grand son of and the son of 

* + In the Hindu Pantheon Prajapati or Brahma is the God of nap- 
tials, The figure of a butter-fly is popularly regarded as an emblem 
of amarriage. In wedding cards and letters this figure is generally 
printed on the top. The flying of butter-flies on the head of a bache- 
lor or maid is regarded by them as the sign of an approaching 
wedding. 
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well. Do ye conjointly engage in religious works (253). 
Thereupon covering the bride-groom and bride with an 
auspicious cloth accompanied with auspicious music he 
should make them cast auspicious looks* at each other (254). 
Thereupon making presents to his son-in-law, as much-as lies 
in his power, of gold and jewels he should regard the cere- 
mony as performed without any, hitch (285). | 

Either in that night gg in the next day the bride; groom 
with his wife should install firet according to the Kushandika 
rites (256). Here it is enjoined .that the “fire is called 
Yojaka and charu PrajApatya. Having performed all the 
religious rites up to Dkdrdhoma the bridegroom should offer 
five oblations (257). Meditating on the five gods, Siva 
Durga, Vishnu, Brahma and Indra he should offer an oblation 
in'favour of each to the consecrated fire (258). Thereupon 
holding the hands of the,bride the bridegroom should recite 
the mantra “O fortunate lady, I do accept thy hands. Do 
thou cherish reverential faith for our spiritual guide and the 
deities. Do thou follow houshold duties as sanctioned by 
sacred Scriptures” (259). 

Thereupon O Siv&, with the clarified butter offered by 
her husband and fried paddy brought by her brothers the new 
wife should offer four oblations in honour of PrajSpati (260). 
Then rising up with his wife the bride-groom should circum- 


* The word in the text is Subhadhrist: which literally means auspi- 
cious looks. Itis a part of wedding rituals observed by the Hindus. 
The bridegroom and bride are entirely covered with large piece of 
cloth. They are then made to exchange looks for the first time. This 
ts called the auspicious ceremony of look-exchanging because the hus- 
band and wife are from that very moment ingratiated into each 
pther’s good graces. 

+ Passages like this often’remind us that the worship of sacred fire 
was a necessary adjunct of religious rites of ancient India. Every, 
householder should preserve sacred fire in his house. Because this pair 
first enter upon their responsible career in the world their first duty is 

to install sacred fire in their house. 
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ambulate the fire and should offer three oblations for each 
pair of Durga and Siva, Ram& and Vishnu, Brahmani and 
Brhma& (2612). Without reciting the mantra he should then 
perform the ceremony of Shzlarohana and Saptapur. If 
the Kushandika ceremony is performed in the night of the 
marriage ‘he should, along with the women of the house, 
look at the Dhruva star (262). Thén returning, the bride- 
groom should take his seat <.roperly. Afterwards from 
Swisthikrit Homa to Pxrudhuti® he should: perform all the 
religious rites (263). If the wedding is solemnised with a 
a maiden of another gotra who is not entittledto the giving 
of prnda it is regarded as the pure Brahma marriaget (264). 
The - wife who is taken in a Brahma marriage is the real w.fe 
. and is the mistress of the house. Without her permission 
¥ one can contract another Brahma marriage (265). O lady 
‘of Kula rites, in the presence gf any son, the issue of a 
Brahma marriage or any other descendant (of this alliance,) 
a son, begotten on a wife married according to Siva'rites, is 
not entitled to inherit his property (2€6). O great goddess, 
the issues of the Siva marriage and their descendants are 
entitied to proportionate maintenance from the owner of the 
property (267). Saiva marriage is of two sorts ordained by 
Kula rites, one lasts till the completion of the Tantrik rite 
and the other for life (268). A Tantrik, with a controlled 
mind and with mutual consent, marries, while performing 
the rite of Chakra with his own people and the Sakti wor- 
shippers (269). He stould communicate his own desire unto 
the followers of Bhairavi, saying “Do ye grant us permis- 


* It is the last and consummate libation offered tothe fire. This 
offering terminates every religious rite. a 

+ The practice is that the best form of marriage is what is contracted 
with a maiden belonging to a different family and where there is no 
consanguinity of blood. Members of one family are allowed to offer 
pinda or cake tothe departed manes. No marriage can be arranged 
amongst them, 
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sion in this Shambhu marriage” (270). Having obtained 
their permission and reciting one hundred and eight times 
the mantra consisting of seven letters he should bow unto 
the great Kalika (271). Then O Siv&, in the presence of 
Kula worshippers he should address the woman, saying 
“ with a guileless heart, do thou elect me as thy husband” 
(272). Thereupon electing him with fragrant flowers and 
unhusked rice (as her husbagal) according to the Kula rites 
she should, O goddess, with great reverence place her hands 
on his (273). Then with the following mantra the pair 
should sprinkle the head of the Chakra with’ water. Thereat 
all the Tantrik worshippers of the circle should welcome 
them with benediction (274). [The mantra is] “May 
Raj Rajeshwari (the mistress of the king of kings), Kāli, 
Tarini (saviour), Bhuvaneshari (the mistress of the world) 
Bagala, Kamala and Bhairavi always protect us both” (275). 
Thereupon {the presiding member of the Chakra] reciting 
this mantra should sprinkle the pair twelve times either with 
wine or arghya water. After they had bowed unto him the 
learned President should make them listen to the mystic 
words Aim, Shrim” (276). O Kuleshari, whatever is 
promised there it is scrupulously carried out by the Kula wor- 
shippers according to the ordinance laid down by Shambu 
(277). Distinction of caste is not observed in a Shaiva 
marriage. By the command of Shambhu one can marry any 
woman of anothet family who has no husband (278). After 
Chakra rite is over, one, desirous of having offspring, seeing 
her in menses, should renounce the wife who is married 
according to Saiva rites and the regulations of Chakra (279). 
The offspring of an Anuloma* Saiva marriage should 
perform social and religious rites like the caste to which his 
mother belongs. When it is Vilomat he should perform 


* Born in due degradation, offspring of a mother inferior in caste‘ 
to the father. 
J Born of mother whose caste is superior to father’s. 


198 MAHANIRVANA TANTRAM. 


them like other ordinary castes (280). In all the rites for 
the departed manes these mixed castes should offer edibles 
unto the Kula worshippers and should partake of them (281). 
O goddess, men by nature are fond of eating and cohabita- 
tion which has been described in brief for their well-being in 
thé religion. of Siva (282). Therefore, O great Ishani, 
except following the religion of Siva there is no other 
superior ‘agent that can impart virtue, worldly profit, desire 
aud “emancipation (283). 


—:0:——— 


CHAPTER X. 


The Auspicious Goppess said:—I have heard from 
thee, O Lord, the way of performing the Kusandtké* and the 
ten Samaskaras. Now, O @oa, expound unto me out ef thy 
kindness, the manner of performing the Vridhz Sradkat (1). 
In what Samskaras, and in what acts of consecration O 
Sankara, the Kusundtka and the Vridht Sradha should or 
should not be performed, do thou, O great god, truly relate 
unto me for my own satisfaction and for the welfare of the 
created beings (29). 

THE AusPicious SADASIVA said :—I have explained unto 
thee, in detail, O gentle Lady, what obervances have been 
prescribed for what acts of Samskaras commencing from 
conception and ending in marriage ‘4). Wise descendants 
of Manu (men) desiring their own welfare should observe 
them strictly ; hearken, now, O thou of beautiful countenance, 
what should be done on occasions others than those already 
mentioned} (5). In the consecration of Bapzs,§ wells and 
tanks, in enshrining images of divinities, in the destruction 
of houses and gardens and in the completion of vows, in all 


* The Kusundikd ts a special ceremony performed after the cele- 
bration of a marriage in order to change the wife’s gotra (or family) 
into that of the husband. It is only after the accomplishment of the 
Kusund:kd that marriage is thought to be complete. 


+ Vridht Sradha is Sradha or offering of oblation to the manes, on 
4 prospercus occasion such as the birth of a child, the marriage of son 
or daughter, &c. It is synonymous with Nandimukha and Abhudoyzke 
Sradha. 

t These occasions have been mentioned in the chapter previous. 


§ A Bapi is a well or any large oblong or circular reservoir of water. 
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these, O dear, the five gods* and the 16 mothers,t should 
be worshipped and Basudharat and Vridht Sradha should 
be performed (6—7). In the observances prescribed for 
women, Vridhi Sradha has been prohibited in lieu of which 
they should offer a Bhozya,§ for the propitiation of the gods 
and the ancestral manes (8). In these cases, O lotus-faced 
lady, the women should, by priests representing them, per- 
form only the worship of the gq}s and the Kusundika and 
Basudhava ceremony with due reverence (9). The son, 
son’s son, daughter's son, the kinsmen, sister’s son, son-in-law, 


* The five deities are Ganesha, Durga, Surja (Sun) Siva, Narayan... 
t The five mothers are— 


att wena fer arf fire sar, 
Sata, GI, Ae, aaa Sava, 
wife yfrafrafeantacan ae, 
wret raau wat a Haze |” 


f Basudhara is a special worship offered to one of the eight Vasus 
(aclass of divinities) called Chedigaja. The manner of worship is of 
a peculiar nature—drops of clarified butter are poured on the surface 
of a wall from a height equal to that of the nose of the person for whose 


sake the ceremony is being performed in almost all prosperous occasions. 
The eight Vasus ure—~ 


“WT yaw Shee ned arhirettscren | 
AGT MATT seaiserfates aan: | 


§ Bhojya—lit. that which is to be eaten hence—vessel or basket 
full of rice‘and other articles—(vegetables, salt, butter, oil, &c.) of food. 
Bhojyas are of two kinds. The Principle here laid down that instead 
of performing the Vridht Sradha the women should give away a 
Bhojya does not appear to be sacred according to the rules of the 
Smriti, It is contended that when the performer is not entitled to 
perform the principal ceremony, no ceremony which is counted asa 
Substitute can be laid a clam to. When a woman is debarred from 
doing the chief ceremony she has no right to the substitute. 
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and the priest, there, O prosperous goddess, are com- 
mendable representatives for a women, in obligatory rites 
pertaining to the gods and the ancestral manes (10). 

I shall now relate unto thee the ceremony known as 
Vridht Sradha truly and in detail; hear me, O Katiké,* 
as I proceed (11). Having performed the diurnal rites, a 
man with much heedfulness, should perform sacrifices in honor 
of the Ganges,f the Lord o@Sacrifices Vishnu, the tugelary 
household{ god and the landlord,§ in due succession (12). 
Then meditating on the mantra Pranava (Om), he should 
prepare Brahmanas|| either with five or nine or seven or 
three fibres of the Kusa grass (13). These Brahmanas 
should be made with hollow, pointed, sharp-ending Kusa 
grass by tying them in a knot finished with two and half a 
turning in the right direction (14). In the Vyrzdhz Sradha 
and in the Parvana SradhaG{ six such Brahmanas are said 


* Kalika is another name for Durga or Siva. The ten manifesta- 
tions of the goddess are generally called the Mehdzidyas. 

t The worship due to this river has to be offered in almost all 
festive occasions. " 

* Grthadevata is the house-hold god. Every household has a special 
image or stone emblem of the Supreme God which is to be specially 
worshipped when any occasion arises ; the function of these gods it is 
believed, is to protect the interests of the house-hold and to improve 
its condition. 

§ The Landlord is also entitled to a homage from the performer 
of a sacrifice—A portion of the offerings is ascribed to him with due 
mantras and ceremonies. 

| These grass-made Brahmanas represent, real Brahmanas studied 
in the Vedas and living according to the strict ceremonial rules therein 
contained. Such Brahmanas are now a days very rare and these artifi- 
cial ones represent them. According tothe rituals of the Sama Veda 
there ts no specification about the number of the fibres of grass that will 
constitute a Brahmana. 

@ The Pdrvena Sradha is synonymous with Vridhi-Sradha, le 
is said that in this Sradha three Brahmanas only are necessary. 


26 
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to be necessary, and in the Lkodista Sradha,* O Siva, 
only one will do (15), Then an intelligent person (engaged 
in performing the Vridht Sradha), should place these Brah- 
manas made of the Kuça grass on a vessel with their face 
(head) turned towards the North,f and bathe them uttering 
the following mantra (16). ‘“ May the god of the waters, 
bless us with prosperity, as regards our own self, as regard 
the falfilment of our desires, €%nd as regards our drinking 
water’{ (17) This done, he should worship the Kusa 
Brahmanas with flowers and frankincense (18). The intelli- 
gent performer should then place by pairs in the west and in 
_the south, six vessels, containing Kuga grass, sesasmum seeds, 
and Tulasi leaves§ (19). Then in the two vessels placed in the 
west and in the four vessels placed in the south, he should 
place six Kusa Brahmanas, the first two with their heads 
towards the east and the last four with their heads towards 
the north (20). Onthe west, O mountain’s daughter, the 
gods should be invoked, and on the right and left directions 
of the south, the manes respectively of maternal and paternal 
sides are to be invoked (21). O sweet-faced lady, in this 


* This Sradha is performed on the anniversary of the death of one 
definite person. In this Sradha the objective is only a single person 
and not the whole ancestral manes or Gods. 


{ The original word means the quarter of heaven presided over by 
Kuvera or the Indian Plutus. It is believed that every quater of heaven 
is presided over by a particula? divinity. Kubera rules the north quarter. 


} For the mantra of the text another mantra is substituted. 
Py, ° . 
S UEAT YAR: AAT: THAT | 
o fÀ data: wer NAASE 0” 
§ The Tulasi plant belongs to the genus Ocymum, ordinarily 
known as the basil. The basil is held in great reverence by the Hindus 


specially by the worshippers of Vishnu ; the leaves of this holy plant are 
indespensable necessaries of almost all worships. 
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way inthe Sradha called Abhudayika, the Nand:mukha* 
paternal manes, the Nandimukhee maternal manes, and 
manes of the maternal grand-father and maternal grand- 
mother in the same way, should be mentioned (invoked) (22). 
The rights to the gods should be performed with the face 
turned towards the north and those to the manes (paternal) 
should be performed with the face tnrned towards the south; 
in the former case the tygn should be in the right and in 
the latter it should be in +. left direction} (23). O*Siva, 
all acts (pertaining to the Sradha) should be performed com- 
mencing with the gods (that 1s, the gods first then the manes 
paternal and maternal; this should be the order in which 
worship is to be offered in a Sradha). And the Sradha in 
which this rule is violated, becomes fruitless in consequence 
of the insult offered to the manes of the maternal sidef (24). 
In the case of the gods, the permission for the performance 
of the ceremony is to be solicited (from the gods) with face 
turned towards the north; and in the case of the paternal 
or maternal manes it should be asked for with the face 
turned towards the south.§ O sweet-smiled goddess, mrst 


* The meaning is that when during the recitation of the ‘ mantras” 
of the Sradha, the names of the ancestors are to be uttered, they should 
be qualified invariably by the words Nandimukha, in case the ancestor 
is masculine, and Nandimukhee in the case of the faminine. 

+ The process is this; at the begining the face is turned towards the 
east ; when the direction is to be changed, the turn should be taken in 
the case of manes, to the left, and the case of the Gods, to the right 
direction. 

ł The latte: portion of the Sloka involves ambiguity. According to 
the commentary, the rule referred to, is that contained in the second 
tine of the 23rd Sloka. Itis not understood how the violation of this 
tule will be insulting to the manes of the maternal side. Probably the 
turn to the right is guarded over by these latter manes and if they are 
overlooked, they may be disappointed. . ° 

§ The allusion is to the special ceremony in the begining of a 
Sradha in which the performer asks permission to commence the rite 
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hear the “words of permission” to be uttered in the 
case of the gods (that is, when the gods are offered the 
Sradha) (25). The best of worshippers, should at first men- 
tion the season and the occasion (for the Sradha) and then 
he. should say latkirmabhudyariham (t.e., for the advance- 
mentol such and such acts) (26) Then, O dear, having 
mentioned their respective Goźras, he should recite the 
manes of pthe paternal and maternal forefather (both three 
gener&tions (upwards) with the sixth- -case ending (deno- 
ting relations or possession)*; then he should say 
Viseswan Devinam and the word Sràdhas then again 
the words Xssanirmitayos Brahmanayo Karisyé. O great 
goddess, these are the Words of the Permissiont (27—-29). 
O Parvatj, in the case of the paternal manes (z. e., when 
permission is to be sought from them) the word Vsswesdm 


with the mantra called Anujnebdkya which has been specified by the 
author below. The compound Azujnabakya means the words of per- 
mission. 

* Gotra—means a family—hence here the n.me of the family such, as 
Bharadwaja, Kasyapa etc. 

t The skeleton Mantras for obtaining the words of permission will be 
this—On such a month (name the month) such a fortnight (whether 
light or dark) such a day (whether the fifth, sixth, seventh or eighth 
lunar day) for the advancement of such an occasion (here mention the 
occasion—whether marriage, or investiture with the sacred thread etc.) 
of such and such a family (state whether Bharadwaja or Kasyapa or any 
other family name), .andimukhanam or mukhim (according to the sex 
of the manes state fathers name, grandfather’s name, and great grand- 
fathers name, mother’s grandmothers or great grandmother name of 
with sixth case ending) and of the Viswadevas (a class of the gods), the 
Sradha I perform with these Kusa Brahmanas. The long and short 
of the Mantra is that the manes paternal and maternal whose Svadhas 
is iutended should be recited, the cause, the day of the month and the 
month should be specified and the occasion for the Sradha should be 
mentioned. With these explanations, the permission for the ceremony 
is to be sought, and the priest officiating should then accord the per- 
mission saying—Om kuruswa t.e.,—" Do it." 
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Devanam should be omitted; and such is also the ‘words 
of permission” in the case of the maternal manes (30). 
Thereafter, O Siva, he should recite the sacred Gayatri 
the giver of true knowledge for ten times (31). “ Salutations 
unto the gods, the Prtrzs, the great sages, and the goddess 
of prosperity and unto the wife of the god of Fire—May 
many prosperous occasions like the present ever arise” (32). 
Reciting the above mantra got three times, the performer 
should take water in his palms and sprinkle it over the 
articles of the Sradha with the mystic syllables" Vam, Hum 
fat’* (33). He should then, O Kulanayika, place a vessel 
(generally of copper) in the south-east corner presided over 
by Agni—ard utter the mantra— Thou art the slayer of 
Rakshasa, protect my sacrifice.t” Having said this, and 
having placed the water with the basil leaves in that vessel, 
O goddess, the intelligent performer should pour handfuls of 
water onthe Kusa Brakhmanas.t Commencing from the gods 
he should then offer them (the gods and the manes), seats 
made of the sacred Kuga grass (34—35). The learned per- 
former should then, O Siva, invoke the Viswedevas, the 
paternal manes and the manes of the mother and grand- 


* This ceremony of sprinkling is done witha blade of the sacred 
kusa grass, and is supposed to sanctify the articles sprinkled over, 
thus divesting them of their earthiness and rendering them capable of 
being accepted by the beings of the higher regions. 


t The allusion is to the belief that Rakshasas or monsters (evil 
spirits) stand in the way of sacrifices and so in their performance the 
protection of potent gods is to be sought. How and on what occasion 
water was instrumental in killing the Rakshasas is not clear. 


ł The process appears to be this—Palmfuls of water are to be 
faken out from the vessel, offered first to the gods, then to patefnal 
and maternal manes successively and lastly to be poured upon the 
Kusa Brahmas. {t should be always borne in mind that these Brah-’ 
manas though made of grass, are regarded to be nothing less than 
their true substitutes, the Brakmanas well-read in the Vedas, 
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mother, and maternal grand-father (36). Thus invoking them, 
he should at first worship the Viswedevas and then he should 
worship the paternal manes three generations upwards— 
as well as manes of the mother and maternal grand-father’s 
side—-also three generations upwards (37). He should then 
also Worship the manes of the maternal grand-father’s side 
three generationsup,with Padya,*Arghya, Achmantya, Dhupa 
lamps, and garments. Of beaqgiful countenance, he should 
then put the question of disposing off the Patras or vessels, 
to the beings invoked, commencing from the gods—(z.e., first 
the gods, then the Pritris and matrts successively are 
to be asked whether the vessels in which the articles of 
Sradha were kept can be disposed off)t. He should then des- 
cribe a quadrangular manda/aj uttering the mystic syllable 
Hrim, and he should also describe a couple of mandalas 
for each of the two sides (paternal and maternal) (38—39). 
The worshipper then should sprinkle water on these man- 
dalas with a blade of the Kuça grass, uttering the mantra 
Samy after which he should place the vessels (above men- 


* Padya—means water for washing the feet—this is offered, as the 
manes are supposed to walk over a long distance. For Arghya 
Vide Supra. Achmanta is water for rinsing the mouth asa preli- 
minary to a performance. Dhupas aresticks of incenses. The first of 
these are offered at the very beginning of a ceremony or invocation. 


+ The mantra means ‘May I throw off the Pratas.” This 
question is put to the beings invoked but as they do not answer, 
the priest officiating takes their place and say “ throw off.” This also 
is tc be done in the prescribed manner—z.e. first the gods should 
be asked and then as before, in others cases. 


f A mandala is a ‘mystic diagram used in invoking a divinity ora 
being of the other world. . 


§ The word in the text is Anna which lit: means that which is 
eaten; here, of course, the reference is to the lumps of cooked rice 
together with other ingredients mentioned for these special kinds of 
ceremonies. 
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tioned) on these mandalas together with all the articles of 
worship, and in these vessels again, duly sprinkled with 
water, he should distribute edibles* and drinking water in 
due succession (40). Thereafter putting honey and barley- 
corn on these edibles, aud sprinkling them all with water 
with (uttering) the mantra Hrim, Hum, Fat, an intelligent 
worshipper should mention the names of the Viswadevas 
the paternal manes, the ma@rnal manes, the manes gf the 
maternal grand-mothers and grand-fathers and offer, in’ due 
order, these edibles to them after which he should recite the 
the sacred Gayatri ten times and also the mantra commen- 
cing with the words Devatabhyast (41—42). O Primeval 
Goddess, he should then put the question regarding the dis- 
posal of the remnant of the edibles and the funernal cakes 
(43). Having obtained an answers to his question from the 
twice-borns, he should, O dear, prepare twelve Pradas of 
the siege of the Bel fruit with those remanants of the offerings 
consisting of coocked rice, &c., (44) And O Ambica, he 
should prepare another Pinda of ihe same size, and spread 
the fibres of the Kuga grass together with barley over the 
Mandala in the south-western direction (45). “The manes 
of those of my family who have been deprived of the funeral 
cakes (z.e. to whom no such cakes are offered, owing to 
there being no direct descendant of theirs) and who have 


* The sprinkling of a thing in this manner is supposed to consecrate 
and render it fit for use in sacred ceremonials, 

t This mantra is contained in sloka 32. 

t When the offering of the articles of worship and funeral cakes to 
the Gods and manes paternal and maternal is finished, the performer 
of the Sradha should ask the Kusa Brahmanas regarding the disposal 
of the remnants saying “ There are remnants, and whom should these 
be given to? Shall I offer them as funeral cakes ?” He will then ima- | 
gine that the Brahmanas replied to him saying—‘ Give them to whomso- 
ever you please—and offer them as funeral cakes.” Here also the priest 
officiating should represent the kusa Brahmanas. 
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not left either wives or sons (entitled to offer /P:rxdas), and 
of those who have been burnt on fire, or killed by serpents 
or beasts of prey, of those who were my relations, of those 
who were not my relationss, and of those who were my 
friends in a prestine birth—-may these attain endless satis- 
faction by accepting the Pindes and water offred by me” 
(46-47). Having offered Prndas* to those who have been de- 
prived of them with these two ¢iwzfras, and O thou adored 
of the celesteals, having washed his hands and rinsed his 
mouth and recited the sacred Gayatri and the mantra com- 
mencing with Devatadhya thrice, the performer should again 
prepare fresh Mandalas (48). An intelligent worshipper 
© goddess should destribe a couple for each, commencing 
with the gztrzs Madalas, in front of the vessels containing 
the remnants, according the rules stated above (49). And 
he should then spread the fibres of the Kusa grass on these 
Mandalas having at first sprinkled them with water with the 
mantra noted above (z.e. Bam). Then again sprinkling the 
Kusa with water, with the mantra Yam, he should, O Siva, 
place thee Pzxdas on the root, three on the middle and three 
on the end, of these Kusa grass, first placing them on the 
Kusas ascribed to the paternal manes and so on, in due order 
(50). Then, O great goddess, having uttered the names 
of the ancestors with the vocative case-ending,§ he should 


* With these mantra's the thirteen Pindas prepared as stated above 
should be placed on the bed of kusa grass. 


+ Each of.the manes paternal and maternal should havea couple 
of mandalas and the preparation of these will be first for the pitris and 
then for the matrzs. 


‘T Special attention should always to paid to the succession pointed 
out, the Pstrts coming first and next the matris and other manes, as any 
transgression is sure to bring on evil and sin on the performer. 


§ This denotes the invocation of the manes—who are supposed to 
came down cn the scene of action. 


t 
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offer the Prndas together with barley and honey, to each of 
the manes uttering the mantra Swadha* (51). 

After the ceremony of offering the Pindas is over, the 
remnants of the Prxdas should be strewn round them ; and 
then the manes called Lepadhajast should be propritiated by 
the offering of those portion of: the Pindas that stick into 
the hands when forming them into lumps. But this rule does 
not apply in case of the@Fzodista Sradha (52). For the 
satisfaction of the pods and the manes, the performer should 
then recite the Gayatr¢ for ten times; and also reciting 
thrice the mantra commencing with the word “ Devatabhya 
&c.,” he should worship the Pindas themselves (53). There- 
after lighting the Dhkupas and the lamps and closing his 
eyes, he shonld imagine that his ancestral manes embodied 
in beautiful forms are eating the oblations of his sacrifice 
(Sradha); the intelligent performer should bow down unto 
them reciting at the same time the following Mantra (54). 

“ My father (here ancestral manes) is for me the highest 
form of religion; my father is for me my best ascetic merit ; 
my father is for me my heaven ; and on his satisfaction, may 
the entire universe be satisfied with me” (55). 

Then taking the MzrmaZyat in his hands, he should pray 
for the blessings of ancestral manes saying :—(56). ‘O most 
kind fathers, bestow blessings on myself; may my knowledge 
learning,§ progeny, and relatives be ever on the increase 


* This words literally means, the food offered to the manes; hence 
an exclamation uttered when offering these oblations on fire. 

t The Lepadbhejas are a portion of the ancestral manes being those 
commencing from the fourth generation upwards. Ho specific Pindus 
are allotted to them, but they are generally propritiated with that por- 
tion of the cakes or cooked rice that stick into the palms at the time 
of handling them. 

t Nirmalya is the cast off or faded flowers and other articles with 
which a God has been worshipped ; hence generally the remains of an 
offering toa deity. 

§ Vedas are here used to tipify the learning contained in them. 


27 
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(57). May persons charitably disposed towards me ever 
increase,* and may I be possessed of immense qualities of 
edibles: May I ever have persons soliciting my favor and 
may I never be in a position to solicit favors from others 
(58).” A trus and wise worshipper should then dispose of 
the Pinxdas and Kusa Brahmauas, begining with those in re- 
spect of the Godst (.c., first the Pindas and the Brahmanas 
in connection with the Deva Srgdha should be disposed of 
and then those for the paternal and maternal manes succes- 
sively); and ‘he should then offer Dakhinaf in respect of all 
the three parties (the Gods, the paternal and the maternal 
manes) concerned in the Sradha (59). Then reiterating the 
Gayatri ten times, the mantra commencing with ‘ Dera 
tabhyas’ &c., five times, and looking at the fire (sacrificial) 
the sun, and the Vzpras, he should ask (the officiating priest) 
the following question with his palms folded (60). Saying 
“this Sradha’’, he should say, “is thus completed?” The 
priest should say, “ It has been fully accomplished according 
to the prescribed rules (61).” Then by way of making 
amends for any defect or flaw in the performance of the 
component parts of the ceremony he should reitrate the 
Pranava for ten times; and then in compliance with the 
rules for making the ceremony flawless, he should bring it to 
a close.§ He should then give the [zudas and the edibles 
contained in the sacrifical vessels to the Brahmanas for being 


* The meaning is tha. those whois to help him with money and 
counsel may ever flourish. 

+ The mantra for disposing of the Brakamanas and the Pindas 
respectively are, (1) ‘‘ Excuse me O Srahmanas” and (2) ‘‘ Hie thyself 
to Gaya, O Pinda.” 

+ S, A dakshina is the remuneration in money given to Brahmanas 
out, the /ating in any religious ceremony by way of a present or gift. They 
‘transgressinerally offered at the completion of a ceremony. 

§ This gne mantra uttered on this occasion means—" This act which 


came down ° perfor.ned, may this be flawless.” 


A 
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eaten ; (62) and in the absence of “ Vipras’’ he should give 
them to cows or goats or throw them into waters, This is 
the Bridhi Sradha inculuded in the ordinary acts ‘of, Sams- 
kara and this I have related unto thee (63). The Sradhas that 
are to be performed on the Parva* days are déscribed to be 
“ Parvana Sradha” (64). On ‘the occasion of the consécra- 
tion or installation of an idol, on that of going to pilgrimages 
and on the occasion of e@ ring into new. abodes and home- 
steads, Sradhas should be performed in accordance with the 
rules of the Parvana Sradha (65). In these acts of Sradha, 
the words Nandimukha Pritin (as said in the Bridhi Sradha) 


should not be recited, and in lieu of the words “nity ye” 
(Salutation untae thee Goddess of prosperity) the words 


“TATE WUTA” (Salutation unto Sradha) should be utteredt 
(61). O thou of beautiful countenance if any one among 
these three, father, grandfather and  greatgrandfather 
be living, a wise person should perform the Sradha 
enumerating the name of an ancestor of a higher gene- 
ration than the living one (67). If again all the these 
be living, the performance of “ Sradhas” should be avoided 
totally, in as much as, O Goddess, one attains the religious 
merits of Svadkas aud sacrifices by their satisfaction (68). 
When ones father lives, O blessed lady, he has no right to 
perform any other Sradha except that of his mother, his wife 
and the Nandimukha (69). O Goddess-elect of the oulas, 
in the Ekodista Sradha, the Visvedevas should not be wor- 
shipped, and the “words of permission” should be uttered 
only in respect of a single person (70). Here a man should 
offer rice and Prnda with his face turned towards the south, 


* The Parva days are the days of the four changes of the mot ; 
T.e., the eighth and the fourteenth day of each half month and the days 
of the full and new moon. 

4 The Mantra in the Vridhi as well as the Parvana Sradha is 
nearly the same except, the slight differences noticed in the text. 
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and he should offer sesamum seeds in lieu of barley; all the 
rest is as before (71). Inthe Preta* Sradha the distinction 
is this, that the worship of ganges &c., should be omitted 
and that in the “words of permission” and in offering the 
rice and the Pindé, the deceased person should be qualified 
as a Zreta. The Sradha that is intended for the benefit 
of a single person is called Ekodsstg and in it flesh and fish 
should be offered with the riq or Pinda intended for the 
Treta (73) O Goddess of the Koulas, the Sradha that a 
man performs on the second day after the expiration of the 
period of impurityt, know that Sradha to be Petre 
Sradha (74). The defile ment consequent on abortion, or 
on the birth of a still-bora child or on the birth or death of 
any other person—such defilement should be observed in 
pursuance of the customary rules obtaining in the respectfve 
sect (75). The period during which defilement is to contiuue 
is ten days for some of the twice borns (Brahamanas) 
and for others it is twelve (and some times fifteen) days, and 
O Goddess, for the Sudras and Samanyas it lasts for a month 
(76). Defilement for three nights is to be observed in case 


* This Sradha is the one that is performed in the case of the Brah- 
manas on the eleventh day and in case of the Sudrason the 31st day 
from the death of aperson. Itis calculated to release the spirit from 
any bonds of the nether world, after which he proceeds to reap the 
fruits of his own worldly actions. The author explains himself later. 
A Preta is a departed spirit while under the sway of the president of 
the nether regions. 

+ Amongst the Hindus, the custum is that a family is considered to 
be defiled at the death of any one of its members. This defilement 
varies in respect of its period and continues from 10 to 30 days. During 
its continuance the defiled are not allowed the ordinary comforts of 
lif€ such as wearing shoes, using umbrella etc., such privations being 
calculated ta be in honor of the memory of the deceased. This period 
“somewhat resembles the English period of mourning. Defilements 
again occur on the birth of a child in a family. This is properous defile- 
ment while the other one is evil defilement, 
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of the death of a person who is not a Sapinda* and this rule 
is to hold good when one hears of the death of evena 
Sapinda after the expiration of the period of defileayent (77). 
One under a defilement has no right to the performance: of 
any ceremonies in gratification of the Gods or the paternal 
manes, except those which have already been begun, and the 
family worship (78). 

Mortals above the age apfive, should, on their demise, be 
burnt on the cremation ground; and O Goddess of the 
Koulas, a chaste woman should never he burnt on the funeral 
pire with her husband (79). A chaste woman resembles thy- 
self and her semblance pervades the entire universe; and 
she is condemmed to hell when out of folly she burns her- 
selfon the funeral pyre of her husband (80). According 
to the instructions left by them, the worshippers of the Audas 
should be floated on the river or interred under the ground 
or burnt down after their death (81). Deathon holy fields, 
(e.g., Kurukhetra) in places of pilgrimages, by the side of 
the image of the Goddess Bhagabati, or near Koula wor- 
shippers, has been described to be commendable, O Ambica 
(82). He that gives up the ghost forgetful of the three worlds 
and meditating on the eternal one, becomes unified with 
the Supreme Spirit (83). 

Having carried the dead body to the creamation ground 
and there having bathed it after smearing it with clarified 
butter, it should be placed on the funeral pyre, with its face 
towards the north (84). Then uttering the name of the de- 
ceased person,and his gotra with the vocative case-ending and 
placing the finda on the face of the dead body it should be 
set fire to with the recitation of the mantra Bam (85). Then 
the pinda should be prepared with cooked rice, or barley or 


* Sapinda lit: having the same Pinda or funeral rice ball offering 
hence a kinsman connected by the offerings of the Pinda. 
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wheat powder of the size, O dear, of the Amalaka fruit (86). 
When the deceased leaves him surving more sons than one, 
the. eldest is entitled to perform the Sradha; and in his 
abstince,’ ‘the right devolves on the other sons in due succes- 
sion fromthe eldest (87). On the second day after the 
expiration of the period of defilement, a man after bathing 
and purifing himself should dedicate as offering sesamum 
seeds and gold for the salvat(n of the deceased person 
(88). A pious son should give away, land, cows, garments, 
coveydnces, metallic vessels and diverse kinds of edibles 
for the attainment of heaven by the departed spirit (89). He 
should, for enabling the spirit to go to heaven, dedicate 
as offering scents, garlands, fruits, water, agreeable beds, 
and all other articles that were liked by the deceased. 
He should also let loose a bull-calf having marked it with 
with the figure of the trident with a view to the attainment 
of paradise by the departed person (go—g1). Then having 
performed the Sradha with supreme reverence in accordance 
with the rules of the Preta Sradha, he should feed Brahma- 
knowing Brahmanas and Kox/as, and the famished (92). 
Those men who are not in a position to indulge in acts of 
charity should release their fathers from the Prefa condition 
by performing Sradka to the best of their power and by 
feeding the hungry and poor (93). This, the first Ekodista 
Sradha, is the means for setting the Preta free (from this 
state of bondage); and in each year on the anniversay of 
his death edibles (cook7d rice) should be offered to the 
deceased person (94). But what is the use of dictating a 
large number of ordinances and of performing various acts 
of piety? A man. worshipping a koudika attains to all kinds 
of Sidhis (95). The single act of worshipping a koulika 
brings in complete success in all ways, even if there be no 
celebration of the Homa, Japa the Sradha or the Samskara 
ceremonies (96). Acts ‘of piety should be commenced from 
the fourth day of the light half of the month and continue to 
4 
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the fifth of the dark half. This is the rule enjoined by Siva 
(97). But one who is intent on performing an act of- piety 
which may be indispensably necessary may do ateven in 
prohibited days, by the permission of his spiritual guidt.or 
of the priest officiating in his sacrifices, and of «the Koulitas 
(98). A Koulika should commence building a, house, enter 
into it, set out for a journey or- Wear gems and orna- 
ments, having at first woghipped the Primival Goddess 
with the five Zatwas (99) Or a true devotee may "start 
on the Samkhepa Jatra only meditating on tbe goddess 
Durga and reciting her mantra and bowing down to her, 
when he may go anywhere it listeth him (100). In all the 
modes of worshipping the different divinities and in the fes- 
tivities* of the autumnal season the meditation and worships 
should be performed according to the specifie rules of each 
particular worship (101). The Homa and the Valit should 
be performed according to the rules of worshipping the 
Primival Goddess, and the ceremony should be closed by 
the adoration in the oula manner and the offering of the 
Dakshina (102). . The general rule is to worship the parti- 
cular god in view having at first worshipped the Ganges, 
Vishnu, Siva, the Sun and Brahma in due order (103). 
The Koudika is the best form of religion; a Koulika is the 
highest of divinities; a Zou/zka is the most superior place of 
Pilgrimage; andy for these reasons a cula should always 
be worshipped (104). Three and half billions of the sacred 
pilgrimages and all the gods headed by Brahma himself 


* This probably specially refers to the Durga puja the great national 
worship among the Hindus at comeson the month of September or 
October. It is during the autumn season that almost all the importagt 
festivals of the Hindus take place. 

+ A vali is anything offered to a Ged. Specially it signifies the : 
sacrifice of goats and other animals on the alter for the propitiation of 
a particular deity. 
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reside in the body of a Koulika? What then could not be 
relieved from the worship of the Koulika? (105). The 
country where a pious koula fully consecrated resides— 
such a country is blessed and held in high esteem, and highly 
religious and coveted even by the gods (106). Who on 
earth can even imagine the great powers wielded by a fully 
consecrated devotee ‘who resembles Siva himself and who 
is beyond the influence of virtys and vice (107). For the 
deliverance of the world and for teaching the manner of 
living, a koula roams on the face of the earth, vesting him- 
self in the shape of a human being (108). 

THE AuspPiciouS GODDESS said:—O Lord, thou hast 
deliniated the glory and power ofa fully installed fouda ; 
now out of thy kindness let me hear the rules of such ins- 
tallation (109). 

THe AuSPICIOUS SADASIVA said:—In the first three 
Yugas, these rules of initiation were shrouded in great mys- 
tery ; observing them in secret, men used to attain to salvation 
(110). During the strong prevalence of the Kali Yuga the 
kaulas should hold the ceremony of initiation or installation 
openly in the day or in the night (111). Only by drinking 
wines and without due inauguration, one cannot be a fou/a 
and a fully inaugurated koula becomes the leaders of a 
Chakra (112). On the day before the initiation, the Guru 
should adore with such articles of worship as he could secure, 
the God Ganesha the destroyer of all obstacles, with a view 
to remove all such hinrandcés (113). But if the Guru be not 
entitled to officiate in this blessed ceremony of initiation, 
this Samskara should be performed by the help of a duly 
inaugurated doula (114). The chief mantra (or the mystic 
syllable i in which the entire worship hinges) is the letter “kba” 

Combined with the suffix Chandrabindu* (115). This sloka 
contains the direction for the composition of the mantra 


* It is sign for the nasal ( ). 
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by which the god Ganesha is to be worshipped, the Rishi 
being Ganaka, the Chhanda Weedrit, the god, the one presid- 
ing over obstacles and the object the removal of the obstacles 
(116). Then with a mantra composed of words containing 
the six long vowels, the ceremony of assigning the six differ- 
ent parts of the body to different deities should be performed, 
after which, O Siva, the Prandyam and the meditation on 
Ganapati should be done @ the following manner (517). 
“He whose effulgence is like that of the vermilion, who 
possesses three eyes, whose abdomen is extensive, who holds 
in his four arms the conch, the Pasa weapon, the Amékusha 
and boons, on whose trunk there is a vessel full of fiquors, 
whose head is crowned by a digit of the moon, whose mouth 
is like that of the elephant, whose temple is highly-fragrant 
with the ichor it exudes, whose body is beautified by the 
king of the serpents, and who wears red garments, and 
red unguents—let us worship that God the leader of the 
Ganas” (118). Having thus meditated on this God, and adored 
him withthe mental recitation of this maztra and the Pranava 
&c., he should commence worshipping of the Pitha Saktds,* 
viZ, Tibra, Jwalint, Nanda, Bhogada, Kamrupini, Ugra, 
Tejaswatt, Satya and Vighnanasint Having adored them 
in due order—he should worship the God of the lotus 
Seat (z. e., Brahma) (119—120). Thereafter the best of the 
Koulikas should again meditate on the God Ganesha, and 
offer as articles of worship the five 7afwas, he should then 
worship in the quarters of the Heaven, Ganesha, Gananayaka, 
Gananatha, Gonesana, Ekadania (with one tusk) akta- 
tunda, (crimson-faced), Lambodar (big-bellied) Gajaxana (ele- 


* The Pithasaktis are the manifestations of the Goddess Durga. 
If is believed that when dead in the house of her father for the insult 
offered to her Fusband, she was whirled on the trident, and portions of 
her sacred remains fell in different quarters. In each of these places a 
goddess of a special name being enshrined, commanded the respect of 
all beings. 

28 ° 
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phant-faced\ Makodava, Vikata(dreadful looking) Dhumrabha 
and Vighnanasana* (the remover of obstacles) (121—123). 
Then having worshipped the Sakzs headed by Brahmy, as also 
the presiding deities of the four quarters and their respective 
mantra, he should dismiss the God Ganesh the remover of 
obstacles. Thus having worshipped the God Ganesha he 
should perform the AdAzvésat ceremony, and feed with the five 
tatwas the Kula devotees cofersant with the nature of 
Brahma (12g). On the day following, having bathed and 
performed his daily religious rites, he should give away 
sesamum seeds and pieces of gold in order to destroy all 
the sins committed by him since his birth; he should, O dear, 
also give away a Bhofya for the satisfaction of a Koula (126), 
Then having offered the Arghya to the lord of the day, as 
also to Brahma, Vishnu, Siva and the Planets, and having. 
adored the maternal manes, he should describe a Vasudhara 
(127). And he should also perform Vridhi: Sradha for the 
prosperous termination of the ceremony in view. ‘Thereafter 
approaching his spiritual guide and bowing down to him, 
he should thus pray unto him (128). “ Save me, O Lord, 
the dearest being of the lady known as the kulacharat 
and © ocean of kindness, bestow on my head the shadows 
of thy lotus feet (129). Permit me, O great being, to per- 
form the prosperous ceremony of my own Abhtseka; and may 
I with thy grace, reach the accomplishment of my undertaking 
without any let or hindrance.” ‘ Accomplish my son, the 


* All these are only different names of the same God Ganesha; 
we are not aware if separate modes of worship are prescribed for each 
of them. 

t The Adkivdsa ceremony is a sort of preliminary observation to 
be celebrated before the consecration of an image or the installation 
of a person to a sacred position. It chiefly consists of sprinkling water 
of sacred rivers and lakes on the idol or person to be installed. 

t This is metaphorical, meaning who is conversant with all the 
kulacharas, 
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ceremony of Adhisechana with the permission of Siva’s wife ; 
and by the grace of Siva himself, may success ever be at- 
tendant on the fiat of thy will,” (131) Thys having ob- 
tained permission from his spiritual guide, he should make 
a Samkalpa* for the attainment of long life, prosperity, 
strength and freedom from diseases, and for the pacification 
of all other evils (132). Thereafter with his Samkalpa formed, 
he should worship his spigtual guide with garments, orna- 
ments and purified Karana (or spiritual liquor) and should 
elect him for conducting the ceremony of <Adhiseka 
(133). The preceptor should then in a room beautified with 
red chalk, decorated with diverse flags, flappers, fruits and 
twigs (134), ornamented with festoons of twinkling bells, 
and canopies, shorn even of smallest shades of darkness by 
means of rows of lamps fed with clarified butter (135), ren- 
dered fragrant with dupas made of camphor and the juice 
of the Sala tree, decorated with fans, Chamaras, peacock’s 
feathers and mirrors, &c. (136), in such a room the pre- 
ceptor should prepare an altar measuring half a cubit in 
length and four fingers high with earth; then with powdered 
rice of yellow, red, black, white and green colours, the pre- 
ceptor should describe on it the beautiful Mandala known 
as a Servato Bhadra (137—138). Then finishing all the rites 
up to the Mánasapujat in*accordance with the rules of his 
own Kalpa, he should purify the five ¢aswas with mantras 
already enumerated (139). Thus having purified the five 
¢atwas, he should place on the mandala previously prepared, 
a Ghata made of gold or silver or copper or earth, 
sprinkled with rice and curd and washed with the mantra 


* It is a solemn vow to observe any religious rite. After a Samkalpa 
one cannot retrace and the omit observation of such a vow. ` 

+ Mdnsapuja consists of offering homage to the God invoked, in 
the mind, that is, without outward manifestation or show or recital of 
mantras. The recognised semblance of the deity is meditated upon and 
inarticulate prayers, sent up to him. 
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Fat, uttering at the same time the syllable Og. He should 
then paint it with vermilion reciting the mantra Shrim 
(140141): Then reciting his cardinal mantra for three 
times accompanied by the enumeration of the fifty letters 
of the alphabet commencing with Asha and ending in the 
sign of the nasal, he should fill the above ghata with wine, or 
with the water procured from sacred places of pilgrimage 
_ or inetheir absence, simply with (ure water; he should then 
throw nine gems or a piece of gold inside it (142—143). 
Thereafter the most kind-hearted preceptor should place 
on the mouth of the Ghata twigs of the Panasa, Udumdbara, 
Ashatha, Vapula and mangoe trees with the mantra Aim 
(144). Upon these twigs then should be placed either a golden 
or an earthen tray containing fruits and winnowed rice, 
with the recital of the Mantras Srim and Hrim (145). 
Then, O goddess of beautiful countenance, the neck of the 
Ghata (or earthen jar) should be tied round witha pair of 
cloths. O Siva, in the case of the Sakti worshipper red cloth 
and in the case of Vishnu worshippers white cloth is com- 
mendable (146). Then mentally reiterating the Mantra, 
“ Stham, Sthim, Hrim Srim sthtribhava,” he should throw 
the five afwas in another Ghata and again place new 
Gkatas in position in accordance with the -aforesaid rules 
(147). The vessel intended for the Sakti (the chief goddess 
of worship) should be made of silver, that intended for the 
preceptor should be made of gold, that for the goddess of 
prosperity of the temple of dead bodies and those for others 
of copper (148). Excepting vessels made of stone, wood or 
iron, others of any other substance may be accepted in the 
adoration of the Mahadedt (great goddess.) An intelligent 
person should then propitiate the Gods Anandbhairaba and 
the goddess Asandabhairabi and worship the Ghata consi- 
dering it as full of nectar (150). After this, dhupas and 
deepas should be shown (dedicated) to the Ghazas ; and offer- 
ings assigned toall the beings of this creation; then after 
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worshipping the gods presiding over the various sacred 
places, he should perform the ceremony of assigning the 
six limbs of the body to the several deities claiming them 
(151). Thereafter performing the Pranayama ceremony 
and invoking and meditating on the goddess Maheswari, he 
should adore his own tutelary deity to the best of his power, 
and avoid all underhandedness as regards worldly posses- 
sions* (152). Having perfgrmed all the ceremonies up to 
the end of the Homa, a wise preceptor, O Siva should’ war- 
ship maidens and devotees of the goddess Sakti, with flowers, 
sandal and cloths (153). “O Koulas, followers of the xla- 
dharma, do you be graceful unto my disciples, and accord 
your permission to the ceremony of his being fully installed 
asa Koula.” This question having been asked by the leader 
of the Chakra, the other members should respectfully answer 
bim saying :—“ Through the grace of the great goddess and 
the mercy of the Supreme Soul, may thy disciple be 
perfect and devoted to the search after the highest truth.” 
(155).”’ The preceptor should then make his disciple worship 
the great goddess, whereafter reciting on the aforesaid ghata 
the mantra. “Adim Hrim Srim” he should raise it, saying 
atthe same time :—‘‘ Arise, O earthen jar identical with 
the Supreme Brahma, permeated with the Gods and conferer 
of all the Stdhzs, Let my disciple bathed with thy water and 
the twigs over thee, be devoted to the worship of the Supreme 
Brahma” (156—157) Thus having raised the ghata, the 
preceptor filled with kindness for his disciple, should pour its 
contents on his disciple sitting with his face turned towards 
the north, with the following mantra (158). The Rishi of 
the mantra for the prosperous ceremony of Adhsseka is 
„Sadàsiva, the Chhanda or metre is Anasfup, the primary 


* The last portion of the sloka is obscure. It seems that admidst > 
all these technicalities of the Tantra worship, it is out of place to put 
in a piece of instruction quite worldly in its nature. 
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mysticism “ Om," the goddess Addya and the final utterance 
u Abhiseke bintyoga” (159.) “May the Gurus, Brahma, 
Vishnu and Maheswara anoint thee with the holy waters. 
May the mothers, Durga, Laksht and Bhabani anoint thee 
with the holy waters (160). May the goddesses Sorashz, 
Tarini, Neetya, Swaka aud Mahismardinz pour on thee the 
water purified with due matras (161). May, /ayadurga, 
Vishalakshi Brahmani, Saraswate Bagala and Sita sprinkle 
upon thee the consecrated water (162). Narasinght Barahi, 
Vatskuabi, Vanamalini, Indrani, Varunt, Roudri—may all 
these SaAfts annoit thee! (163). Shatrabhi Badrakali, 
Tusti (the goddess of prosperity) Uma, Kshma (the god- 
of forgiveness) Sradhà (the goddess of reverence) Kanti 
(the goddess of beauty) Daya (the goddess of charity and 
kindness) and Sarti (the goddess of peace)—may these ever 
bathe thee with the sacred waters (164) May the goddess 
Mohakal:, Mohatakshmi, Mohantl, Saraswati, Ugrachanda, 
and Prachanda consecrate thee with the holy waters (165). 
May the manifestation of the God Vishnu, Matsya, Kurma, 
Baraka, Nirsingha, Bamana, Rama and Vergabarama ever 
annoint thee with the holy waters (166). May the gods 
Asitanga (black-bodied) Ruru, Chanda, Krodhonmotta, (in- 
flamed with rage) Bhayankara (Dreadful) Kapads (wearing 
human heads as garland) and Bhzsana bathe thee with the 


* To the uninitiated these portions would be unitilligible. The 
mantra for any sacrifice or ceremony consists of several component 
parts ; of which the Rishi, the Chkanda, and the Deva, and the Veeja 
or original mysticism out of which the whole text of the mantra has 
evolved and the Viutyoga are chief. These differ in different cere- 
monials and is regulated by the different {nature of the worship. These 
given, the full mantra can very easily be linked together. Thus the: 
mantra would be— 


` “aqra wie maraa, 
meat A ara fafan: i” 
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sacred liquid (167). Kali, Kapalini, Kulla, Kurukulla, 
Biradhini, Biprochttta and Mohagora may these goddesses 
ever annoint thee (168). May the lords of the quarters of 
the heavens—/ndra, Agni, Yama, Yaksha, Varuna, Pavana, 
Dhanada and Moheshana sprinkle on thee the holy water 
(169). May the planets the sun, the moon, thè Mangaia, 
(Mars) the Budha, (Mercury) the Brihaspati (Jupiter), the 
Sukra (Venus) the Sad@® (Saturn) Réhu, Ketu and the 
stars, may these pour the holy water on thyself (170). The 
constellations, the AKaranas, (or divisions of the day) the 
Fogas (or conjuctions of time) the days of the week, the [fort- 
nights, the seasons, the months and the years, may these 
all shower the holy water on thee (171). May the oceans of 
salt, of sugarcane juice, of wine, of clarified butter, of curd, 
and of milk consecrate thee with the holy waters (172). 
May the rivers Ganges, Yamuna, Rewa, Chandrabhaga, 
Saraswati, Saraju, Gandaki, Kunti, Sweta Ganga and 
Koustki purify thee {with waters sanctified with the mantras 
(173). May the mighty serpents headed by Ananta, the 
great winged creation headed by Suparna (Garuda) and the 
mighty trees headed by the aipa tree, and the mighty 
mountain ranges, may all these sprinkle thee with the boly 
water (174). May the creatures of the earth, the nether regions 
and the skies, those conferers of benefit on us, may these 
satisfied with thy A bhtfseka consecrate thee with waters (175). 
May thy misfortunes, thy infamy, thy diseases, thy dejection 
of spirits and thy gritts be destroyed in consequence of thy 
perfect Adhstseka, and through the influence of the Supreme 
Brahma (176). May Alakshmi (the goddess] of adversity} 
Kalakarni the Daktnes, and the Yogonts may these meet 
ewith their distruction being driven away by the mantra of 
Kāli, and thy Abhiseka ceremony (177). May the ghosts 
the evil spirits, the Psackas and unpropitious planets and” 
those others that brew harm for:thee, may these flying in 
fear of the mantra Hrim meet with their destruction (178). 
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May all the dangerous arising out of the employment of 
magic for malevolent purposes or through the consequence of 
of evil mantras applied by thy enemies against thee, and may 
all sthe evil humours of thy body and mind, be destroyed in 
conseqiitnce of thy Adhiseka (179). May all thy calamities be 
ended and thy prosperity established firmly, and may thy 
mind’s desire be fulfilled in consequence of the full installa- 
tion of thyself as a Koula” (180 

Thus having anointed the devotee with water, with these 
twenty-one Mantras, the preceptor should again repeat 
them to his disciple, if he has the Pasudhdéda predominating 
in him (181). The Aozdzka preceptor should then, with the 
permission of the devotee of Sakti present there, call his 
disciple by his former appellation suffixing to it the words 
Anandanatha (182). 

Thus having heard the Mantras from the lips of his pre- 
ceptor, the disciple should at first worship his own tutelary 
divinity with the five fa¢was after which he should wor- 
ship his preceptor (183). Then offering cows, land, gold, 
garments ornaments and drinks together with the Dashina 
to his preceptor, the disciple should offer homage to 
Koulas who are tdentified with Siva himself (184). Having 
finished the worship of the Koulas, a wise person with 
supreme humility and calmness, should touch the feet 
of his auspicious preceptor and _ reverentially bowing 
down unto him thus pray unto him (185) “O Lord, of 
prosperity, O lord of tue universe, thou art, O ocean of 
kindness, also my lord; do thou fulfill my bearts desire by 
giving me the cup of supreme bliss”* (186). The preceptor 
should then say tothe Koulas present “ye koulas, ye sem- 
blances of the god Siva, do ye accord me permission te 

ee 
* The word is Paramam:tva which means ‘best of nectars.” This 


refers to the cup of consecrated liquor that the Tantrikas drink after 
the completion of any ceremony, 
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give to this humble aad best of disciples the cup of highest 
bliss which he craveth from me” (187). (The koulas should 
then say) “O leader of the Chakra, O great /skana, O thou 
that art the sun in respect of the lotus identified with the 
Koulas,* do thou oblige thy good disciple by giving him 
liquor of the Koulas (188). The preceptor, then having ob- 
tained the permission of the Koulas, should place the drink- 
ing cup in the hands of hi@iisciple, filled with the best of 
liquors duly consecrated (189). Then meditating within 
his mind on the goddess Bhagavati, the preceptor should 
decorate the temples of his disciple, his ownself and the 
Koulas with the 7z/akas; (a kind of mark generally worn on 
the forehead) made with the ashes sticking on the sacrificial 
ladle (199). Thereafter distributing the Zatwas dedicated 
to the god of the Chakra amongst the Koulas, he should eat 
and drink according to the rules of the Chakra in the com- 
pany of his disciples (191). 

Thus O goddess, I have related unto thee, the process 
called the Purnabhtseka; it may be performed for nine or 
even for five, or three or one night only (193). O Kuleshdnz, 
five different modes of procedure have been prescribed for this 
Samskara of Purnadhistka. When it is performed for nine 
nights the mandala used should be Sardatosbhadra (194). 
When it is done for seven nights the Nadanabha mandala, 
when for five nights the Panchalja mandala, and O dear, 
when for three or one night the Astadalapadma mandala 
respectively should be used (195). In the Sardatobhadra 
and Navanabha Mandalas nine ghatas should be placed by 
the worshippers and at the Panchabja mandala five ghatas 
should be congecrated (196). In the Astodalapadma mandala 


| 


* The allusion ts to the belief that the lotus and the sun are con- 
mected as husband and wife, and the one is highly pleased at the 
sight of the other, It is said that for this reason only lotuses bloom 
in the morning and drop down in the evening with the setting sun, 
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one ghata has been prescribed, O goddess. With the petals 
of three padmas (or lotuses) the gods that guard over the 
limbs and skins are worshipped (197). The purification of 
of a thing is accomplished when it is seen or touched or even 
smelt by a Koula of pure heart who had been fully installed 
as such (198). A pious man, who follows the Koula form of 
religion, should be reverentially worshipped by Saktas, 
Vatshyavas, Sarvas, Souras, and@Zanapatyas (199). Fora 
Sakia, ‘a Sakta preceptor is commendable; to a Sazva, 
a Saiva preceptor is agreeable; and a Vazshnava should 
have a Vaishnava preceptor and Soura a Soura one (200). 
- A worshipper of Ganapati should have for his preceptor 
one following the same god but a Koula is ever a com- 
mendable Spiritual guide. For this reason an intelligent 
person should ever receive his initiation from a Koula 
(201). Those, who worship the oulas with the five ¢atwas 
with reverence and regard, attain to the best ‘of exis- 
tences raising up with them all their previous genera- 
tions (202). He that obtains his initiation from a Pasu (one 
in whom the Pasxdhava preponderates) becomes himself 
a Pasu—; he that receives his mantra from a Veera becomes 
a Veera and he that receives it from a Koula becomes a 
true knower of the Brahma (203). He that has been ins- 
talled according to the Sakta procedure is equivalent toa 
Veera; he can purify the five ¢afwas during] the worship of 
his own tutelary deity ; but he can never become the leader 
of a Chakra (204). He that murders a Veera, he that inflicts 
loss on him, he that co-habits with bis wife and he that is a 
pilferer,—these are the four greatest of sinners and the 
fifth is he that associates with them (205). Those wicked- 
hearted persons that find fault with the Kula mode of wor. 
ship, the Kula articles of worship and the Kula worshippers 
themselves, are condemned to the vilest state of exis- 


* This portion is clearly out of place or at least unintelligible, 
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tence (206). The Rudradakinis and the Rudrabhatravas* 
dance with joy when they have the opportunity of gnashing 
the bones and flesh of those vile persons that deprecate the 
Koulas (207). The Koulas are kind-hearted, truthful and 
ever engaged in doing good to others. Showering abuses 
on them, no one can ever hope to obtain release from the 
bonds of eternal hell (208). I have related unto thee various 
ceremonies and various wW@ys of performing them; byt for 
a Koula their accomplishment and abandonment are both 
equal (209). Pervading the entire universe there is but one 
Supreme Brahma; and through the worship of the things 
of the universe we perform His worship, for everything is 
permeated by Him (210). Those who entertain hopes of 
enjoying the fruits of their action, who are slaves of their 
desire and who, O dear, are entangled in the meshes of 
action even those approach the Supreme Brahma and 
become unified with Him by worshipping Him in the shape 
of separate and distincts gods (211). He that sees every 
thing in Brahma and Brahma in every thing,—he is to be 
recognised as a true Koula—and undoubtedly he is emanci- 
pated even when living a human life (212). 


# There are evil spirits that frequent the cremation grounds, 


CHAPTER XI. 


Hearne of the religion of Shambhu and of various 
orders Arpan4’,* with great delight, accosted Sankara (1). 

THE GODDESS said :—O lord,@‘he various Varnas, Ashra- 
mas, rites, and Samskaras have been described by thy omnis- 
cient self, out of love for me, for the edification of mankind 
(2). In the kali yuga the wicked people, having their senses 
blinded by lust and anger, do not (always) believe in the 
existence of God, doubt the existence of soul and always 
seek after sensual pleasures (3). Those wicked-minded 
people do not wend the way pointed out by thee. Do thou, 
O Ishana,? describe the means of their salvation (4). 

THE AUSPICIOUS SADASiva said:—O goddess, O thou 
ever doing good unto the worlds, thou hast put a very good 
question. Thou art Durga,f the mother of the universe. 
Thou dost release one from birth and repeated returns to this 
world (5). Thou art the Prime born, the upholder, the 
protector and the greatest of the great. The entire universe 
mobile and immobile is upheld by thee, O goddess (6). Thou 
art earth, thou art water, thou art air and fire. Thou art 
egoism and the principle of greatness (7). Thou art Jiva 
(soul) of this universe ; thou art the great] goddess of learn- 
ing. Thou art the abode and stay of the senses, mind and 
intellect§ (8). Thou art the Vedas, the Om, the Srmitis, 


* A name of the goddess. 
„t The word literally means “one endued with lordly powers.” It is 
an epithet of god Siva. 
+ One who can be comprehended with great difficulty. 
§ The word in the text is Buddh: which literally means frtellect ; 
some commentators however interpret it as the acumen of understand- 
mg aright sacred Scriptures, 
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the Sanhitas, the Nigamas, Agamas and Tantras. Siva is 
identical with all Sastras (9). Thou art Mabakali, Maha- 
lakshmi, Mahanila Saraswati, Mahodari, Mahamaya, Mah&- 
roudri and Maheshwari* (10). Thou art omniscient and 
endued with the knowledge of emancipation.{ There is 
nothing unknowable unto thee. Still, O wise lady, thou 
hast put to me this question and I will answer it with great 
pleasure (11). e . 

Truly thou hast described, O goddess, the wicked deeds 
of mankind. Although apprised of the well-being of their 
own soul they readily engage in sinful deeds yeilding imme- 
diate happiness (12). Deprived of the sense of right and 
wrong they do not wend good ways. I will now relate what 
is good for their well-being (13) The performance of for- 
bidden works and the neglect of proper duties beget siu 
which is productive of pain and sorrow (14). O governess 
of Kula worshippers, sin is two-fold as doing mischief unto 
one’s own self and that unto others (15). By the punish- 
ment administered by the king one is released of the sin 
begotten by doing mischief unto others. By penances and 
by controlling one’s own senses a mortal is freed from the 
sin committed by doing harmto his own self (16). The 
sinful persons, who are not purified by the penance or punish- 
ment, wretched both in this world and in the next as they are, 
live eternally in the hell (17). 

Therefore, O Prime born, I shall first describe the punish- 
ments which should be meted out by a king, and neglecting 
which, O Ishani, he goes toa degraded state (18). While 
administering punishment a king should look with impartial 


* These are the various epithets of Durga which have been explained 
in the preceding pages. . 

t The word in the text is Prayna which literally means knowledge. 
Here is a peculiar significance f.e. the knowledge of the highest theme 
namely the salvation of mankind. 
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eye upon his servants, sons, ascetics, those who are dear to 
him and those whom he does not like (19). If [the king] 
himself commits a sin or punishes an innocent man, he is 
freed from it by fasting and pleasing him with gifts (20). 
If a king commits a sin and considers himself as worthy of 
being killed for the same, he should, relinquishing his wealth 
and kingdom, retire into woods and release himself 
from it (21). A king should not flict a heavy punishment 
on him who has committed a light offence. And without 
any very strong reason he should not administer light 
punishment for a grave offence (22). He should mete out 
heavy punishment for light offence unto those, who, in the 
absence of a strong chastisement, will wend evil ways and who, 
in fear of a heavy punishment, will abstain from committing 
sins (23). Light punishment should be administered unto a res- 
pectable person, even if he commits a grave offence, who feels 
himself ashamed after having committed a crime for the 
first time and who always fears a sinful deed (24). Ifa 
highly respectable Tantrik worshipper or a Brahmana com- 
mits a crime deserving light punishment the king should 
punish him with words only (25). The king, who after con- 
sulting with his ministers, does not inflict just punishment 
and distribute proper mead, commits a great iniquity (26). 
A son should not forsake his father and grand-father, the 
subjects should not forsake their king and the wife should 
not forsake her husband unless they commit a grave crime 
(27). The subjects are bound to protect the kingdom, riches 
and the life of a pious king, otherwise they are doomed to 
hell (28). O Siva, those who willingly know their mothers, 
sisters and daughters, those who knowingly kill their 
respected elders, those who accepting Kula rites neglect them, , 
those who are treacherous, are regarded as great sinners 
(29—30). Those, who, O Siva, out of lust know their 
mothers, sisters and daughters, should be slain by all means. 
Such is the sacred prescription (31). One who knows his 
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step-mother, father’s sister, daughter-in-law, mother-in-law, 
the preceptor’s wife, paternal grand-mother, maternal grand- 
mother, uncle’s daughters, maternal uncle’s wife, brother’s 
wife, brother's daughter, sister’s daughter, master’s daughter 
and a maiden, should have his male organ cut off. If those 
women engage in this sinful action they should be driven out 
of the house as their penance 32—34). [The king] should 
confiscate all the propertiesgy of the person who knows the 
wife or the daughter of his Sapinda* relations, have his 
head shaven and send him away (35). If one‘unknowingly 
marries any one of these women either according: to 
Brahma, Saiva or any other mode of marriage he must 
renounce his wife as soon as he comes to learn of it (36). 
If a man co-habits with another’s wife belonging to his own 
caste or knows one inferior to him in position he should be 
punished by the king with a fine or be made to subsist on 
grain only for one full month (37). O thou of a fair 
countenance, if a Kshatrya, Vaishya or a Sudra knowingly 
knows a Brahmana woman his male organ should be cut off 
(38). The woman tuvo should be disfigured either with 
cutting off one of her limbs or shaving her head and be 
driven out of the kingdom. Such punishgient should also 
be meted out unto those who know heroic women (39). The 
wicked minded man, who knows Prati/omat women; should 
be punished with the confiscation of his property and he 
made to subsist on grain for three months (40). If those 
women are themselves lustful they should be punished in the 
same way. If aman ravishes one’s wife by force he should 
forsake her and make arrangement for her maintenance, O 
Siva (41). May the wife be married according to Shaiva 
qr Brahma form of marriage she should be renounced even 
for once she knows another man (42). O goddess, if a man 


P 


* Of the same blood. 
t Women of the opposite order, 
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knows a prostitute or commits unnatural offence with a 
she-goat or a cow he should be released off his sin by 
subsisting for three nights on grain (43). If any lustful 
person commits unnatural offence with a woman he should 
be punished by the king, at Shiva’s command, with his life 
(44). If a man ravishes by force a chandala maiden he 
should be killed. He should not be forgiven for this offence 
considering her a chandala (4¢: Those women are wives 
who are married according to Brahma or Saiva forms. 
Besides them any other woman is to be regarded as another’s 
wife (46). He who lustfully looks upon another’s wife is 
purified with fasting for a day only. He who lustfully 
converses with another's wife in a solitary place is purified 
with fasting for two days, he who touches her is with fasting 
for four days and he who embraces her is with abstaining 
from food for eight days (47). The Kula woman, who 
lustfully sees another man, converses with him, touches him 
or embraces him, is cleansed off her sins severally by fasting 
for one, two, four and eight days (48). He who seeing a 
woman, uses obscene words, laughs at her, or cuts jokes with 
her, or sees her secret parts, is purged off his sins by fasting 
for two days. He who makes himself naked before a woman 
or makes her naked is cleansed off his sin by fasting for three 
days (49—50). If it is proved that a man’s wife has 
co-habited with another person the king should, according to 
scriptures, puaish her and her paramour (51). If a wife 
commits adultery the husband should renounce her; but 
if however she follows his command he should make arrange- 
, ments for her maintenance (52). Ifa husband sees his wife 
commit adultery with her paramour and if he then kills her 
and her parmour the king should not inflict capital or any 
‘other punishment on him (53). If a wife, against the will 
“of her husband, goes elsewhere or converses with another 
the husband can renounce her (54). If after the death of 
her husband a widowed wife leads a chaste life under the 
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control of her husband’s people or lives so in her father’s 
house in their absence she is entitled to inherit her husband's 
property (§5). A widow should avoid taking food twice, rich 
dishes, meat, co-habitation, lying down on a bed-stead and 
wearing a crimson-coloured raiment (56). A widow should 
not besmear her person with sweet scented articles and in- 
dulge in indecent conversation. Observing religious vows and 
worshipping the deities she should spend her time (57). The 
child, who has no parents or a paternal grand-father, should 
be brought up in its mother’s family (58). Maternal grand- 
mother, maternal grand-father, maternal uncle, his sons, and 
maternal grand-father’s brothers are known as the relations 
of the mother (59). Father, mother, father’s brother, his sons, 
and paternal uncle’s brothers are known as the relations of 
the father (60). Husband’s mother, father-in-law, husband's 
younger brother, his father-in-law, his son, husband’s sister’s 
sons and the brothers of the father-in-law are known also 
as the relations of the father (61). If the father, mother, 
grand-father, wife, unworthy son, maternal grand-father 
without any issue and maternal grand-mother without any 
issue be poor, then, O Amvika, the king, considering his 
property, should make arrangements for his maintenance 
(62—63). Ifa husband uses harsh words towards his wife 
he should fast for a day, if he beats her he should fast for 
three days, if he sheds her blood he should fast for seven 
days (64). If out of anger or stupefaction a person addresses 
his wife as mother or sister, he should by Siva’s mandate 
fast for seven days for cleansing himself off the sin (65). 

It is laid down in the ordinances of Siva that if a maiden 
is married with a eunuch and if this fact sees light after a long 
time the king can marry her again (66). If a married girl 
HN ecomes*#tfSw before she knows her husband she can be 
given away in marriage again (67). If a wife gives birth . 
to a son within six months after marriage, or at the end of a 
year after the demise of her husband she is not to be 

30 °. 
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recognised as a wiie and that son too is not to be tegatded 
as such (68). The king should administer harsh punishment 
unto the woman who knowingly brings about abortion within 
five months from the date of conception as well as the person 
who points out to her the expedient (69). If a woman des- 
troys her embryo after five months she and the person who 
helps her in the matter are to be charged with the crime of 
infanticide (70). If any vicious-squled man of wicked deeds 
kills a man knowingly he should be punished with life by the 
king (71). If foolishly, unknowingly or my mistake a man 
commits a murder the king should inflict the punishment of 
a heavy fine on him (73). If aman himself or through an 
agent tries to kill himself or another, the king should 
mete out the punishment of murder committed unknowingly 
unto him (73). O great goddess, there is no sin in killing 
him who comes to fight or attack another (74). If any sinful 
man cuts off another’s limb the king should cut off his own 
in return. If any sinful person strikes another the king should 
strike him as well (75). Confiscating all his properties the 
king should burn the hands of the wicked wight who raises a 
rod for striking a Brahmana or his spiritual guide (76). If 
wounded with a weapon a man dies within six months 
the man who has wounded him must be punished but not 
with the capital punishment (77). A king does not com- 
mit any sin by killing them who stand against him, who 
wish to invade the kingdom, who secretly help the hostile 
kings and assail the way-farers with weapons (78—79). If 
a man, by the implicit order of his master, kills another he is 
not visited by the sin of man-slaughter. Rather the person, 
by whose order the murder is committed, is guilty of the sin. 
Such is the commandment of Siva (80). If by neglignce a 
man kills another with a weapon or through a beast nis sin is 
washed off by a fine or a physical chastisement (81) The 
king should punish those cursed men who do not follow his 
mandate, display impertinence in his presence and act 
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against Tantrik laws (82). Those who embezzle trust money, 
who are mischevious, deceiptful and create dissensions and 
bad feelings among men, should be punished by the king 
with banishment (83). The king should exile that sinful 
wretch who sells sons and daughters or who gives his 
daughter to a ruffian (84). A pious king, considering the 
weight of his offence, should punish that man who injures 
another by spreading @lse rumours against him (85). 
Punishing those persons with fines proportionate to their 
offences—these should be given as compensation to the 
aggrieved party (86). Those, who by force steal away 
buffaloes, horses, cows and other beasts, gold and other 
metals and children, must be punished like thieves (87). 
Ascertaining the proper value the king should chop off the 
hands or arms of those persons who pilfer gems, pearls, 
gold or other metals (87). The king should wash off the 
sins of those persons who steal rice or other paltry articles 
by making them subsist on grain either for a fortnight or a 
week (89). 

O tbou worshipped of the celestials, there is no redemption 
for an ungrateful man, whatever rite he may practise, sacri- 
fice, vow, ascetism, charity, or penance (90). The king 
should punish them heavily and banish them from the king- 
dom, who give false evidence or show partiality after being 
appointed as arbitrators (gf). O Sivā, the evidence of six, 
four, or three’ witnesses establishes a charge. When even 
three witnesses are not forth coming the evidence of twa 
well-known religious men may serve the purpose (92). If 
when questioned the witnesses speak against the country, 
time and subject their evidence is to be rejected (93). What 
othe blind.and deaf say is to be accepted as evidence. What 
the dumb and deaf express by gestures may also be recorded 
as evidence (94). Recorded evidence is always the best, 
especially it is accepted on all hands in a Law Court; and it 
is not destroyed for a long time (95). He, who makes a false 
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document either for himself or for any one, must meet with 
punishment twice as much as is meted out to a false witness 
(96). If a person, who never commits a mistake, admits 
something about himself his words must carry greater weight 
than the evidence of many persons (97). As virtue depends 
on truth so falsehood is the support of the entire host of 
sins (98). He who is divorced from truth is the resort of 
all sorts of sin. By chastising anf punishing such a wicked 
soul a king commits no sin. Such is the mandate of 


Siva (99). Determining “F shall speak the truth whatever’ 


a person says touching the spiritual guide of his family, a 
_ Brahmana, the water of the Ganges, the image of a deity, 
the sacred scripture of Tantra, the wine of the Tantriks, 
and offerings of the gods it is regarded as a vow. He who 
utters falsehood after taking a vow lives in hell for one 
Kalpa (100—101). Even if a deed, which one promises to 
do, be sinful he should accomplish it according to his promise 
(102). Ifa person, after making a promise, does not observe 
it he should abstain from food for one fortnight. He, who 
breaks his promise by mistake, is purified by living on grain 
for twelve days (103). He, who renouncing truth, follows 
Tantrik religion, does not acquire emancipation out of it; on 
the other hand he is contaminated by sin (104). Wine is 
the liquid personation of the goddess Tārā, who saves the 
creatures. It is the mother of enjoyment and emancipation 
and destroys diseases and dangers (105). O dear, it scorches 
the mass of sins and by iis virtue, knowledge, understanding 
and learning of men is increased (106). What more, O prime 
goddess, a liberated man, one desirous of attaining emanci- 
pation, a Siddha, a-Sadhaka, a king and even the gods serve 
it for accomplishing their own objects (107). Forse.th, they 
are celestials living on earth, although they are men who 
with a controlled mind, duly drink this wine (108). He who, 
duly partakes of one of the five essential Tantrik ingredients 
is Siva himself. There is no doubt about it. I cannot 


A 
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sufficiently describe the fruits of partaking of the five ingre- 
dients (109). If one does not duly serve the goddess 
Varuni (wine) bis understanding, longivity, death, fame and 
every other thing suffer deterioration (110). Those who 
drink hard become inebriate and their senses are bewildered. 
They spoil their understanding, the means of getting the 
four-told objects of life (111). The persons, whose under- 
standing is deranged, canot discover what should be done 
and what should not be done consequently, they injure 
themselves and others at every step (112). Therefore 
the president of Chakra (Tantrik circle) should inflict 
corporeal punishment or fine for their correction on those 
who are excessively addicted to wine or other intoxicants 
(113). Wine, whether drunk in great or small quantities, 
destroys man’s understanding according to the distinction 
of person, country and time (114). When a man utters 
faltering words, when he reels, his hands shake and eyes 
roll know him to be excessively drunk. If there is a Jimi€ 
to the dose one does not drink in excess (115), The drun- 
kard, whose senses are not under his control, whese mind 
is deranged with drinking, who insults out of drunkenness 
the celestials and his elders, creates terror into the hearts of 
all. He is the root of every sort of mischief, is highly wicked 
and the destroyer of Siva (well-being). The king should 
confiscate his property and burn his tongue (116—117)." 
The king should confiscate the property of and punish that 
dreadful wight, whose words falter and hands and feet 
shake, who makes mistakes, is of a deranged mind, and 
fretful (118). The king, who wishes to please his subjects, 
should punish, by confiscating his riches, the person who, 
Sundctatit: —fifluence of drink, uses obscene words and does 
not fear the monarch (119). O lady of the Kulas, even if g, 
Tantrik, whose head has been sprinkled a hundred times, is 
guilty of excessive drink, he should be turned out of the 
cult and be regarded as a beast (120).' He, who drinks wine 
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which has been purified or not, should be shunned by the 
Kula worshippers and punished by the king (121). Ifa 
Brahmana, Kshatriya or a Vaishya induces his Brahma wife 
to drink wine both hè and his wife are to secure redemption 
by living upon grain (122). Ifa man drinks wine which has 
not been duly purified he is to secure redemption by fast- 
ing for three days. But if he takes impure meat he is to 
fast for two days* (123). If a maf partakes of fish or mudr& 
not duly purified he is to fast for a day. If disregarding 
this prescription one indulges in the use of the five Tantrik 
Tattwas or ingredients, he should be, for the expatiation of 

his sins, punished by the kingt (124). O Sivd, if a man 
€ knowingly eats human flesh or beef he is to purify himself 
by fasting for a fortnight. This is his penancef (125). O 
dear, he, who eats the meat of a beast of the shape of a 
human being or that of animals who live on flesh, can secure 
redemption by fasting for three days (126). If aman takes 


® The words in the text are Shodhita and Ashedhita i.e., purified 
or not purified. We have already explained, in the introduction and 
in some foot notes, the Tantrik process of purifying wine and meat by 
reciting some mystic words. This process of purification is an import- 
ant rite with Tantrik worshippers and bears a great spiritual signifi- 
cance. In those passages it is clearly set forth that the Tantrik wor- 
shippers did not use to drink for the gratification of senses but for 

, helping them to carry on their devotional exercises. Is is again shown 
that no one should induce his wife to drink wine, even when it is purified 
according to the Tantrik rituals. Excessive drinking was stricktly 
forbidden. 

t This passage clearly sets forth that the king was not only the ad- 
ministrator of law but was also the defender of religious orders and rites. 
Observance of religious prescription was enforced at that time by the 
positive laws of the land. <<. 

"+ It is clearly seen in this passage that beef-eating was sliletly for- 
«bidden during the Tantrik period. This is one of the evidences which 
prove the modernness of the Tantrik age for in the Vedic period the 
Hindus used to take beef. Dr. Rajendra Lala Mitra has proved this 
statement in-his splendid volume /ndo-Aryans. 
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food touched by a Mlechha, Yavana, Chandala, or by one who 
is against Kula religion or by a beast, he is freed from his sin 
by fasting for a fortnight (127). O Kuleswari, if a man, 
unknowingly takes the remnant of the food taken by them 
he should, for the expatiation of that sin, fast fora fort- 
ninght. If he does it knowingly he is to be purified by fast- 
ing fora month (128). O dear, if once only a man takes 
the food touched by a low_ caste, he is purified by fasting 
for three days. This is my command (129). If the Sood of 
a Mlechha, beast, or of a Chandala be placed iy the Chakra 
and if a Tantrik worshipper* distributes it no body will 
commit sin by partaking of itt (13a) When there is 
dearth of food, when there is famine or at a time when life is 
at stake if a man partakes of a forbidden food he commits 
no sin thereby (131). If a man takes his food on a huge 
piece of wood or stone which can be carried by many only, 
or on the back of an elephant, where polluted sights{ are 
not to be seen, he is not affected by any sin (132). O dear, 
the beasts, meat of which is forbidden, and deseased animals 
should not be sacrified before a deity. If aman kills such an 
animal for such a purpose he is visited by sin (133). Ifa 
person knowingly kills a cow he must perform a hard penance: 
If he does it unknowingly he must perform one half as 
difficult, Such is the mandate of Siva (134). So long as 


2 The word in the text is Veera which when literally rendered means 
a hero. Here it is used technically. In Tantrik phraseology the word 
is a synonym for a worshipper. 
} This passage clearly proves the catholicity of the Tantrik religion. 
There is no impurity attached to the food which is dedicated tothe 
divinity. No distinction of caste is observed here. The practice is still 
to be seen in Temple of Jugganth at Poori where the pilgrims take 
stheir fogs indiscriminately There is no sin in taking the food cooked 
even by a Chandala. i 
~The word in the text is dushyanas which may mean either 
Chandalas or other low castes to see whom is pollution or urine excreta 
aad which produce contamination, 
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that vow is not undertaken he should not dress his hairs, cut 
his nails and wash his clothes (135). O Siv&, Krickhavrata 
(or vow difficult to be practised) consists in living on grains 
for a month, fasting for a month, and spending a month by 
feeding on rice procured by begging (136). After the ter- 
mination of the Vrata he should shave his head and feed his 
Koula kinsmen and friends. In this way he would be freed 
from the sin caused by killing a cow knowingly (137). O 
Siva, the sin caused by the death Éi a cow through neglect 
is removed by, fasting for eight days. A Kshatrya is purified 
by fasting for six days, a Vaishya for four days, and a Sudra 
for two days {138). O Kulanāyikā, if a man commits sin by 
. destroying willingly an elephant, a camel, a buffaloe or a 
horse he is freed from it by fasting for three days (139). If 
a man kills deer, a lamb, a goat, a cat, a peacock, a Suka 
(bird) or a goose he should fast from sunrise to sunset (140). 
If a man kills animals having bones he is purified by living 
on vegetable dishes for one night only; if he kills them that 

have no bones he makes penance for his sin by mere repent- 
ance only (141). O goddess, if, while a-hunting a king kills 

a beast, a fish or any animal born from an egg he will not be 
visited by any sin; for such is the eternal duty of the kings 
(142). O good lady, one should not kill any animal except 
for divine purposes: if a man kills an animal for divine or 
hunting purposes or in a battle, he will not be visited by any 
sin (143). If a man cannot finish a Vrata which he has 
undertaken, if a man disregards the injanctions of a deity, 
if a man touches an iuol in a state of impurity he should 
recite Gayatri (144). Father, mother, and the Guru who con- 
fers the knowledge of Brahma, are revered preceptors. If any 
body vilifies them or uses harsh towards them he is purified 
by fasting for five days (142). O dear, in this Wity-if, man’ 
eilifies ‘any other preceptor, a Koula or a Brahmana he is 
freed from his sin by fasting for two days. (146). A man 
can go any where he likes for acquiring riches. He is only 
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to avoid a Country or scripture forbidden according to 
Tantrik rituals (147). If a man willingly follows a path 
forbidden by Kula rites he will be discarded by his cult. 
He will not be purified by going again through Purnadbhiseka* 
(48). If a man is to fast for a Prayaschitta ceremony he 
should do so for eight Prakarast begining with sun-rise 
(149). If for keeping up his life he drinks a handful of 
water or feeds on air his fagting will not be destroyed (150). 
If a man, on account of old age or any illness, is unable to 
fast, he should feed twelve Brahmanas in it$ stead (151). 
If a man vilifies others, speaks highly of himself, engages 
in forbidden and irreligious acts he is purified by mere 
repentance (153). Besides these all other sins committed 
knowingly or unknowingly are dissipated by the recitation 
of Gayatri and the feeding of the Koulas (153). The 
ordinary regulations for men are applicable to women and 
eunuchs. Especially for women, husband is their most 
revered preceptor (154). Those who suffer from leprosy or 
are valetudinarians are entitled to perform rites for their 
departed manes as well as for celestials by making gifts of 
gold (155). If a house is polluted by snake-biting, hanging 
or the fall of a thunderbolt it is purified by the performance 
of a hundred Vyarhriti homas (156). If a human body with 
bones be found in a tank, well or a pool then it should be taken 
up and the water reservoir should be purified (157). Twenty 
one jars full of sacred water should be consecrated with 
mantras and thrown into the pond. Such is the prescription 
of the purification of water (138). If that tank is full of water, 
of the depth of an elephant then one hundred jars filled with 
water should be consecrated with mantras (158). (if that 


5 . 1e . 
* Tantrik ceremony performed by sprinkling sacred water on the 
head of the votary. l 


t The eigth part of a whole day, a watch (a period roughly reckoned 
at 3 hours.). 
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tank) be of scanty water and contaminated with the fout 
smell of a dead body, then the entire quantity of water with 
mud should be thrown away and the water of the twenty 
one consecrated jars should be poured there (159). If in 
this way, a tank containing a dead body is not purified, no 
one should drink its water andthe ceremony of Pratisthà” 
should not be performed (161). If any man bathes in this 
tank or uses its water for any p~rpose all his religious rites 
become useless. If a man bathes in this tank or uses its 
water for any religions rite he should for purification fast for 
a day and then partake of Panchamrita (162). If a person 
sees a man, who being rich himself begs, him who shows 
his back in a battle-field, him who speaks against Tantrik 
religion, a woman of pedigree who drinks wine and a learned 
man who commits iniquity he is freed from his sin by 
meditating on Vishnu, and bathing after seeing the sun 
(163—164). The twice-born, who sell asses, fowls or hogs 
or engage in other degraded occupations, are purified by 
observing the vow for three days (165). O Amvik§&, the 
Vrata or vow of three days is thus observed. On the first 
day he should fast, on the second he should live on grains 
and onthe last he should live on water only (166). If a 
man, without being called, enters into a room, the doors of 
which are not kept open, if aman discloses a secret for- 
bidden to do so, he should expatiate his sins by fasting for 
five days (167). The person, who blinded with pride, does 
not rise up on seeing an elder approach, or does not respect 
a Tantrik Scripture when it is brought before him, should 
fast for a day for cleansing himself off the sin (168). All 
this has been expressed in the scriptural works dictated by 


a e 
* The custom amongst the Hindus is that whenever they dig a new 
tank they perform a religious rite before they drink its water. This rite 
is a necessary one, otherwise the water is not regarded as pure. This 
ceremony passes under the name of Pratistha. 


MAHANIRVANA TANTRAM. 243 


Siva. The learned, who will put ingenous interpretations on 
them, will come by a degraded state (169). O goddess, 
what I have communicated unto thee is the highest and truest 
of religions. Tt is holy, conduces to well-being and confers 
happiness both in this world and in the next (170). 


CHAPTER XII. 


Sapasiva said :—O Prime Goddess, I will again des- 
cribe unto thee the eternal laws.* If aking with descretion 
follows them he can govern his subjects easily (1). If the 
king does not administer laws properly men, avaricious of 
wealth, quarrel with their preceptors, kinsmen, friends and 
relatives (2). O goddess, in the absence of laws laid down 
by the king, men, Seeking wealth, strike and destroy one 
another, Striken with envy and engaged in pilfering other's 
riches they commit diverse iniquities (3). For this, for the 
behoof of mankind, I am promulgating positive laws sanc- 
tioned by moral laws. By following them people will not 
be visited by any calamity (4). As the king should ad- 
minister punishment for the suppression of crimes so he 
should make division of the properties (of his subjects) ac- 
cording to their relations (5). Relation is established by 
by two-fold means, namely marriage and birth. But the 
relation of birth is more powerful than what is established 
by marriage (6). O Siva, while inheriting any property, a 
man, younger in age, has a preferential claim over one older 
in age. Andaman is superior to a woman (7). A nearer 
relation always inherits a property. By this rule the learned 
divide properties (8). If the son, grand-son, daughter, father 
and wife survive a deceased person the son inherits his 
property. No one else is entitled to do so (9). If aman 


* The word in the text is Vyavahkaran which means laws. They are 
eternal—because they exist from time immemorial. ThE Fires. believe 
. inthe divine rights of the king and they regard laws as established 
by the Providence for regulating the relation between the king and his 
subjects. Vyavaharva does not mean the positive law only but also the 
social and moral laws, for they are all mixed up in a Hindu Law-book. 
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has a number of sons all of them inherit an estate in equal 
proportions (10). Ancestral debts are to be liquidated by 
ancestral properties. Such a debt existing such a property 
should not be divided (11). If a property is to be divided 
in the face of an ancestral debt existing the king should first 
liquidate the date from the estate and then hand over the 
remainder to the sons (12). As under the influence of sins 
committed by themselves pgople go to hell so every one is 
responsible for is own debts and no one else (13). The share- 
holders should appropriate their respective sħares from a 
common property moveable and immoveable (14). When 
equal and unequal shares are to be allotted with the consent 
of the parties they are to be accepted as such. If the share- 
holders do not agree the king should make an equal distribu- 
tion (15). If a moveable or tmmoveable property is not 
divisible the king should divide either its value or its income 
(16). If after the division of a property, it is proved that 
there is some one else who has a right toit the king should 
distribute it between him and. the previous share-holders, 
(17). O Siva, if an estate is divided with the consent of all 
the parties and if any one raises an objection and quarrels 
afterwards the king should punish him (18). Ifthe grand- 
son, father and wife of the deceased person survive him, the 
caims of the grandson are regarded superior on account of the 
proximity of birth. If a person dies without any son and 
if his father, brother, and grand-father survive him, then 
according to the proximity of a relation consequent upon 
birth his father succeeds to his estate (19—20). O dear, 
even in the case of adaughter bearing the proximity of 
relation, a grandson inherits the property of a person 
for the claims of a male are superior to those of a female 
(21). =f” the son dies before his father the grand-son 
inherits the poperty of his grand-father; and therefore it 
is said by people that a father is like unto his son (22). In 
wedding relations a wife, married according to Brahma 
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form of marriage, is the best. Ifa richman dies , without 
any son the Brahma wife, who is like his half body, inherits 
his riches (23). Ifa wife, in the absence of her husband 
and son, is not deprived of her husband’s property, she 
is not be able to sell or give away that property except 
her Stridhan* (24). Any property given to a woman by 
her father or father-in-law or acquired by her own earnings 
is called Stridhan (25). The property, which a woman 
inherits from her husband after his death, passes to the 
nearest relatfon of her husband, either elder or younger 
in age, after her demise (26). After the death of her hus- 
band, a wife, observing all her duties, should live under 
the shelter of her husband’s people. Or else she will no’ 
be entitled to her husband’s property (27). A wife, sus- 
pected of unchastity, will not inherit her husband’s estate. 
She will simply be granted a maintenance according to the 
value of her husband’s property (28). O fair one, if a de- 
ceased person leaves a number of wives who are all chaste 
and faithful the property will be divided amongst them in 
equal shares (29). If all these wives, after inheriting their 
husbands estate, die leaving daughters the entire property 
of a person passes Into the hands of the latter (30). If while 
the daughter lives his daughter-in-law inherits the property 
it will, after her death, will pass as her deceased husband's 
property, to her sister (31). If when the grand-father sur- 
vives a property goes to one’s own mother, it will, after her 
death, pass into the hands of the grand-father (32). As the 
father has a claim to the property of a deceased son so the 
widowed mother has (33). A mother living, a step-mother has 
no claim. But in the absence of his mother a step-mother 


` i O a O 
* Stxidhan is a property belonging to a woman either given by her 
father or husband at the time of her marriage or any other property 
that she purchases out of any monthly stipend or allowance given by 
her husband or any other relation. 


(3 
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has a claim over his paternal property (34). In the absence 
of inheritors of a lower grade the property does not go 
downwards. [t passes upwards in the same way as it goes 
downwards (35). If while a paternal uncle living a daughter 
inherits her father’s property and dies, after giving birth 
to a son and leaving her husband, the uncle succeeds to the 
estate (36). While after going upwards the succession passes 
downwards the propertyg@flevolves upon the first person; 
for this reason even while a sister lives the property passes 
to her step-brother (37). Even in the case of a sister and 
step brother living the descendants of the step-brother in- 
herit his property (38). O Siva, after the demise of a 
person the deceased’s own brother and step-brother should 
divide the paternal property in equal shares (39). A daughter 
living his son must not succeed to the estate—for she is the 
impediment here. But on her death her son may inherit 
the property (40). In the absence of a son the daughters 
may divide the paternal estate amongst themselves. But 
they must, before that, defray ali the expenses of the marriage 
of their unmarried sister, if any, from that (41). If a woman 
dies without any son her husband will inherit her Stridhan. 
He will also inherit all her other properties (42). With 
the income of the property, which a woman inherits she 
may maintain herself and perform religious rites. But she 
has no right to sell and make a gift of that property 
(43). When there survive an uncle’s wife and father’s step- 
mother, if the estate passes to the grand-father and then 
comes to the uncle the uncle’s wife enjoys such an inherit- 
ance (44). If a grand-father, an uncle and a brother survive 
a deceased person, then according to the law of downward 
inheritance the bother inherits the property (45). On ac- 
count tthe "proximity of the relation with the uncle both 
brother and grand-father stand in the same position. In this 
case therefore the property passes into the hands of the uncle 
and then into those of the mother (46). Ifthe father and 
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daughter’s son survive a deceased person the latter. inherits 
the property for succession always proceeds downwards (47). 
O Kalika, if both father and mother survive a person, the 
former, on account of the superiority of relation, inherits 
the property of the deceased person (48). If any blood 
relation (Sapinda) of the father and a maternal uncle survive 
a deceased person then the former, on account of the’ 
superiority of the father’s connecg‘on, inherits the property 
(49). “ O Siva, where the succession does not go downwards 
it goes upwards, Amongst them, for the superiority of male 
connections it goes first to the family of the father. The 
maternal uncle, even for the proximity of his claim, does 
not inherit the property (50). If the uncle and grand-s in 
survive a person, O Parvati, the latter, on account of his 
closer affinity with his grand-father, inherits the property 
(51). If a grand-daughter, having no brother, father, and 
mother, follows her own religion she will then along with her 
uncle inherit in equal shares her father’s estate (52). O 
goddess, if the grand-mother, and father’s sister are alive 
the grand-daughter only inherits paternal property (53). IE 
the succession goes downwards the claims of a male member 
in that line are considered superior; if it goes upwards 
those of a male member in that direction are recognised (54). 
Therefore, O dear, when a daughter-in-law, grand-daughter 
and daughter of a deceased person survive his father has 
no claims over his property (55). If there tis no one in his 
father's family to inherit the property of a deceased person 
it will then pass into his maternal grand-father’s family (56). 
When any property passes into the family of the maternal 
grand-father, the maternal uncle and his sons inherit it. Here 
with reference to the superiority and inferiority of age the 
claims of female members will be considered (57). When 
any issue of a Brahma marriage or any sapinda (blood) 
relation of his father and mother survive a deceased person 
the son, begotten by him on wife married according to 
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Shaiva form, will not be entitled to inherit his property (§8). 
O gentle lady, the wife, married according to Shaiva form 
and sons begotten on her, though they are not entitled to 
inherit the property, have a right to maintenance propor- 
tionate to the income of the estate (59). O dear, the’ mainte- 
nance of a Shaiva wife depends upon her husband. If she 
proves unfaithful the husband is not bound to maintain her. 
She has no right over the @ncestral property (60). Shiva’s 
mandate is that, if a Shaiva wife and her sons even do not sur- 
vive a deceased person, then Samdnodaka* (eight to tenth 
generation) kinsmen, the spiritual guide who confers the 
knowledge of Brahma and the king gradually inherit the pro- 
perty (62). O dear, from the person who offers pimdat seven 
generations are regarded as Sapinda;} generations from 
eighth to tenth are named Saménodaka. And those beyond 
the tenth generation are known as Sagofra§ (63). If a pro- 
perty after being once divided, is again made joint with the 
consent (of the share-holders), it will then remain as an 
undivided joint property. According to the Law of Parti- 
tion, it may again be divided (64). According to the share 
of the person deceased in a divided or undivided property 
his descendants will inherit it (65). He, who will inherit the 


* These are blood relations in the father’s family, eighth to tenth 
generation, as explained in the next sloka. It means a relative con- 
nected by the libations of water to the manes of common ancestors , 
this relationship extends from the seventh (or eleventh) to the thirteenth 
or fourteenth (according to some) degree. This varies according to the 
various Law Schools. 

+ A ball or lump of rice offered to the manes at obsequal ceremonies. 
The first direct descendant, as the son, grand-son is entitled to offer 
the pinda. In their absence others are entitled to do so. 

* t Hayiag the same pinda or the funeral rice-ball offering a kinsman 
connected by the offering of the funeral rice-ball to the manes of certain 
relations. 

§ Being of the same family or kin related. A kinsman of the same 

family, one connected by funeral Sblations of food and water. 
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property of a deceased person, must offer pinda to him as 
long as he lives. But a son, begotten on a Shaiva wife, is not 
entitled to offer any pinda (66). As there is regulation of 
Ashoucha* consequent upon birth so according to inherit- 
tance the successor is to observe it for three nights (67). 
In case where the full period, of Ashoucha (impurity) or a 
part of it is to be observed, if a person hears of an 
incident (after a few days) hg is to observe it for the 
remaining days for his purification. This is for the twice- 
born (68).. If after the completion of the period of 
Ashoucha a person within a year hears of a partial 
Ashoucha he will not be affected by it. If he hears of 
acase during that time for which the full term is to be 
observed, he should observe it for three days (69). If after 
the expiration of a year a son hears of the demise of his father 
or mother or a chaste wife hears of the death of her husband 
they should observe Ashoucha for three nights (70). If during 
the period of one Askoucha another comes off the state of 
impurity is over with the termination of the more important 
one (71). The Guru (important) Ashouchais one which 
extends over a longer period. And the one that lasts for a 
short time is called Zaghu. Of Vydéprt and Vyapakat 
Ashouchas the latter is called Guru (72). If on the day when 
one Ashkoucha is about to terminate another takes place the 
latter ends with the former. But if itis a case demanding 
the full term of observance a person should observe it for 
another additional day (73). So long a girl is not married 
she is to observe the Askou cha of her father’s family. After 
her marriage she is to observe Ashkoucha for three nights 


* The Hindus consider themselves impure on the occasion of a birth 
or death in a family for a certain of number days, „This state is callsd 
by them Ashoucha. 

t Concomittant—z.e. That which takes place during the interval of 
another. 


t An Ashoucha that extends over the longest per iod, 
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only on the death of her father and mother (74). After her 
marriage a woman is transferred to the gotra (family) of her 
husband. Likewise an adopted son is to observe the 
Ashoucha of the person who takes him in adoption (75). 
If with the consent of his father and mother a person takes 
an adopted son, he should, mentioning his own name and 
family, perfom his Sazskara, along with his own kins- 
men (76). As an own Mgotten son is entitled to, in- 
herit the property of his parents and offer them pizda, so 
an adopted son inherits the property of the person who 
takes him in adoption and offers him øzzda, for they are his 
parents (77). A person should adopt a boy of five years of | 
age or less from his own caste and bring him up. A boy 
more than five years old should not be preferred in adoption 
(78). O Kalika, if a person adopts his brother’s son then 
he is to be regarded as his father; and the own father of 
the boy will in all matters act as his uncle (79). He, who 
inherits the property of a person, should observe the religion 
and regulations of the original proprietor and please his 
relations (80). The son of an unmarried woman, the bastard 
son of a widow and a sinful son create no impurity by their 
death and do not inherit their ancestral property (81). The 
death of a person who has been punished with the cutting 
off of the male organ, that of one whose nose has been cut 
off by the king asa punishment and that of one who has 
been contaminated by the dire iniquity of Brahmanicide 
occasion no impurity (82). The king ‘should protect the 
family and properties of the person for twelve years whose 
whereabouts are not to be traced (83). After the completion 
of the twelfth year, the Kuga grass-made body of the person 
should be burnt and his son, after observing Ashkoucha for , 
three nights, should perform his obsequial ceremonies (84). 
If the king does not duly divide the property of the person 
whose whereabouts are not known, amongst his sons he 
is visited by sin (85). The king should protect lim who 
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has none to look after him, him who is poor and him who 
is in difficulty for a king is the lord of his subjects (86). 
O K&lika, if the person, who had disappeared, turns up 
after the division of his property, he will regain his wife, 
children and estate. There is to be no violation in this (87). 
According to the desire of the inheritors aman can give 
away his ancestral immoveable property unto his own kins- 
men or others. Without their¢ftconsent he has no right to 
give away the property (88). A man can, however, give 
away of his own accord his self-acquired property and the 
immoveable estate of his ancestors (83). Even in the life- 
time of his son, wife, daughter, her son, father, mother, 
brother, and sister, a person can give away his self-acqui: 2d 
and ancestral moveable properties (g0—91). If iu this way 
aman makes a gift of such a property or dedicates it to 
divine purposes his sons and grand-sons cannot make it 
otherwise (92). The donor has the right of looking after 
a property dedicated to religious purposes; but he cannot 
take it back for the religious institution is its owner (93). 
O Amvika, a man of his own accord, either himself or through 
his constituted attorney, cannot devote a property or its 
income to religious purposes (g4). If out of affection a rich 
man gives half of his self-acquired property to one of his 
inheritors others cannot raise any objection (95). If any 
rich man gives half of his self-acquired property to any one 
the inheritors have no right to object to it (96). If with the 
help of the ancestrzł property one brother acquires other 
properties all the brothers have equal shares to them. But 
no one else, save the person who acquires them, is entitled 
to enjoy its income (97). If a brother recovers a lost ances- 
tral property he is entitled to two-thirds and the other 
brother to one-third (98). Piety, wealth and learning do not 
stay upon a body-less being. While this body is acquired 
from father what else is not from him? (99). Whatever, foad 
or wealth a man acquires, is all owing to the father. Where 
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is room therefore for self-acqnired property? (100). O great 
goddess, whatever a man acquires by his own labour is his 
self-acquired property. No one else has a claim over it (101). 
He who, O goddess, strikes even with his fingers, his father, 
mother, preceptor, grand-father, and grand-mother, is not 
entitled to inherit (his ancestral) piroperty* (102). If out of 
avarice a man kills another whose property he is to inherit by 
right of succession he doeg not do so; the other inheritors 
come by that estate (103). O Amvikā, those who are eufiuchs 
and cripples cannot inherit any property. They are en- 
titled to maintenance, however, for life (104). If on the 
high way or at any other place a man finds any wealth, the 
king, after judging the matter keenly, should return it to 
the original ownerf (105). If a person comes by any wealth 
or creatures that have no masters and though he is the owner 
thereof the king is entitled to take a tenth part of it (106). 
If any relation, by birth, or marriage who lives near, wishes 
to buy any moveable propery the owner cannot sell it to 
others} (107). Amongst the purchasers, Sepinda, Samanodaka, 
Sagotra people and next to them those of the same caste have 
in order preferential claims. When they are unable the friends 
have the right of purchasing it. The seller can sell it to 


* This passage clearly shows that a man must be an obedient and 
dutiful son if he wishes to inherit his ancestral property. Reverence to 
parents and elders was, in ancient India, a condition of succession. 

+ This passage proves that a man has no right over a property which 
is not his own wherever he may find it. If aman finds any property in 
the way or elsewhere he should make it over to the king or proper autho- 
rities appointed by him for the purpose. Passages like this attest to the 
keen sense of justice and right and wrong which the ancient Hindus 
possessed. 

° + Ewidently te object of the law is to keep an immoveable property - 
intact in a family. The members of the family have decidedly, better 
claims over a property than outsiders when the owner wishes to sell it 
for in that case the property will be in the family and its prestige will 


+ 


not suffer, 
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any of his friends he likes (108). When a valuation is set 
upon an immoveable property, if any nearest relation offers 
it, he is entitled to get it (109). If heis unable to pay for 
it and- gives his consent accordingly the owner can sell it 
to others (110).. O goddess, if against the knowledge of a 
neighbouring relation any one purchases that immoveable 
property then the former, as soon as he comes to learn of the 
transaction, can buy it by payingits proper value (111). If 
after purchasing a property against the knowledge of a neigh- 
bouring relation, any one builds a house there or lays out a 
garden, or breaks it—the former will get it even if the latter 
offers to pay for it (112). Even without the permission of 
the king a man can cultivate a barren land which yields .o 
revenue, which is covered with forest and inaccessible (113). 
Though it is very difficult to cultivate such a piece of land 
still the king is entitled to enjoy one-tenth of the produce 
thereof (114). No one should dig a tank, water-reservoir 
or well or plant trees at a place which is dangerous to others. 
It is not proper to build a house even there (115). Every 
one has a right to drink the water of a river or of a tank and 
well which are dedicatedito religious purposes, Every one 
living on the bank thereof can use that water (116). Neigh- 
bouring people should not drink the water of a tank for 
which people may suffer from scarcity of water (117). If 
any moveable or immoveable property is not divided no one 
without the consent of all the share-holders can sell or 
mortgage it. Sale or nortage of a property is not considered 
valid, the title of which is not good and the area of which 
has not been ascertained (118). If any mortgaged property 
is destroyed either willingly or through negligence, the 
king should ascertain its value and make it over to the 
“aggrieved party (119). If any person mortgages animals ‘with 
another and if the mortgagee uses them with the permission 
of the mortgagor the former is to make arrangements for 
their feeding (120). If any person, for lucre, keeps any 
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moveable or immoveable property in mortgage and if there 
is no limit to time and profit the contract will be invalid 
(121). After the death of a father, no son can, without the 
permission of all the share-holders, invest it for profit (122). 
O Parvati, if any valuable property is sold for a high price 
and if anything of an insignificant value fetches a high price 
the king can set aside the sale (123). As birth and death 
do not happen for more tan once so gift and the marriage 
of a daughter cannot be made for more than once (124). He 
who has one son only cannot make a gift of him. He who has 
one wife cannot give her way. He who seeks the well-being 
of his departed manes cannot give away his only daughter 
in Shaiva marriage (125). Rites performed for the manes 
and celestials, trade or any transaction in a Court of Justice, 
which a duly appointed agent will perform, will be regarded 
as being done by the person who has appointed him (126). 
O thou of good vows, it is a law prevalent from time im- 
memorial that an agent is not to be punished for any offence 
committed by his master (127). Whatever contract a person 
will make in the matter of taking a loan, in agricultural 
and merchantile pursuits, he should fulfill it provided it is 
sanctioned by moral laws (128). God is the protector of 
this universe. Those, who wish to commit mischief by it, are 
themselves destroyed. God protects them who endeavour 
to protect the order of His universe. So every one should 
always try to do good to the world (129). 


CHAPTER XIJIL 


Å rrer Mahesha* the god of gods, had described (those 
laws) the essence of the Nigamas and the root of heaven 
and emancipation, Parvati, the mother of the three worlds, 
for the purification of mankind {contaminated by the sins of 
Kali, said with reverencet (1). 

THE AUSPICIOUS GODDESS said :—How can forms be at- 
tributed to Mahak&ali, who is the root of Mahat (greatness) 
and other principles, who is the great energy without begin- 
ning, who is of great effulgence, and who is of a form subtler 
than the subtle? O god, works of Prakriti have forms, but 
how can have Mah&k&li any who is the greatest of the great ? 
I have a great doubt in this matter. Do thou removelitt (2—3) 

THE AUSPICIOUS SADSIVA said :——O dear, I have already 
described unto thee, that for the work of the worshippers, 
various forms, according to qualities and actions, are imagi- 
narily attributed to the goddess (4). O daughter of the 
mountain, as white, yellow, and other colours immerge in 


black so all objects finally disappear in Kali§ (5). Therefore 


* Another name of Siva. The word literally means The Great Godt 

+ These laws are described as the essence of Nigamas—a class of 
scriptural works promulgated by Siva. 

t Mahakali is the Prakr's of Sankhya—and Siva the Purusha. Crea- 
tian proceeds from an involuntary union between Prakriti (Nature) and 
Purusha soul. The objects of creation, which are the works of Prakriti, 
have forms but Prakriti has no form. The twenty four Tatwas or 
principles of the Sankhyas, Mahat fand others, are the first productions 
of Prakriti. Prakriti, in her real essence, has no form. When’creation 
proceeds from the involuntary "union between Prakfiti and Purusha, 
various objects of Nature assume forms. So the !question put by the 
goddess is a very subtle one. 

§ Kali or Prakriti is the final ground from which, according to the 
process of evolution, all objects of the universe emanate. And so finally 
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the Yogins have described this Kala energy, devoid of gunas 
(qualities) and forms and doing good to the world, as black (6). 
She is of the form of Kala (time), eternal, above destruction 
and full of auspiciousness. On account of her immortality 
there is the mark of a lunar disc on her fore-head (7). This 
universe, emanating from Kala (Prakriti), is always visible 


all, at the time of universal dissolution, disappear in her. We give a 
brief account of the Sankhya thedry of Creation so that our readers may 
clearly understand all these passages. 

The twenty-five principles of Sdnkhya’s system are (first) Prakriti or 
Pradhana; ‘the universal and material cause; the root or the other 
plastic origin of all. It is eternal, productive but not produced. 

2. Intelligence otherwise called Mahat or Buddhi. This is the first 
production of nature and is the intellectual principle. 

3, Ahankara or the consciousness of ego or I am. This is produced 
by intellectual principle. 

4—8. Five Tanamatras or subtle particles or atoms perceptible to 
beings of a superior order, but unapprehended by the grosser senses of 
mankind, These are the productions of the consciousness of ego. 

g-13. Five instruments of sensation, namely, the eye, the ear, the 
nose, the tongue, the skin. 

14—18. The five instruments of action, namely, the organ of 
speech, the hands, the feet, the organ of excretion and the organ of 
generation. 

19. Mind, serving both for sense and action. 

20—24. Five elements produced from the five elemental particles, 
namely, (1) ether, or the vehicle of sound ; it has the property of audible- 
ness, (2) air, sensible to hearing and touch ; (3) fire, sensible to hearing, 
touch and sight; (4) water, sensible to hearing, touch, sight, and taste ; 
(5) earth, sensible to hearing, touch, sight, and smell. 

25. Soul termed Purusha or Atman which is neither produced nor 
productive. It is multitudinous, individual, sensitive, eternal, unalter- 
able, and immaterial. These twenty-five principles are thus contrasted 
in Kdrika “ Nature, root of all, is no production. Seven principles, the 
great & intellectd&l one etc., are productions and productive ; sixteen 
are productions (unproductive). Soulis neither a production nor pro~ 
productive.” 

Theory of creation.—By the union of soul and nature creation is 
effected. Nature, as the object to be experienced, depends on soul the 
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by the sun, moon and fire. Therefore the Yogins describe 
her as having three eyes (8). Because she devours all crea- 
tures and chews them with her Kāla teeth their blood has 
been imaginarily described as the crimson-coloured raiment 
of the goddess (9). O Sivá, because at times she protects 
creatures from dangers and sends them to their respective 


experiencer. Soul looks to liberation ag its seeks to throw off the three 
kinds pf pain which, though really apart from it, have come to it by its 
falling under the ‘shadow of intellect through not recognizing its ‘distinc- 
tion. The soul wishes either fruition or liberation. For this purpose it 
is invested with a subtle body which is composed of seventeen principles, 
namely intellect, consciousness of ego, mind, five organs of sensation, 
five organs offactidn, and five subtle elements. 

This subtle body is called Linga Sarira which is produced from 
original nature at the initial development of principles. It is unconfined 
and is never subject to obstruction. As long as it is not invested with 
a grosser body it is incapable of enjoyment. It is, however, affected 
by sentiments. The grosser body of the soul is for the purpose of 
fruition and is composed of five elements. The grosser body, with 
which a soul, clad in its subtle form, is invested for the purpose of frui- 
tion, is composed of the five elements ; or of four, excluding the etherial, 
according to some authorities: or of one, earth alone, according to 
others. That grosser body, propagated by generation, is perishable. 
The subtle person is more durable, transmigrating through successive 
bodies, which it assumes, as a mimie shifts his disguises to represent 
various characters. 

The corporeal creation (Bhautika-sarga), consisting of souls invested 
with gross bodies, comprises eight orders of superior beings and five of 
inferior ; which, together with man who forma class apart, constitute 
fourteen orders of beings, distributed in three worlds or classes. The 
eight superior orders of beings bear appellations familiar to Hindu 
theology; Brahma, Prajapati, Indra, Pitris, Gandharvas, Vakshas, 
Rakshasas, and Pishachas ; gods or demi+gods, demons, and evil 
spirits. | . 

The inferior orders of beings are quadrupeds, distinguished” in two 
orders ;- birds, reptiles, fishes, and insects; vegetables and unorganic 
substances. . 

Above is the abode of goodness, peopled by beings of superior orders ; 
virtue prevails there, and consequent bliss, imperfect however, inasmuch 
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| works, eshe is described as having boons in one hand and 
protection in another (10). Drinking enchanting wine Kalika 
is sporting as if devouring the universe. The goddess, all 
intelligent, the witness of all, observes it in her own form. 
(12). O auspicious lady, because she lives in this world pro- 
ceeding from the quality of Rajas (self-centering tendency) 
she is described as sittiag on a crimson-coloured lotus (11). 
For the well-being of me® who are endued with little know- 
ledge various forms are attributed to Bhagavati* (13).t i 

d 


as it is transient. Beneath is the abode of darkness or illusion, where 
beings of an inferior order dwell : stolidity or dullness is there prevalent. 
Between is the human world, where dullness or passion predominates, 
attended with continual misery. 

Throughout these worlds sentient soul experiences ill arising from 
decay and death until it is finally liberated from its union with person. 

Prakriti, according to the Sankhya, is jhe orignator of the creation. 
It is evolved out of her and is not a mere outcome of volition. This 
Prakriti, although a subtle elementary principle or tattwa, is regarded 
as consisting of three gunas or constituent principles. They are namely, 
Satwa, goodness, Rajd» passion and Tamasa, darkness. Prakriti is the 
Samydvasthd or the state of equipoise of these three-fold constituent 
principles. The creation also, according to them, is pervaded by these 
three gunas. These three qualities are not mere accidents of nature 
but are of its essence and enter into its composition. ‘We speak of the 
qualities of nature as we do of the trees of a forest,” Says the Sankhya, 
i.e. as the trees are the principal ingredients that make up a forest so 
the three gunas are the principal ingredients that make up Prakriti. 
Things, of the same constituent principles, can be created by one having 
the same, and thus the Sankhya teachers hold that the condition, which 
as one with therefold gunas, cannot proceed from God who is devoid of 
them nor can it spring from the soul which is equally devoid of them. 
They must proceed from Prakriti. Thus from white thread white cloth 
is produced and black from black cloth. {Thus from Prakriti composed of ' 
t®ce gasas the three worlds, composed of three gunas, must proceed. . 


* Literally it means one endued with six divine qualities samely 
affluence, dignity, heroism, fame, beauty, knowledge and non-attachment 
to worldly objects. Hera itis an epithet of the goddess. 

+ In these Slokas the author has :given a description of the Kalika 
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THE AUSPICIOUS GODDESS said:—For the salvation of 
mankind thou hast described the Dhyana (meditation) of the 
preat goddess. If according to that a worshipper makes an 
image of the great goddess made of earth, stone, wood or 
any metal, and places it in a beautiful temple constructed 
by him what will be the fruit reaped by him? O lord, ac- 
cording to what regulation that idol is to be consecrated ? 
Do thou mercifully describe eveiy thing unto me (14—16). 
Although thou hast described before the Pratisthi ceremony 
of tanks, wells, houses, temples and idols thou hast not done 
so in full (17). O great god, I wish to hear of the entire 
prescription from thy mouth. Do thou out of compassion 
describe it if thou dost wish it so (18). 

THE AUSPICIOUS SADASIVA said :——O great goddess, the 
cardinal issues raised by thee are really very secret. Because 
I have unshaken love for thee I will describe them; do thou 
listen to them with a fixed mind (19). 

There are two classes of men in this world namely, 
Sakama and Nishkama* The latter are entitled to attain to 
Moksha or emancipation. I will describe what fruits are reap- 
ed by men who work with some motive in view (20). O dear, 
he who sets up the image of any particular deity goes to 
that region and enjoys various enjoyable objects there (21). 
If a person sets up an idol made of clay he lives in the 
celestial region for a thousand kalpa years. By setting 
up images made of wood or stone people gradually enjoy 
ten times more fruits (22).. Hear, I will describe the virtue 


form of the goddess which is so universally worshipped in Bengal which 
has pre-eminently been the strong hold of the Tantrik worshippers. 


* Those who work in this world with a certain object i in view or for 
‘the advancement vf personal interest are called Sakama, and fiose who 
work disinterestedly leaving the fruits of theirs works in the hands of the 
Almighty are Nishkama. The former represent the ordinary class of 
people who shine and move about in the every day work of the world 
and the latter represent the class in whom divine qualities preponderatc. 


+ 
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acquired by the person, who, making a house of straw with 
flags and beasts of burden, for the gratification of the deity 
or any other purpose, dedicates or consecrates it (23). 
O great goddess, he, who dedicates a thatched house to 
a deity, lives in the celestial region for a thousand fofz years 
(24). By dedicating a brick-built and stone-built houses 
one reaps the same fruit for a hundred and ten thousand 
years (25). O prime godess, he, who builds a bridge, does 
not for ever visit the region of Yama. He lives with great 
joy in the company of immortals in their region (26). He, 
who plants trees and lays out gardens for divine purposes, 
goes to the celestial region; and living in a house adorned 
with a Ka/pat tree he enjoys all desired-for objects (27). 
He, who digs a tank for the gratification of the thirst of all 
creatures, goes to the region of Brahma, freed off all sins. 
He lives there so many hundred years as there are drops of 
water in that tank (28). O goddess, he who dedicates a 
carrier for the satisfaction of a deity, lives for ever in the 
celestial region protected by it (z9). By dedicating vessels 
made of wood or stone one reaps ten-fold more fruits than 
what one reaps by making a gift of an earthen vessel (30). 
By dedicating carriers to the deities made of brass, copper 
of bell-metal one reaps fruits ten-fold more than what is 
ordinary (31). A great Sādhaka should construct the figure 
of a huge lion in the temple of the great poddess, that of a 
bull in the temple of Siva and that of Garuda in the temple 
of Vishnu (32). A great lion (Mabdsinha) is an animal that 
has sharpened teeth, a dreadful countenance, shoulders 
adorned with manes, thunder-like strong nails and four 
feet (33). A bull is an animal that has a white body, horns 
2on àts head.» white hoops, a hump on its back and four fget 
(34). The animal that has shanks like those of a bird, a 
face like that of a man, a!ong nose, withered feet, wings 


1 It isa tree which yields any thing that a person prays for. 
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and that is seated with folded hands is the image of «Garuda 
(35). By making gifts of standards and pennons one gives 
gratification to the deities for a hundred years. The flag 
rod should be thirty-two cubits in length.(36). It should be 
without any hole, strong, beautiful to look at, and covered 
with a crimson-coloured cloth. The discus of Vishnu should 
be placed ou its top (37). The base of the flag should be wide 
and its head should be pointed ; it Ghould be made of beauti- 
ful cloth and placed on the top of the standard (38). He, 
who dedicates to a particular deity raimants, ornaments, 
bed-steads, conveyances, thrones, dinking-cups, vessels for 
keeping betel, eating utensils, pearls, jems, corals, other 
precious stones and other desired-for objects with reverence 
and faith, goes to that region and reaps fruits a koti times 
more than the articies given (39—40). Fruits reaped by 
persons, who work actuated with a desire, are transient like 
a kingdom acquired in a dream. Those who are shorn of 
desires are freed from metempsychosis (41). While conse- 
crating a tank, a temple, a garden, a bridge, a tree, or an 
idol one should worship Véstx god (42). Ifa person sets 
up an idol or performs any other religious work without 
worshipping the Véstz deity the latter with all the mem- 
bers of his family throw obstacles in his work (43). Kapi- 
lashwa,* Pingaksha,ft Bhishana,f Raktalochana,§ Kotaraksha, || 
Lamvakarna,§ Dirghajangha,** Mahodara,tt Ashwatunda,{f 


at 


* Having a twany face. 

} Having brown hairs. 

ł Dreadful. 

§ Having crimson-coloured eyes. 
‘Il Having eyes entering into sockets. 

t | Having long ears. 

** Having long shanks. 

tt Having a huge abdomen. 

tł Having beaks like the face of a horse. 
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Kakakantha,§§ Vajravāhu,|||| and Vratāntaka, f are members 
of Vastudevata’s family. They should all be worshipped 
with great care (44—45). 

Hear, I will describe the ‘Mandala (circular altar) on 
which Vastudevata should be worshipped (46). Rubbing 
an altar or any level ground with sacred water one should 
draw fa straight line there of the length of a cubit from 
north-west to north-east” (47). Then a similar line sshould 
be drawn from north-east to south-east, anothes from south- 
east to south-west and another from south-west to north- 
west} In this way a square is to be drawn (48—49). O 
goddess, then two lines should be drawn on that figure 
from one corner to another in such a way that four figures of 
fishes with tails would be formed (50). Then bisecting the 
tails a wise man should draw twoflines, one from west to east 
and another from north to south (51). Again four lines cut- 
ting each other from one corner to another are to be drawn 
at each corner (§2). On the figure drawn according to the 
suggestion sixteen rooms should be drawn. Then the figure 
of Yantra should be painted there with powders of five colors 
(53). Then on the four rooms in the middle a lotus with 
four petals is to be painted. Its pericarps should be yellow 
and crimson coloured and filaments should be dark-red (54). 
The petals should be either white or yellow. Its joints 
should be filled up with any colour he likes (55). Then 
beginning with one in the north-west the remaining twelve 
rooms should be filled up with black, blue, yellow, white and 
crimson colours (56). These rooms should be painted with 
colours when the sun is the winter solistice and the deities 
should be worshipped when it changes its course left side 
— e 

1o Having a hoarse voice like that of a crow. . 

11 Having arms strong as thunderbolt. 

12 He who puts obstacles in the performance of a Vrata. 


These are all dreadful deities whcse accounts are to be found ia 
Tantrik literature only. > 
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(37). First of all for dissipating obstacles the Vdstadevaté 
should be worshipped in the lotus. Then beginning with the 
room in north-west corner the twelve members of his family 
are to be worshipped in the remaining twelve rooms (§8). 
Thereupon purifying fire according to regulations laid down 
in Kushandik& he should offer oblations as many as lies in 
his power and bring the Vastu Yajna toa close (59). O 
goddess, I have described unto thefthe auspicious worship of 
Vastu. He who undertakes it meets with no obstacles (60). 

THE GODDESS said:—O lord, thou hast described the 
auspicious method of worshipping the Vastu deity but thou 
hast not related the mode of meditating on him. Do thou 
describe at now (61). 

SADASIVA said:—O great goddess, I shall now describe 
the dhyana of the demonaic deity Vastu. By practising it 
one is freed from all dangers (62). 1 meditate on that Vastu 
devata, who is endued with four arms and a huge body, 
whose head is adorned with matted locks, who has three 
eyes, who has a grim face, who is bedecked with a neck-lace 
and ear-rings, who has long ears and an extending abdomen, 
whose body is covered with hairs, who has in his four hands, 
a club, a trident, an axe and a sword, who is surrounded by 
Kapilashwa and other heroes carrying swords &c., who des- 
troys his enemies, who is crimson-coloured like the rising 
sun and who is seated in a Padma posture on a tortoise (63— 
66). When there is d<ead of a plague or a disease, fear of 
demons, of any evil destroying children, fear of accidents, 
voracious animals and Rakshasas a person should worship 
Vastu-devata along with his family (67). If a person per- 
forms a Homa with sessamum seed, clarified butter and 
Payasa (pudding) all his fears are pacified. As on all these 
occasions, O thou of good vows, Vastudevata is worshipped 
so the nine planets, ten guardian deities of the quarters, 
Brahma, Vishnu, Rudra, Saraswati, Lakshmi, Sankari, the 
Matris, Ganesha, Vasus and Pitris should be Worshipped. 
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© Kalika, if those gods and goddesses are not gratified on 
those occasions, the person, who undertakes the performance 
of any rite, meets with obstacles at every step. Therefore, O 
goddess, on all those occasions, a prosperity-giving Sarddha 
should be performed for the departed manes for their grati- 
fication (68—71). I will now describe unto thee Graka-yantra 
which yields consummate peace (72). Worshipping here 
the gods and the guardiaMdeities of the quarters headed by 
Indra one attains to desired-for objects (73). Having drawa 
three triangles one should draw a circle out-side it. Beyond 
that he should draw the figure of a lotus of eight petals and 
beyond that a beautiful Bhupura (74). Outside this figure 
he should draw two circles one in the east and another in 
the north-east corner (75). He should draw another circular 
figure between the west and south-west corners (76). He 
should then fill up the nine corners of the yanéra with the 
colours of the nine planets (77). The right and left sides 
of the central triangle should be painted with white and 
yellow colours and its base is to be done so with dark-blue. 
Then the eight petals of the lotus should be severally painted 
with the colours of the eight guardian deities of the quarters 
(78). With white, crimson and dark-blue powders the walls 
of the Bhupura should be beautifully Ipainted. O goddess, 
upper and lower portions of the two circles, drawn outside 
the Bhupura, should be painted to the extent of half a 
cubit ton each side with crimson and white colours. A wor- 
shipper should fill up the joining parts with any colour he 
likes (79—30). Hear, I will now gradually describe in what 
room what planet and what guardian deity is to be worship- 
ped and at what gate what particular deity is to wait (81). 

> A votary should worship the sun in the central corner ; 
in its two sides he should worship Avuna,* and Sz#hé;t and , 


* The dawn personified as the charioteer of the sun. 
t PersoMfication of ray of light. 
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and afterwards behind it he should worship Prachanda,* 
and Uddandat (82). Above the suninthe east he should 
worship the moon, in the north-west corner Mangala, in 
the south Budha, in the south-west Vrihaspati, in the west} 
Sukra, tn the south-east, Shani, in the north, Rahu and in 
the north-east Ketu. He should then worship all the stars 
around the moon (83—84). The colour of the sun is crimson, 
that of Mangala reddish brown,:that of Budha grey, that 
of Vrihaspati yellow, that of Sukra white, that of Shani dark- 
blue, and tħat of Ketu variegated. One should meditate 
on the sun as having four arms. ‘There are lotuses in his 
two hands, boons in the third and protection in the fourth 
(85—86). One should meditate on the moon as having 
nectar in one hand and Mudrā in another, on Mangala as 
having a little hump-backed body and a rod in one hand; on 
Budha, thinking that he is a boy and has curling locks on 
his forehead (87). One should meditate on Vrihaspati as 
having a sacred thread round his neck, a hook in one hand 
and a gailand of beads in another, on Sukra as being blind 
of one eye and on Shani as being lame (88). He should 
meditate on Rahu as having no body and head and on Ketu 
having no head. They are both injurious and disfigured. 
Having thus meditated on the planets he should worship the 
ten Regents of the quarters headed by Indra (89). 

Thereupon the foremost of worshippers should worship 
each Regent at each petal of the lotus beginning with the 
east. First of all he should worship Indra. He is yellow- 
hued and clad in a siik raiment (go). He has a thuderbolt 
in his hand, is of yellow-coloured body and is seated on 
Alravata.§ The colour of Agni’s body is crimson. He 1s 


* Personification of heat. © . ` 


+ A formidable follower of the sun personating terror. 
+ Varuna is the regent of the western quarter, Cf— 
uat aaa: mfa | 


§ Indra’s elephant, 
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seated on a goat and hasa mace in his hand (91r). The 
colour of Yama’s body is dark-blue. He has a rod in his 
hand and is seated on a buffaloe. Nirhit is green-hued, has 
a dagger in his hand and is seated on a horse* (92). Varuna 
is seated on a Makara; his colour is white, and he has a 
mace in his hand. Vayu has a hook in hand; his colour 
is dark-blue and he is seated on a deer (939). Kuverat 
is gold-hued and is seateqjon a jewelled throne. Vayu has 
a noose and a hook in his hand. He is encircled by Yakshas 
who chant his glories (94). Seated on a bull Ish&naft shines 
with a trident in his hand. The lustre of his person is like 
that of the full-moon and he is clad ina tiger-skin (95). 
Having gradually meditated on the Regents of the quarters 
he should worship Brahma in the figure above Bhupura and 
Antaka in that below it. Thereupon he should worship the 
deities protecting the door-ways (96). Ugrabhima, Prachanda, 
and Isha are the lords of the eastern door; Jayanta, Kshetra- 
pala, Nakuleshwara and Vrihatshira are the lords of the 
southern gate; Vrikashwa, Ananda and Durjaya are the 
keepers of the western gate (97). Trishira, Purajit, Bhima- 
nanda and Mahodara are the lords of the northern gate ; 


they are all armed with weapons (98). 
Hear, O thou of firm vows, [ shall describe the Dhyana of 


Brahma and Ananta. Brahma bas four hands and four 
mouths. The colour of his body is dark-blue like a lotus (99). 
He is seated on a swan and has in his four hands a hook, 
a garland, boon and protection respectively (100). The 
colour of Ananta’s body is white like snow, a Kunda flower 
and the moon. He has a thousand eyes and feet. The 
Devas and Danavas thus meditate on Ananta having a thou- 


» * & kind of anquatic animals. Varuna, in Hindu pantheon, is the 
lord of waters. . 

f Kuvera is the lord of riches and he is therefore represented as 
sitting upon a jewelled throne, 

t An epithet of Siva, 
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sand feet (101). O dear, I have described the Dhy&na of 
Vastu and his attendant deities as well as the Yantra. I will 
now relate their mantras (102). 

Underneath the letter Xskara should be added ; to it six 
Jong vowels are to be added; they are then to be adorned 
with Ndda. This is the Vastu mantra consisting of six 
letters* (103). First reciting Pranava (Om) and Māyā 
mantra (Hrim) one should utter the word Jigmarashme (of 
fierce «rays); he should then utter Arogya (recovery from 
diseases) and then the wife of Fire (Swaha). In this way 
the Surya (Sun) mantra is formedt (104). After reciting 
the mantra Kama (Klim) Māyā (Hrim) and Vāni one 
should utter Aweritakara; he should then utter twice 
Amritam pltvaya and then Swah8 This is the mantra of 
Soma (the moon)f (105). Having recited the letters Aim, 
Hram, Hrim one should recite Sarva Dushtan (the wicked) 
N&shaya, Nashaya (destroy). He should then end it with 
Swābā. This is the mantram of Mangala§ (106). First the 


* Vastu mantra thus formed is :— 
siggy 9 qt g:: 

Kshran, Kshrin, Kshran, Kshrain, Kshroun, Kshras. 

+ The mantra for meditating on the sun is thus formed :-— 


S ¥f faaan wile ETT | 


Om Hrim tigmarashme 

Arogyadaya Swaha. 

The meaning is :—~'' Ox Hrim; salutation unto the sun of fierce 
rays who grants recovery from diseases.” 


t The mantra formed is :— 
A Sf Bay wars wr yaa Maret | 
Klim, Hrim, Aim Amritakara Amritam Plavaya, Swaha. 
| The meaning is :—Klim, Hrim, Aim, salutation un@ the moor, may 
he pour on us nectar that grants immortality, 


§ The mantra thus formed is :— 


T xi Sf wa cera TET | 
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mantra Vani should be uttered preceded and ended by 
Pranava; then the word Suragura (the preceptor of the 
celestials) then the words AdAistha yachh yachha (give as 
desired—or objects) and last of all Sw&h%. This is the 
mantra of Vrihaspati* (107). Sham, Shim, Shum, Shaim, 
Shoum, Shas is the mantra recited for Shukra (108). After 
reciting Hram, Hram, Hrim, Hrim one should recite the two 
words Sarva Shatrum (all gnemies) Vidravayat (drive away) 
and then Martanda Sunuveh (unto the son of Martanda) 
Namas (salutation). Krum, Hrim, Kraim, Ketava Swaha is the 
mantram for Ketu (109). 

This is the mantra offered to (the planet) Shanischaraf (110) 
After reciting Ram. Hroum, Bhraim, Hrim one should utter 
Soma Shatro, (O enemy of the moon) Shatrun (enemies) and 
the word Viddhansa (destroy) twice. He should end it with 
the words Rahave Namas (salutation) unto Rabu), This is 
the mantram for Rāhuł (rrr). Lang, Rang, Mrim, Strum 


The meaning of the mantra is :—Salutation unto thee ; do thou destroy 
all wicked people (#.e. our enemies). 


* The mantra is thus formed :— 
STF Faq wie Fs TE Aree | 
The meaning is :— 


Om, O preceptor of the celestials, grant us all our desired-for objects. 
+ The mantra thus formed ts ~~ 


° e O Q (a ~ 
gi st ot wt aaa Aa are wage TR: | 
The meaning is :—-Salutation unto the son of Martanda. Do thou 


drive away all my enemies. 
t The mantram thus formed is :— 


ut st a St Teast way friaa Rer aa cred aa: | 


» The meaning of the mantram is :—O enemy of the moon, destroy my 
enemies. Salutation unto Rahu. 
According to the mythological conception of the Hindus Rahu is the 
enemy of the moon for the former periodically devours the latter. It is 
on these occasions that the lunar ecclipse comes off, 
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Vang, Yam, Ksham, Houm and Vrim are respectively known 
asthe ten mantrams for the ten Regents of the quarters 
headed by Indra (113). The recitation of their very names 
is the mantra of the other attendant deities as well of those 
whose mantrams are not mentioned. Such is the prescrip- 
tion of Sadasiva (114). O goddess, reciting a mantra which 
ends with the words Namas one should not repeat it again 
while offering water for washing feet. This rule should be 
obseryed also while using the word Swah4 (115). One should 
offer onaments and clothes to the planets bearing their res- 
pective colors. If any one acts against this procedure the 
planetary deities are not propitiated (116). Having ins- 
talled fire according to the method laid down in Kushandi.& 
a wise man should duly perform Moma with flowers and 
sacrificial fuel (117). While performing rites for peace and 
nourishment the fire is called Varada.* At the time of being 
installed it is called Lohztékshwaé ;t while performing any 
dreadful action it is called Skatrukáłt (118). He who wor- 
ships the planets in works for attaining peace and nourish- 
ment and in those for the destruction of his enemies, ac- 
quires his desired-for object (110). In offering adorations 
to the Vastu deity and planets one should worship the gods 
and offer oblations to the departed manes in the same way 
as he does on the occasion of the celebration of the Pratistha 
ceremony (120). If one has to perform two or three Pratistha 
ceremonies or Yagas in one day he is to worship the gods 
and the departed manes and purify fire for once only (121). 
One desiring to reap fruits should not make gifts of a tank, 
house, recreation-ground, bridge, cause-way, trees, carriers, 
seats, conveyances, clothes, ornaments, drinking-cups and 
eating utensils without purifying them (122—1 23), In order 
$. 


4, 
a P 


tom 


* Lit: he who gives a boon. 
+ One possessing dark-red eyes, 
t One who destroys enemies. 
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to acquife consumate piety, a wise man should make a deter- 
mination in every Kamya act* (124). Having offered prayers 
and purified the article of gift one should mention its name 
and then make it over to the person after reciting his name. 
In this way he will reap the consummate fruit (125). While 
making a tank, a house, a recreation-ground, a bridge, a 
cause-way or planting trees one should read the following 
mantram after reciting th® Gayatri (126). . 

O Varuna, thou dost grant life unto all creatures. Thou 
art the stay of life. May all creatures ranging in water, 
on earth, and in sky, find gratification in the tank, dug by 
me (127). 

O house, thou art built with grass and wood. Thou art 
the best habitation and the cherished object of Brahma. 
] pour water in this. Mayst thou always yield gratification 
unto all (128). 

While performing the Pratisthd ceremony of a brick- 
built house one should mention that it is made of bricks, &c. 
and recite the prayer for bis well-being (129). 

While performing the Pratisthd ceremony of a tree, one 
should recite the following prayers :—" O tree, thou dost 
gratify all with fruits, leaves, branches, and shade; planted 
in sacred water do thou fulfill all my desires (130.) 

O bridge, thou arta favourite unto travellers and dost 
carry a person across the ocean of the world. Constructed 
by me do thou grant me proper fruits (131). 

O cause-way, as thou dost take persons to the other side, 
so do thou take me to heaven from this world (132). O dear, 
the mantras related by meat the time of pouring water 
are used by the learned while planting trees for sacred 
purposes (133).0 

O Amvika, while dedicating all other ordinary obje¢ts to 


* Any action or religious rite that ts performed with some motive 


in view. 
e 
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divine purposes one should use three mantrams namely 
Pranava, (Om), Vam and Phat (134). The beasts of burden, 
that ean be bathed, should should be bathed with the recita- 
tion of Gayatri. Those that cannot be bathed should be 
purified with water from the tip of a Kuga grass. This brings 
about the accomplishment of every work (35). While per- 
forming the Pratistha ceremony of any carrier of a deity one 
should first recite its name, bede&k it with ornaments and 
then ‘install it (136). While performing the Pratistha cere- 
mony of a tank one should worship Varuna the lord of waters; 
in the same way Brahma, while consecrating a house, and 
Vishnu, the omnipresent protector of the universe, the sou! of 
all, while consecrating a tree, a recreation ground, a bridge or 
a cause-way (137). 

THE GODDESS said :-—Thou hast described prescriptions 
of various most excellent rites. But thou hast not related the 
order in which people should follow them (138). If persons, 
desirous of reaping fruits, break the order in rites performed 
with great care and labour, they have no hope of getting 
them (139). 

THE AUSPICIOUS SADASIVA said :—O great goddess, like 
unto a mother thou dost seek the well-being of the universe. 
What I have told thee is conducive to the well-being of all 
those who work with some end in view (140). O goddess, 
the religious rites, which I have described unto thee, are to 
be practised separately. Listen with whole-minded attention, 
I will describe them in order beginning with Vastu Yaga (141). 

While performing a Vastu Yaga a person should practise 
Sanyama* on the previous day and should bathe on the 
following morning. Then offering morning prayers one, 


———______,— 
. . ° <* 
* Literally it means control. Before the celebration of any religious 


rite or of that for the departed manes a person some times abstains 
entirely from food—and on some occasions from animal food. In the 
latter case he takes only one meal. This ceremony is called Sanyama, 
The object.of this rite is the purification of the body. 
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conversant with mantrams, should adore his spiritual guide 
and Narayana (142). Afterwards dedicating various articles 
duly proportionate to the objects he has in view he ghould 
worship all the deities preceded by Ganesha (143). 

Ganesha dhyana is as follows:—The lustre of his body 
is like that of Vanduka flower; he has three eyes; his 
face is like that of an elephant; the serpent is his sacri- 
ficial thread. He has a gpnch-shell, a discus, a sword and 
a beautiful lotus in his hands. His crown is lustrou§ like 
the rising moon. His raiment and the sheen of *his body are 
like the rays of the sun. He has various ornaments on his 
body and he is seated on a red lotus (144). Having thus 
meditated on the form of Ganesha and worshipped according 
to his might he should worship in order Brahma, Saraswati, 
Vishnu and Lakshmi (145). Afterwards having adored 
Shiva, Durga, planets and the sixteen Matrikas he should 
worship the Vasus with oblations of clarified butter. He 
should then perform the rites for the departed manes (146). 
Having drawn duly, according to the rules laid down 
before, the figure of the seat of the demon VAstu he should 
adore him along with his family (147). 

Afterwards creating an altar and purifying fire one should 
first perform Dhara home and other accompanying -rites and 
then Vastu homa (148). Thereupon having performed Homa 
duly in honor of the Vastu demon and the members of his 
family and offered oblations to all the deities adored he 
should ‘bring the ceremony to a close (149). O dear, this 
is the order if one wishes to perform Vastu Yaga seperately. 
The planets are treated to sacrifices in order of their 
situation (150). The planets should not be worshipped in 
order of preference. The Vastu deity should be worshipped 
immediately after Sankalpa (157). He, who is acquainted 
with the procedure of V4stu sacrifice, should worship all the 
deities headed by Ganesha. The Yantra, mantra and Dhyana 
of the planets have already been described (152). Tae 

35 ° 
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order of sacrifices for Vastu and planets O good lady, I have 
incidentally described. Of the many sacred works I will 
now describe the Samskédra ceremony of a well (153). 
Having performed duly the rite of Saxkalpa one should 
worship, of his own accord, the Vastu deity in the circular 
figure, jar and Shálagráma* (154). Having worshipped 
Ganesha, Brahma, Saraswati, Vishnu, Lakshmi, Shiva, Durg4, 
the plauets and all the Regents ofthe quarters one should 
worship the Matris and the eight Vasus, He should then 
perform the'rite for the departed manes. In performing the 
Samskéra ceremony of wells the god Varunaj is to be con- 
sidered as the head and worshipped as such 1855—2156). 
Then worshipping Varuna to the best of his might with 
various articles he should perform a Homa in his honor in the 
consecrated fire (157). Then offering oblations to every one 
of the deities worshipped he should bring the Homa cere- 
mony to a close (158). Then with mantra of Prokskanat 
as described before he should consecrate the well beautifully 
adorned with flags, pennons, garlands, sandal and virmillion 
(159). Then for his own benefit or for the deities he should 
dedicate that tank for the gratification of all creatures (160). 
Then with folded hands the foremost of worshippers should 
offer the following prayer :—" May creatures that range in 
the sky, on land and in water be propitiated (161). May all 
creatures be propitiated with bathing, drinking and diving 


* A small circular picte of stone which is worshipped by the Hindus 
as an emblem of the deity Vishnu. These are not made out figures but 
they are found in somerivers of India. There are some charactristic 
marks by which one can distinguish this particular sacred stone from 
others. These figures are seen in the houses of orthodox Hindus, They 
generally form the tutelary deities of the Vaishnavas. The Sudras of 
this sect generally keep these figures in the houses of tneir priestse They 
are brought by them on the occasion of any Puja. 

+ For he is the regent of waters and therefore preference is to be 
given to him in any divine rite connected with water. 

t The ceremony of consecration by sprinkling. 
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here. I- dedicate this most excellent water for all (162). I 
dedicate this water impartially unto all. The sin, of all those, 
who will die here on account of their own Karma, will not 
visit me; may my work be accomplished.” 

Then finishing all the after rites, namely that of peace 
&c and distributing presents he should feed the Koulas, 
Brahmanas, and the hungry. Such is the order in the 
Pratisthé ceremony of tamaks (163—165). While performing 
the Pratisthé ceremony of artificial lakes &c one should 
construct the figure of a serpant, a’pillar and acq@atic animals 
(166). Proportionate to his means a person should construct 
metalic figures of fishes, tortoises, frogs and crocodiles 
(167). The fishes and frogs should be made of gold, the 
crocodiles should be made of silver and tortoises should be 
made of copper and zinc (168). Having dedicated those 
tanks and lakes containing acquatic animals one should 
worship the serpents with prayers (199). Vāsuki, Padma, 
Mahapadma, Takshaka, Kulira, Karkata and Shankha are 
the protectors of water* (170). Having written the names 
of those eight serpents on the leaves of a fig-tree and recited 
Pranava and Gayatri he should throw them into the sacred 
jar (171). Thereupon making the sun and moon the witness 
thereof he should agitate those leaves and take up one of 
them. The serpent, the name of whichis written on this 
leaf, is to be selected as the guardian of the water (172). 
Then bringing a beautiful, straight wooden pillar, twenty 
cubits in length he should besmear it with oil and turmerice 
(173). Then reciting Pranava and Vyarhriti he should wash 
it with sacred water. With the mantrams Hrim, Shrim and 
Kshama he should worship the serpent there (174). There- 
upon he should make the following prayer :—"O Serpent, 
thou art the ornament of Siva and bed of Vishnu. Installed 
in this pillar thou dost protect my water (175).” Having 


* These are the various sorts of serpents which live in the water. 
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recited this prayer he should plant the pillar in the tank and 
circumambulate it (176). After the sinking of a well he should. 
worship the serpent on the sacred jar. Then pouring the 
water of the sacred jar into the tank he should perform the 
remaining rites (177). 

In this wise while performing the Pratisthd ceremony of 
a house a wise man, with a Sankala, should worship the 
Vastu deity. Then- making the Wuja of Vasus he should 
perform the rites for the departed manes (178). Thereupon 
the foremost of worshippers should specially adore the deity 
Brahma and perform the Prajapatya Homa (179). Then 
sprinkling the house with water with the mantram mentioned 
before he should adore it with flowers and scents. Then 
facing the north-east corner with folded hands he should 
make the following prayer (180). 

“O House, the lord Prajapati is thy presiding deity. 
Thou hast been adorned with garlands of flowers. Thou 
dost therefore conduce to our happy habitation here” (181). 

Afterwards distributing presents he should receive Shantz 
and blessings. He should then feed the Koulas, Brahmanas 
and the poor (182). 

While dedicating houses for the uses of others, 1 will first, 
O daughter of the mountain-chief, describe the rite of conse- 
crating one to a deity. Hear it (183). Having purified the 
house as before, he should, blowing conch-shells and bugles, 
approach the deity and pray. 

sO lord of celestials, do thou rise up; thou dost grant 
desired-for objects unto thy votarles. O ocean of mercy, 
coming to this newly consecrated house do thou make my 
birth fruitful (185). 

Having thus welcomed the deity a worshipper should, 
bring the idol to his house and place it at the gate. He should 
place the carrier before it (186). Having placed a trident or a 
discus on the top of a temple, one should install a flag on the 
north-east corner (187). Thereupon embellishing the temple 
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beautifully with an awning, small bells, flowers, garlands and 
mangoe leaves he should cover it with beautiful pieces of 
cloth (188). Afterwards placing the idol with its face to- 
wards the north he should, according to the method described, 
bathe the deity with prescribed articles. Hear, EI will des- 
ctibe the mode of bathing (189). 

He should first recite the mantrams Azm, Hrim, Shrine, 
and then the principal mamgram. He should afterwards read 
“I bathe thee with milk. Do thou protect me like unto a 
mother (rgo).” [Again reciting the three mantrams mentioned 
and ending with the principal one he should say “I will 
bathe thee to-day with curd. Do thou manifest thyself’’ 
(191). Again reciting the three mantrams and the principal 
one he should read Sarvénandakara (fill up all with joy) 
and then “ sprinkled with honey and pleased do thou fill me 
up with joy” (192). Again reciting as before the principal 
mantram as well as Savitri and Pranava he should read the 
prayer.” O god, I will sprickle thee with clarified butter, 
which is liked by the celestials, and which has the power 
of strengthening seminal fluid that gives longivity. Do thou 
grant me freedom from diseases* (193).’ Similarly reciting 
again the principal mantram with Gayatri and Vyarhritis 
he should again pray :—O lord of celestials, bathed with the 
water of sugar do thou grant me desired-for objects (194).” 
Again reciting the principal mantram with Gayatri and 
Varuna mantra he should say “with the water of cocoanut, 
celestial, dear, cool and superhuman, made by the Creator 
I will sprinkle thee; salutation unto thee (195).” With the 


* This is the translation of the original mantram ;—which is as 
follows :— 


-~ After aqaat AE | p 
Sat & Haat. ATAN Tet He | . 
Devapriyen Havisha Ayus Shukrena Tejasa Snanam te Kalpayamisha 

mamarogam Sada Kuru. 
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recitation of Gayatri and principal mantra he should next 
sprinkle him with sugar-cane juice (196). Afterwards re- 
citing the mantrams im, Om, Gayatri, and Mula he 
should say " sprinkled beautifully with the water of camphor 
Agaru,* Kashmirat Musk and sandal and well-pleased do 
thou grant me objects of enjoyment and emancipation” 
(197). Having thus bathed the lord of the universe with 
the water of eight jars he shoulqitake him inside the room 
and install him on the throne (198). If itis not possible to 
bathe the image of the deity, one should, sprinkle his yantra, 
mantra and Sālagrāma stone with water, and offer his adora- 
tions (199). In case of his inability one should after recit 
ing the Mulamantram, sprinkle sacred water of eight, seven 
or at least of five jars (200). 

The Ghata,t that has been described on the occasion of 
offering adoration to the Chakra, is the proper one pres- 
cribed for all Tantrik ceremonials (201). 

Thereupon according to the method of their respective 
adoration they should worship Mah&deva. O great goddess, 
hear, I will now describe the articles that are to be placed 
before this god (202). Seat, welcome verses, water for wash- 
ing feet, water for rinsing mouth, Arghya,§ Madhuparka,|| 


* The fragrant aloe wood. 

+ Saffron. 

ł A sacred jar that is placed before a deity at the time of Puja. It 
is a necessary adjunt of a religious worship. This jar is filled with 
sacred water and a cocoanut is placed on its top. Sometimes when a 
person has not the means to make an idol he worships this Ghata only 
invoking the spirit of the particular deity init. It is regarded by the 
Hindus as so very auspicious, that on every occasion, either of a reli- 
gious rite or of a social ceremony this sacred jar is invariably placed. 

§ A respectable offering or oblation to a god or a respectable persom 

| A mixture of honey. A respectful offering made to a god, a guest 
or to the bride-groom on his arrival at the door of the father of the 
bride ; its usual ingredients are five. Cf. 


efeafasre die fam sae uefa: wea ayoe: 1 
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water fos rinsing mouth again,* water for bathing, clothes, 
ornaments, scents, flowers, incense, lamps and edibles are 
the sixteen ingredients prescribed in the worship of a deity 
(203—204). Water for washing mouth, Madhuparka, water 
for rinsing mouth again, scents, flowers, incense,’ lamps and 
edibles are the ten ingredients (205). O Kalika, scents, 
flowers, incense, lamps and edibles, that are placed before a 
deity, are the five ingredients (206). 

Reciting the mystic word Phat one should sprinKte all 
the articles of dedication. Then converting his fingers into 
Dhenu posture he should adore it with scents and flowers and 
recite the names of .the various articles (207). Thereupon 
reciting the mantram as described he should mention the 
name of the deity in the dative form and recite the principal 
mantra, Afterwards he should use the concluding mantram 
namas (salutation) (208). I have described the mantram for 
dedicating various articles unto a deity. Following this 
prescription a learned man should dedicate articles unto a 
deity (209). While describing before the form of Prime 
Kalika’s worship I have related the mantrams appertaining to 
the dedication of Pādhya, Arghya and various Tantrik in- 
gredients (210). O dear, hear, I will describe the mantrams 
which I have omitted there. One should use the following 
mystic words while dedicating seats and other articles (zT). 

‘Thou art stationed in the hearts of all creatures; thou 
art the soul ofall creatures; I set apart this seat for thee. 
I bow unto thee again and again” (212). 

O queen of the gods, having offered the most excellent 
seat with this mantram he should with folded hands again 
pray for her welcome (212). 
~ “Thou art the Great Soul whom the celestials wish to 
see for the attainment of their wished-for objects. I dedi- 


eevee i PP a o E n A 
* People rinse their mouth with water twice, first at the very begim- 


ning of a religious ceremony and second at the termination of it, 
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cate, on my behalf, these articles for thy welcome (214). 
Whilst thou hast graced this place with thy auspicious visit 
blessed is my life, birth and work. I have attained to-day 
the fruits of my austerities” (215). O Amvika, having thus 
welcomed the deity with these welcome verses and taking 
up the prescribed water for washing feet he should recite 
the following mantrams (216). 

“I dedicate this water untamhim for washing his feet, 
with*the touch of which water the three worlds have been 
purified (287). I dedicate this delightful Arghya unto that 
Great Soul from whose gratification emanates great feli- 
city” (218). 

Then pouring water perfumed with nutmeg, clove and 
Kékkola* into the Arghya water or simple pure water he 
should dedicate it with the following mantram (219). 

“To-day do I consign water for rinsing unto his lotus 
mouth, the refuse of whose food purifies this impure uni- 
verse” (220). 

Then taking up Madhuparka he should, reciting the fol- 
lowing mantram, dedicate it with reverential faith (221). 

“ Q lord of gods, thou art the source of unbroken felicity. 
For the dissipation of three-foldf ills I dedicate this Madhu- 
parka unto thee. Be propitiated (222). I again offer rinsing 


* A perfume, a plant bearing a berry, the inner part of which is 
@ waxy and aromatic substance. The berry possibly the fruit of the 
Cocculus Indicus. . 

t The three sorts pain are evils proceeding from self, from external 
beings and from divine causes; the first is either bodily as diseases of 
various sorts or mental as cupidity, anger, and other passions: the two 
remaining sorts arise from external sources—the one excited by some 
mundane being, the other by the agency of a being of a superior order 

or produced by a fortuitous cause. These three Sorts of pait“hāve 
been exhaustively treated of by Hindu writers. The object of every 
systemi of Hindu philosophy has been to find out a means of putting 
a stop to these. The Sankhya system holds that complete and perpe- 


tual exemption from every sort of evil is beautitude, According ‘to 
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Water unto thy lotus mouth, by the touch of whose remnant 
food even an impurity is converted into purity” (223). 

Thereupon taking water for his bathing and sprinkling 
and adoring it as before, he should keep it before the deity 
and recite the following mantram (224). 

“I dedicate this water unto thee, for thy bathing, who 
art the support of this universe, whose effulgence is spread 
all over the world and fro& whom it has emanated” (225). 

After dedicating bathing water, raiments and edibles, 
water for rinsing mouth should be offered. After the offer- 
ing of each of the other articles water should be offered (226). 
Having brought before the deity the cloth purified accord- 
fing to the mantrams mentioned before a wise man should 
hold it up with his two hands and recite the following 


mantram (227). 


Kapila, the founder of the Sankhya system of philosophy, this freedom 
from three sorts of evils which is the Summum bonum of a man’s 
spiritual exercises, is secured by Gnydra or true knowledge. The 
‘existing means for bringing about this deliverance are not in his view 
satisfactory. ‘Chey can partially alleviate pain but cannot accomplish 
absolute and final relief. The two modes are first the revealed mode 
or the performance of religious ceremonies laid down in Vedas, and the 
second, the temporal or visible mode, which refers to medicine and other 
remedies for bodily pain, diversion for mental pain and various other 
preventive measures of injury and accident. The Vedic sacrifices are 
considered by Kapila and his followers as harmful though not absolutely 
sinful. The other expedients too are not regarded by them as perfect 
remedies. True and perfect knowledge only is considered as the penacea 
for all these evils, True and perfect knowledge consists in rightly 
discriminating the principles, perceptible and imperceptible, of the 
material world from the sensitive and cognitive principle which is the 
immaterial soul. Thus the Ad+ika premises that “the inquiry concerns 
memis of preciudifg the three sorts of pain for pain is embarassment. 
Nor is the enquiry superfluous because obvious means of liberatign exist, 
for absolute and final relief is not thereby accomplished. The revealed 
mode is, like the temporal one, ineffectual: for it is impure, and it is 
defective in some respects as well as excessive in others. 


30 
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“Thou art divested of all coverings. Thine energy is 
covered by Maya* I dedicate this cloth unto thee for thy 
wearing ; salutation unto thee” (228). 


* Illusive adjunct. In Vedanta philosophy, unreality, the illusion by 
virtue of which one considers the unreal universe as really existent and 
as distinct from the Supreme Spirit. When a deity comes down on earth 
his true essence is covered by Maya. This is what is signified here. 

As,this term occurs very often in this text we think it better to give 
an exhaustive note on it for the edification of our readers— 

For a right interpretation of the broad outlines of the Vedanta 
Philosophy one must begin with Maya. Itisa term pretty commonly 
used, but with wide distinctions. It has a scientific and a popular sign’. 
fication both of which it will be our purpose to shew in the present 
notice. 

Maya has been defined as the iuherent force residing in the Supreme 
Brahma—which is essentially existent and which cannot be differeri- 
tiated. As the consuming flame of fire imparts an idea of its force, so 
the potentiality of force present in Self is plainly seen in the objective 
world. But this Maya cannot be said to be one with Parabrahma, nor 
as something distinct, in the same way as the consuming force of a fire 
cannot be said to be the fire itself. Then again if you admit it asa 
separate entity you ‘cannot by any means describe its separate existence. 
(Panchadasi, Book II V. 42 &c 43). 

It will thus be evident that Maya and Parabrahma are but another 
mame for matter and Force. We all know force cannot exist without 
matter as a separate entity, yet to say that it is the same as matter, is 
absurd. Hence in the text quoted we find the non-dualist asking his 
opponent a Madhyamika Buddhist to describe force as a separate 
entity. But it may be urged that Parabrahma is force, and we have 
seen Maya to be also a force—therefore we have force+force—or force 
within force—something equally absurd, a condition which the mind 
fails to comprehend. But such apparent ambiguity is far from real. 
For Maya is matter in its undifferentiated condition—a condition in 
which the difference between matter and its indwelling potentially is 
minimised to the lowest numerical figure; it is tl boundary Kite of 
matter and force, where matter losing its grossness assumes the subtlety 
of super-ethereal fnis, where no matter is distinguishable as such, but 
all is spirit or force. And such an inference is derived from Nature. To 
quote a familiar illustration, the trasition from a mineral to a vegetable 
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Thereupon taking up many sorts of gold and silver 
ernaments, sprinkling them with water and inspiring them 
with mantrams, he should dedicate them unto the deity with 
the following mantram (229). 


and from vegetable to animal is so eradual that it is impossible to dis- 
tinguish the one from the other. Even at the present moment science is 
undecided as to whether certain classes of the lowest vegetables belong 
to the mineral class or the last in the scale of the animal series helongs 
to the vegetable. So much do they resemble each other. If such a 
view be accepted the apparent inconsistency is removed. Virtually then 
the difference between Mula-Prakriti (Matter in its undifferentiated 
cosmic condition) and Purush (its spirit or Parabrahma) for all practical 
purposes is nil. Hence the Western Materialist denying Spirit all over, 
concentrates his attention on his material atmons which with their in- 
dwelling potentiality supply him with a sufficient cause to answer for 
every phenomenon. The Vedantist therefore presents the sharp point 
of a double-edged sword to his opponent which takes the ground from 
under his feet and makes his own position invincible. 

Now Maya is described as a force and it is elsewhere defined as 
something indescribable, which is neither existence (sat) nor non- 
existence (asat)—in short it is one with Ignorance, which again being the 
chief factor of the grand cosmos is the same as Prakritiof Kapila. 
Therefore Maya is nothing less than matter. Now this Maya existed 
potentially in the Parabrahma, and if we say that by an act of volition 
created he the objective world from the very same Maya, we imply no 
such contradiction as the Hebrew account of God's creating the world 
out of nothing. But then we may be asked Parabrahma is an imper- 
sonality, and volition is due to consciousness which it can lay no claims 
to. To such of our task masters we reply that matter per se is unconsci- 
ous and inert, and can bring forth nothing until acted upon by an 
intelligent co-operation of a force and that the Parabrahma is Consci- 
ousness itself, consequently the impress of change which it produces in 
the mass of intertia to make it evolve things varied and innumerable is 
tantamount to the volitional agency of a personal creator. Then again 
if ibe asked that Since the Parabrahma is a pure spirit, how can it havé 
any connection with matter which is its antagonist? We hawe seen 
that spirit and force are convertible terms, and we have likewise seen 
that force cannot exist without matter, hence whereever there is force 
there matter must always be j;—to sum up then we find, Maya existed 
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“I dèdicate unto him these ornaments for adoring his 
Miyic body, who is the very ornament of this universe and 
who is the source of beauty unto the world” (230). 


in the Parabrahma, and it isthe same Maya which brought forth the. 
universe in a natural order of sequence by undergoing mutations. 
impressed upon it through its force or Parabrahma. It is unneces« 
sary here to dwell upon the consecutive series of changes, suffice 
it to say that from its undifferentiate€’ condition,—a state in which it 
had no properties to distinguish it, for properties are due to the elements, 
ether and the rtst, its ‘pre-elementary condition if we may be allowed: 
such an egtpression—it became subtle, and then gross, and ultimately 
quintuplicated. Change, then, is the law of the universe, without it the 
earth would lose its freshness and beauty; change every where and at 
every moment is the grand centric law round which are deposited the 
ni us, and the nucleoli of future planets, their sateHities &c.., as surely 
as it leads to the slow and gradual, but sure disintegration of the 
existing ones. In this way there never was a time, when the world was. 
non-existent, nor will there ever be a time when it will be totally 
destroyed (Kapila) ; though in truth it may be laid down that the earth 
we inhabit is not the first of the series and that our human race is not 
the first that has been called into existence. From close reasoning this 
must naturally establish itself. For if the Parabrahma is eternal and 
essentially existent, and if such Parabrahma must have its Maya 
wherein to reside, if the contact of the two induces changes which end 
in words usually called creative, but strictly speaking evolutional, then. 
where is the beginning and the end in such a plan ? 

Another signification of Maya is illusion. This consists in believing 
the world and all its goods to be real, and thus entranced to hungen 
after material comforts. As an apt illustration we may refer to the story 
of Narada. Narada was enquiring of Krishna one day what Maya 
was. They were travelling together in aysandy waste; Narada feels. 
thirsty, and wants some water to drink, a shed was pointed out, where 
he repairs leaving his companion to wait for him. The proprietress of 
the shed happened to be a young damsel whom Narada had no sooner 
seen, than he fell head and ears over, in love. His tkirst for drink geas 
gone, hut he was now possessed with a thirst for obtaining the fain 
creature's hands. He marries her, he gets several children and, 
removes with his family from place to place to avoid disaster tilb 
ultimately his wife and family are drowned while crossing the bed of a. 
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Thou, art the great soul from whom smell has emanated, 
by whose Jaxmdirés* this earth, the object of smell, has 
been created. I dedicate unto thee celestial ornaments (231). 
This fiower, beautiful, charming, sweet-scented and made 
by a celestial, f dedicate unto thee with reverence. Do thou 
accept it (232). This incense is made of the juice of a tree 
beautiful, celestial and fragrant. kts odour is liked by all. 
] dedicate this unto thee for thy use (233). This light is 
highly effulgent and brings every thing clearly intowiew. 
It is effulgent both inside and outside. It dissipates dark- 
ness from all sides. Do thou accept it (234). O great lord, 
these edibles are numerous in kind and delicious. J dedicate 
them unto thee reverentially. Do thou feast on them (235). 
O god, I dedicate unto thee, for thy drinking, pure water, 
scented with camphor and other articles, that gives grati- 
fication unto all. 1 bow unto thee (236). 

Thereupon dedicating unto him betels together with 
camphor Khaditra,t Elacht} (cardamom) and cloves and 


ame 


river; and he is found bewailing the loss of his dearly beloved wife. 
In such a juncture Hari puts in appearance; to his queries Narada 
gives no reply but intent on grief he weeps as loudly as ever. He is 
fully entranced in the meshes of Maya. Bhagavan deprives him of the 
charm; when lo! Narada is again restored to Jnana. He has now 
seen Maya. 


* Tanmatras are subtle or elementary particles or atoms perceptible 
to beings of a superior order but unapprehended by the grosser senses 
of mankind, These ase the productions of consciousness of ego. They 
are five in number—namely, hearing, touch, sight, smell, taste. 

Five elements are produced from the five elementary particles, namely 
(1) ether or the vehecle of sound; it has the property of audibleness ; 
(a) air, sensible to hearing and touch; (3) fire; sensible to hearing, 
and touch; (4) fire, sensible to hearing, touch and sight; (5) water, 
somgble to hearing, touch, sight and taste; (6) earth, sensible to hearing 
touch, sight, taste and smell. 

+ A free, the resin of whichis used in medicine, Khayar, Terra 
japonica or catechu, (Mimosa catechu), 

ł Cardamons, the seed of the Elethiria cardamomum or Alpinia 
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water for rinsing mouth again he should bow unto him (237). 
When all the articles with vessels are dedicated he should 
mention their names as well as those of the vessels together 
or separately (238). Then offering three handfuls of flowers 
unto the deity thus adored he should sprinkle the house 
topether with the covering and then recite the following 
mantram with folded hands (239). 

“O house, thou art the obje@ of adoration unto all. 
Thou dost yield fame and piety pranting habitation unto the 
deity; be thou like the mount Sumeru (240). Thou art 
Kailasha,* Vaikunthat and the abode of Brahm4; whilst thou 
art the habitation of the deities, thou art adorable unto th: 
celestials (241). Thou art holding the image of his, in the 
Cavity of whose belly the entire universe, mobile and im- 
mobile, is stationed, because he has assumed a mf&yic fgrm} 
(242). What shall I speak thee more, thou art like a mother 
unto the celestials and art identical with all sacred shrines. 
Do thou fulfil my desire and establish me in the path of 
peace, I bow unto thee” (243). 

Having thus welcomed the temple adorned with discus, 
&c., the worshipper should adore it thrice. Afterwards for 
attaining his cherished end he should dedicate it to the deity 
(244). [The mantra is:—] 

“O great goddess, though thou art the habitation of 
the universe, still do I dedicate this temple unto thee for 
cardamomum : it applies tu’ both the large and small cardamom, but 
most commonly to the former. 

* The Region of Siva and his consort. 

} The region of Vishnu and his consort. 

t This refers to the universal form (Virat) of the God. Through his 
Maya or illusory desire he comes within a particular image which his 


votary wishes to worship. Passages, like this which akound in the sorig- 
tural works of the Hindus, clearly show that they always) worship 


`” The Universal Spirit—The Supreme Soul. The various idols are the 


personifications of His powers, affording convenient forme of worship 
unto the worshippers. 
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thy habitation. Do thou accept this mercifully and reside 
here” (245). 

Having in this wise dedicated the house to the deity, 
and distributed presents he should install the idol on the 
altar accompanied with the blare of conch and sound of 
buyle (246). 

Thereupon touching the feet of the idol he should recite 
the principal mantram. Phen reciting “ Sthang, Sthing, sit 
quiet, I dedicate this house for thy habitation” he should 
install the deity there and again pray unto the temple (247). 


“O temple, do thou give me complete satisfaction re- 
garding the residence of the deity. Thyself being dedicated 
by me all the worlds will be freed off troubles (248). Do 
thou make all my ancestors up to the seventy-second genera- 
tion, and all my successors up to that, and me with all the 
members of my family live in the celestial region (249). 
May I, by thy favour, attain those fruits which one reaps by 
performing all the sacrifices and making pilgrimage to all 
sacred shrines (250). May my family live as long as this 
mountain and the earth will exist and the sun and moon 
will rise intthe sky” (251). 


Having thus offered the prayer a wise man should again 
adore the deity and dedicate mirrors, flags and other articles 
(252). Afterward he should make presents of the carriers 
of the various deities. While installing the image of Siva 
one should place there a figure of bull and offer the follow- 
ing prayer with folded hands (253). 


“O bull, thou art huge-bodied, hast sharp horns and art 
destroyer of enemies. Because thou dost carry on thy back 
Mahadeva, the god of gods, thou art adorable unto all the 
celestials (254f. All the sacred shrines exist in thy hoops, 
the external; Vedas are in thy down, and the Nigamas, ° 
Agamas, Tantras and other sacred works exist on thy teeth 
(255). O great one, because I have made a present of thee, 
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may the lord of Parvati, pleased, assign unto me the residente 
in Kailasha. Do thou protect me always” (256). 

O great goddess, in this wise a worshipper should present 
the Mahddevi (Durgd) with a lion and Vishnu with Garuda 
and should pray unto them. Hear, I will describe it (257). 

“O lion, thou didst display great prowess in the war 
between the Suras (gods) and Asuras (demons), By thy 
power the gods came off victori§us. Thou art the aggran- 
diser* of the Daityas and greatly terrific (258). Thou art 
always a favourite unto the goddess Durgd, Brahma, Vishnu 
and Siva. Reverentially do I dedicate thee unto the god- 
dess. Do thou destroy my enemies, I bow unto thee (259) 
O Garuda, thou art the foremost of birds and art a delight 
unto the lord of Shree (Lakshmi), Thy eyes are strong as 
thunder, thy nails are sharpened and thy wings are golden. 

O king of birds, I bow unto thee (260). O thou who dost 
humiliate the pride of thy enemies, O king of birds, as thou 


* This alludes tothe great war between the gods and Asuras. The 
mythological origin of this war is as follows :— 

Vishnu, the lord of creation, wished to make his favourites, namely the 
gods immortal and powerful. He asked them accordingly to churn the 
ocean so that ambrosia or immortality-giving elixir might be produced. 
The Asuras also offered their services which the celestials accepted. 
When after churning this wonderful liquid appeared there arose a great 
disagreement between both the parties who wanted to possess it for 
themselves. Vishnu however came to the rescue of the gods and ap- 
peared there as a highly beautiful damsel. She began to distribute the 
liquid and gave it away entirely tothe gods. The Asuras were exas- 
perated and there took place a great war. Vishnu took the side of the 
gods and Shiva that of the Asuras. In this war when the gods were 
about to be defeated Durga came to the battle-field in the shape of 
a beautiful damsel standing on a lion. 

This war between the gods and demons has also a " spiritual sighifi- 
cance. : This refers to the struggle between the good and evil that is 
going on in this mysteriously ordered ‘universe, The gods represent 
good and Asuras evil. The final triumph of gods signifies that geod 
reigns supreme over evil, 
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dost stand before Vishnu with folded hands so do thou place 
me there in the same plight (261). One acquires Siddhi* 
if thyself and the lord of Ram4&t are propitiated.” 

One should offer Dakshrnaét as prescribed for the various 
articles unto the different deities (262). After the termina- 
tion of the religious rite he should consign the fruits of action 
unto the deity (263). Then circuniambulating the temple 
along with his courtiers, @iends and relations, accompanied 
with dancing, singing and music he should bow untd the 
deity and feed the Brahmanas afterwards (264). ° 

The prescription, that has been described for installing 
the image of a deity should be followed while consecrating 
a recreation-ground, a bridge or a causeway or while plant- 
ing trees (265). On these occasions the eternal Lord 
Vishnu should especially be worshipped. Besides this Puja, 
Homa and other religious rites should be performed as on 
the occasion of celebrating the Pratisthd ceremony of a 
house (366), One should not dedicate a house or a temple 
to a deity whese image has not been installed. Worship 


ae 


* Siddhis are supernatural powers or perfections which a man ac- 
quires or is capable of acquiring by going through a course of spiritual 
discipline. ‘These are eight in number, namely— 

(1) Animan or the supernatural power of becoming as smallas an 

atom. 

(2) Mahtman, the magical power of increasing sige of the body at 

will ; 

(3) Laghimon supernatural faculty of assuming extreme lightness at 

will. 

(4) Gariman, power of making one’s self heavy at will ; 

(5) Prapti, the power of obtaining everything ; 

(6) Prakamya, irresistible will. 

“"@) Ishita, supremacy. 

(8) Vashitya subjugation or subduing by magical] powers. , 

t An epithet of Lakshmi, consort of Vishnu. 

t Money gifts distributed generally amongst Brahmins on the occa- 
sion of a religious rite or social ceremony. 


37 
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and articles should be offered to a deity whose image has 
been installed and adored (267). 

I wil! now describe the prescription regarding the 
establishment of the image of the Prime Kalika. If her 
image is installed according to due rites she grants wished- 
for fruits (268). On the day on which the ceremony of 
Pratistha should be performed, the worshipper should bathe 
in the morning, duly perform th. SankaJpa rite with a pure 
hear. and his face directed towards the north and then 
worship the Vastu deity (269). Thereupon adoring parti- 
cularly the planets and ten Regents of the quarters, the 
worshipper, after the termination of the rites for the depai.ed 
manes, should go to the image with the Brahmanas (270). 
Having invoked the deity either in the consecrated temple 
or in any other charming place the foremost of worshippers 
should adore him and then bathe him (271). He should first 
sprinkle it (idol) with ashes, then with the dust of ant-bhills, 
afterwards with the earth raised by the tusks of a boar and 
then with the dust taken from the ground at the gate of a 
prostitute’s house and then with articles found in a well 
(272). Then he should sprinkle it with five astringent sub- 
stances, five flowers and three leaves and afterwards be- 
smear it with oil (273). The decoction of five plants namely 
Vātyās, Vadari, Jamvu, Vakul and Shalmali is called Pancha 
Kashiya or astringent substances (274). Kavari, Jati, Cham- 
paka, lotus and Pāʻali, are known as the five flowers (275). 
The leaves of Vadura, Tulsi and Bel are known as the three 
surts of leaves (276). All these articles should be mixed 
with water, but the five other ingredients known as Pancha- 
gerita or nectarine substances and oil should not be mixed 
with water (277). Then having recited Pranava, Vyarhrjti, 
Gavatri and the principal mantram he should say “I mix all 
these’articles with water, salutation” (278). Thereupon the 
i arned worshipper, according to the prescription laid down 
ue ‘sre, should bathe the idol with milk and seven other 
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liquid contents of the eight sacred jars and tepid water (279). 
Then with the powder of black barley, sessamum seeds and 
Shaly rice he should rub the image of the goddess Shiva, 
and make it dry (280). Then sprinkling the idol with the 
sacred water contained in the eight jars and rubbing its limbs 
with a beautiful cloth he should bring it to the place of 
worship (281). In case of his inability the worshipper should 
sprinkle the idol reverentiglly with pure water contained in 
twenty-five jars (282). After the completion of each, bath 
he should adore the great goddess with articles according to 
his might (283). Thereafter installing the idol on a well- 
polished seat and offering it Padya and Argya he should, with 
folded hands, make the following prayer (284). 

“ O Idol, thou hast been constructed by Vishwakarma.* 
Thou art the abode of the deity,t salutation unto thee. Thou 
dost grant desired-for objects unto thy votaries, salutation 
unto thee (285). In thee I do worship the Prime and the 
great goddess Kalika, the greatest of the great. If there 
is any deformity in this limb on account of the mistake of 
the artizan do thou make it up (286).” 

Thereupon controlling his speech, and putting his hands 
on the head of the idol he should recite mentally the prin- | 
cipal mantram one hundred and eight times and afterwards 
should touch its limbs (287). He should make Skadanga 
and Matrika Nydsa on its limbs. He should add six long 
vowels while reading the mantrams (288). Afterwards re- 
citing Pranava, Maya and Ram4 mantrams he should recite 
the letters of eight Vargas added with Vindu, and then 
reciting the word Namas he should perform Varna Naydsa 
on the limbs of the deity (289). A wise man should assign 


k Divine Architect. All the mythological figures and buildings are 
said to have been constructed by him. 

+ This again clearly proves that the Hindus consider the idof as the ° 
abode or habitation of the particular deity they worship. They thus 
do not adore the idol, but the spirit indwelling it, 
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vowels to the mouth of a deity, avarga, to his throat, 
Phavarga, to his belly, Thavarga to his right arm, Zavarga, 
to his left arm, Pavarge to his right thigh, Yavarga to his 
left thigh and Shavarga to his head (290—291). 

After the assignment of Varnas, or letters that of Tattwas 
or principles should be performed (292). He should assign 
earth to the two feet of the deity, water to his generative 
organ, fire to his navel, air to his ,hotus heart, ether to his 
mouth, form tothe three eyes, smell to the nose, sound to 
the ears, taste, touch to the tongue, mind to the space inter- 
vening two eye-brows, knowledge, intelligence and auspi- 
ciousness to the lotus of a thousand petals situated on his 
forehead and vitality and nature to his mouth. Afterwards 
the foremost of worshippers should assign the principles of 
greatness and egoism to all parts of the body (292—296). 
While performing this Nyasa he should recite Pranava and 
Maya and Rama mantrams, Then using the word Tattwa 
in the dative form he should, last of all, recite the word 
Namas (297). Thereupon reciting the principal mantram tn 
M&trika letters? added with Vindu and aftewards the word 
Namas he should perform Nyasa on the limbs assigned to. 
Matrika (298). 

[Thereupon he should offer the following prayer to the 
goddess. } 

“O goddess, though thy energy is identical with all 
sacrifices and thy bndy is identical with all creatures still D 
do construct this image of thine and install it here” (299). 

Thereupon according to the prescription of worship he 
should perform Dhyana (meditation), Avahana (invocation) 
and Pranapratistha (installation of life) ceremonies and then 
worship the great goddess (300). All the mantrams that 
are recited while setting up an idol or consecfating a tempie 
. should be applied here. Only a different mantra and gender 
should be used at the place of worship (301). 

Thereupon duly purifying fire and offering oblations 
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thereto în honor of “the deities adored, he should adore the 
goddess after invoking her and then perform the JAtakarma 
ceremony (consequent upon the birth of a child) (302). 

Jatakarma, Namakarana, Nishkramana, Ann&ashana, Chuda- 
karana and Upanayana these six Samsk&ras have already 
been described by Siva (303). 

After reciting Pranava, Vyarhriti, Gayatri and the Mula 
mantram, one should addggess the person with his name and 
saying “you should perform the Jatakarma ceremony (304).” 
Then reciting the words “ Sampadayami Swaha (I perform it 
Swāhā)? a person, well-versed in rituals, should offer five 
oblations to each purified fire (305). 

Thereupon reciting the principal mantram and the name 
given he should offer a hundred oblations tn honor of the 
goddess. When this offering of oblations will terminate, he 
should pour the last on the goddess’ head (306). Then 
terminating the ceremony with the performance of Prayas- 
chitta the learned worshipper should feed the Brahmanas, 
the poor and orphans (307). If one is unable to perform all 
these rites he should bathe the goddess with seven parfuls of 
water, adore her to the best of his might and recite the 
name (308). 

© dear, I have described unto thee, the secret of the 
Pratisthd ceremony of the Prime goddess. Divested of 
ignorance, persons, conversant with rituals, should follow this 
prescription with the recitation of mantram while installing 
the images of Durg& and other goddesses, of Siva and othe? 
gods, and the moving Phallic form of Siva (309-310). 


CHAPTER XIV. 


Tue AUSPICIOUS GODDESS said:—O Lord, while des- 
cribing the method of the worship of the Adyā Kalika, thou 
hast described various sorts of Sadhana. I have been 
pleased highly with thy sentiments @). Thou hast described 
the Pratisthd eeremony of the moving Phallic emblem of Siva, 
but thou hast not described the fruits appertaining to the 
installation of the immoveable one. O Jord of the universe, 
do thou describe it now in full. Whom else can I address on 
this great topic ? (2—3). Who else is there more omniscient 
and kind than thou? Besides thou art easily pleased, the 
lord of the poor and the enhancer of my delight (4). 

SADASIVA said:—O goddess, what shall I speak unto 
thee about the great virtues accruing from the installation 
of the Phallic emblem of Siva. By setting it up one, purged 
off great iniquity, attains most exalted station (5). By ins- 
talling Shiva Linga forsooth does a man acquire fruits ten- 
millions of times more than what he reaps by giving away 
earth filled with gold, by celebrating ten thousand horse 
sacrifices, by excavating tanks in a country suffering from 
water-famine and by gratifying the poor and persons stricken 
with distress (6—7), O Kalika, Brahma, Vishnu, Indra, and 
all the celestials appear there where Mahadeva resides in 
his Phallic emblem (8). One and a half koti of sacred 
shrines and all ether sacred places, discovered and undis- 
covered, are stationed near Siva (9). The land on all sides, 
one hundred cubits in length, of the Phallic emblem of Siva, 
is known as Stva-Kshetra (field of Siva) (10). Itisa highly. 
sacred place and superior to one and a half Koti of shrines. 
‘Here the entire hosts of celestials and pilgrimages is 
stationed (11). He, who filled with reverence for Siva, lives 
for a moment even in S1va-Kshetra, purged off sins, repairs 
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after death to the region of Siva (12). Whatever sin is 
committed here or whatever piety is acquired it becomes 
ten millions of times more by the influence of Siva (13). 
O dear, aman may perpetrate crimes anywhere and every 
where he becomes freed from the sin if he comes before 
Siva. But if he commits asin in the presence of Siva it 
becomes as hard as a paste of thunder (14). Purascharana, 
recitation of name, chariffés, obsequial rites for the departed 
manes or oblations of water, whatever rite is perforrhed in 
Siva-Kshetra it yields endless fruits (15). ° 

By making fapa for once only before Siva a man reaps 
fruits equivalent to those which he acquires by Puraschara- 
na ceremonies during the solar or lunar ecclipse (16). By 
offering přnda (funeral cake) for once only in the Siva- 
Kshetra one reaps fruits equal to what he acquires by offer- 
ing ten millions of pzadas at Gaya,* Gangat or Prayagat 
(17). Even if a great sinner performs for once only a 
Sriddha in the S7va Kshetra he comes by a most exalted 
station (18). The fourteen worlds are stationed there where 
Maheshwara, the lord of the universe, resides with the 
goddes Durga in his Linga form (19). l have given a short 
account of the greatness of Mahadeva when resident on 


Nl 


* It is a sacred pilgrimage of the Hindus where thousands of 
pilgrim resort evey day for performing the funeral rites of their departed 
manes. Here in a temple is the foot-print of Vishnu. Pilgrims offer 
pindas at this sacred foot print. The belief with the Hindus is that the 
souls of the deceased persons hover over their worldly surroundings so 
long their Sraddha is not performed in Gaya. 

+ The river Ganges is also held in great reverence by the Hindus, 
A_ Hindu is supposed to acquire great virtue by offering funeral cakes 
to the river Ganges on behalf of their departed manes. ° 

t Prayaga or the modern Allahabad, the seat of the N. W. P.e 
Government is also a very sacred place. It is situate at the confluence 
of the two sacred rivers namely the Ganges and Yamuna. The Hindus 


also perform Sraddha at this sacred confluence. . 
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earth. He is the prime Linga. Words cannot sufficiently 
describe the greatness of the lord of the universe (20). 

O thou of firm vows, when thy image is set up at a great 
Pithasthanda4 it is desecrated when it is touched by a 
person whom it is sinful to touch. But the Linga form of 
of Mahadeva is never polluted (21). O goddess Kalika, as 
there is mo fear of contamination in the Chakra worship so 
there is no pollution consequentcupon touch in the sacred 
shrine’ of Shiva (22). What shall 1 tell thee more. Verily 
do I speak: that I myself cannot suficiently describe the 
greatness of Siva Linga (29). Whether the Linga is attached 
to Vedikiz or not a worshipper should adore it with reves- 
ence for acquiring his wished-for objects (24). The fore- 
most of worshippers, who performs the AdAzvasa2z ceremony 
of a deity on the eve of the Pratisthd day, reaps fruits 
equally to what is acquired by the performance of Ayuta. 
horse-sacrifice (25). Earth, scent, stone, paddy, Durv4-grass, 
flower, fruit, curd, clarified butter, benediction, conch, colly- 
rium, urine of acow, white mustard, gold, silver, copper, lamp 
and mirror—these twenty sorts of articles should be pro- 
cured fpr the Adhivása ceremony (26—29). Taking up 
one from amongst these articles he should first recite the 
mantram Máya and Gayatri and then say “ with this article 
I do consecrate the deity” (28). Having recited the afore- 
said mantram he should touch earth and other articles on 


4 When at Daksha’s Yajna Sati, the consort of Siva, gave up her 
life on hearing of the villification of her holy husband, Mahadeva took 
up her dead body on his head and began to dance in mad: fury. 
Vishnu saw that the whole world would be destroyed if Mahadeva con- 
tinued in his mad dance. So with his discus he cut off Sati’s body and it 
fell on earth in pieces. The places where her limbs dropped are called 
Pithasthanas. At all these places are the various’ images of fhe 

»gooddess Kali and thousands of Hindus resort there for worship. 

1 Altar. 

2 Consecration of an image specially before the commencement of a 
scrificial rite, l 
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the forehead of the deity. Then with a best vessel he should 
perform the consecration rite thrice (29). Having ‘thus 
according to sacred prescription performed the Adhivdsa 
ceremony of the deity he should bathe him with milk and 
other ingredients according tothe rules laid down for the 
consecration of the house (30). Then rubbing its limbs with 
a piece of cloth he should place the phallic emblem on the 
seat and worship all thealleities headed by Ganesha accord- 
ing to the prescription of Puja (31). Having performed the 
Nyasa (assignment) of fingers with Pranava and Prandyama 
(suppression of vital breath) he should meditate on Sadasiva. 
He is of a quiescent soul and is effulgent like ten millions 
of moon. He is clad in a tiger skin and has a snake around 
his shoulders as a sacrificial thread. His body is besmeared 
with ashes and adorned with snakes. He has five mouths, 
twany coloured, yellow, brown, white and red. He has three 
eyes and wears matted locks. He holds the Ganges on his 
head and has ten arms. The moon is stationed on his head. 
He holds a skull, fire, noose, trident and axe in his left hand, 
mace, thunder-bolt, goad and arrows, in his right hand, All 
the celestials and great saints are chanting his_ glories 
(32—36). His rolling eyes are beaming forth great felicity 
and the colour of his body is white like snow, Kunda flower 
or the moon. He is seated on a bull (37). Tbe Siddhas and 
Apasaras are always hymning his glories. He is dear unto 
his votaries and they meditate on him (38). 

Having thus meditated on Maheswara and worshipped 
him with mental ingredients he should invoke his spirit in 
the phallic emblem and adore it according to his might (39). 
I have described before the mantras about giving away 
seat and other articles and I will now describe the principal 
mantram of the high-souled Maheshwara (40). Hram, Om, 
Hum is the mantram of Siva (41). Thereupom having 
covered Siva’s body with garlands of fragrant flowers and 
clothes he should place him ona celestial bed and then 

38 0 
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should purify the altar (42). There according to the sacred 
prescription he should adore the goddess. Having first 
recited the mantram Māy4ā, he should perform the Ny&sa of 
fingers and then Pranayama (43). [Thereupon he should 
thus meditate on the goddess}. ‘ The effulgence of her body 
is like a thousand rising suns. Her eyes are bright like 
the fire, the sun or the moon. Her smiling lotus-like counte- 
nance is bedecked with golden #fundalas set with pearls, 
Discur, boons and protection shine in her lotus-like hands. 
Her breasts ^re rising and pointed. She its the destroyer of 
fear and clad tn a yellow raiment. I meditate on the goddess 
Bhagavati (44)” Having thus meditated on the great goddess 
he should adore her according to his might and afterwards 
the ten Regents of quarters and the bull (45). 

Hear, I will describe the mantram with which Bhagavati, 
identical with the universe, should be adored (46). The 
mantram is === rim, Shrim, Hum, Swaha, (47). There- 
upon having placed the image of the goddess as before he 
should offer edibles mixed with sugar and curd in honor of 
all the deities (48). Having placed this velz in the north- 
east corner he should purify it with Varuna mantram. After- 
wards Boring it with fragrant flowers he should dedicate it 
with the following mantram (49). 

“May all the celestials, Siddhas, Gandharvas, Uragas, 
R&akshasas, Pishachas, Matris, Yakshas, Bhutas, Pitris, Rishis 
and all other deities partake of this food with controlled 
minds and may they all live encircling the great god and 
goddess” (50—51). 

Thereupon he should recite, as much as he can, the 
mantram of the great goddess, then with most excellent 
music, vocal and instrumental, he should bring the auspicious. 
ceremony to a close (52). | 
« Having thus finished the Adhkivasa ceremony, he should 
the next day, after performing the daily rites and making 
Sankalpa, adore the five gods (53). Thereupon having finish- 
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ed the adoration of Matrikas, the rites of Vasudhar& and 
Vriddhi Sr&dha, he should reverentially worship the gate- 
keers of Mahadeva headed by Nandi (54). Nandi, Mah&vala, 
Kishavadana and Gananayaka are the gate-keepers of Siva, 
and they are all armed (55). Thereupon bringing the image 
of the goddess in the shape of an altar and the phallic 
emblem of Siva he should place them on a most excellent 
seat (56). Afterwards @Mciting the mantram “Hrim, Om, 
ffroum, I adore Tryamvaka” he should bathe Mahadeva, 
with eight jarfuls of water and adore him reverentially with 
sixteen ingredients (§7). Thereupon having placed the altar 
with the mantram, Hrim, Skrim, Hum, Swaha, he should 
place the phallic emblem on it and adore it. Then with 
folded hands the worshipper should offer the following ' 
prayer (58). 

“O Lord Shambhu, thou art adorable unto all the deities, 
O thou the holder of Trident, O Mahadeva, thou art the 
master of all, I bow unto thee. O Lord, O thou, who dost 
favour thy votaries, do thou come to my temple, do thou 
come here with the great goddess. I salute thee again and 
again (59——-60).” a 

O thou, who dost distribute all blessings, O Maha Maya, 
beloved of Hara, be thou propitiated with Maheshwara, | 
bow unto thee (61). O goddess, who giveth boons, do thou 
come to this house. O Maheshwara who grants boons, do 
thou give me every form of wealth (62). O goddess of gods, 
do thou get up with all the members of thy family. Ye are 
fond of thy votaries. Do ye obtain satisfaction by living 
in this house” (62). 

Having thus offered prayers unto Siva and his consort 
and made auspicious rejoicings he should circumambulate 
the house thrice and then enter it [with the idols] (64). 
Thereupon reciting the principal mantram he should place 
three-fourths of the phallic emblem into a hole made of bricks 
or cut into a stone (65). 
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“ As long as the sun, moon, earth and ocean will exist 
so long do thou live here unmoved, O Mahadeva, salutation 
unto thee” (66). Having fixed firmly with this mantram the 
image of Sadasiva and recited the principal mantram he 
should place the altar with its front towards the north (67). 

Thereupon he should recite the following mantram :— 
“ O mother of the universe, O thou who dost carry on the 
work of creation, preservation and destruction, do thou live 
here enmoved so long as the sun and moon live” (68). 

Having with this mantram fixed firmly the altar he should, 
touching the phallic emblem, speak out the following (69). 

“] do invoke the twice-eyed Maheswara at whose throne 
tigers, ghosts, Pishachas, Gandharvas, Siddhas, Charanas, 
Yakshas, Nagas, Vetalas, Patriarchs, Maharishis, Matris, 
Ganapatis, the rangers of the earth and sky, Brahma, Vishnu 
and Vrihaspati sit. O lord, do thou sit at the Yantra con- 
structed by Brahma (70—72). Thou dost do good unto all.” 

Thereupen according to the rituals of the Pratistha cere- 
mony he should bathe Siva (73). Having performed Dhyana 
O dear, as before he should adore him with mental ingre- 
dients. Thereupon placing special Arghya and worshipping 
Ganadevatas he should meditate on (Shiva) and put flowers 
on the phallic emblem (74). Then reciting the mantrams 
“Am, Hrim, Krom, Yam, Ram, Lam, Vam, Sham, Sham, 
Sam, Houm, Hamsa,” he should instill life in the phallic 
emblem. Then pasting the body of Siva with Agura, sandal 
and Kashmira, he should adore him with sixteen ingredients 
according to the prescription mentioned before. Thereupon 
performing Jatakarma and other rites according to the rules 
mentioned before he should duly adore the great god and 
goddess and then worship the eight forms of Siva (75—72. 
He should worship the eight forms of Siva saying “ Saluta- 
‘tion unto Sharva in the form of earth, unto Bhava in the 
form of water, unto Rudra in the form of fire, unto Ugra in 


the form of air, unto Bbima in the form of ether, unto 
( 
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Pagupati in the form of ‘sacrificer, unto Mahadeva in the 
form of the moon, unto Ishdna in the form of th- sun 
(78—79).’' Beginning with Om and ending with th vord 
Namas and invoking life into every image he should «dore 
the eight images of Siva from the Eastern quarter to North- 
west corner (80). Afterwards having worshipped the Regents 
of the quarters Indra and others and the eight Matrikas 
Brahmi and others, he słæuld dedicate a bull, an awning and 
atemple unto Siva (81). Then with folded hands the wor- 
shipper should reverentially pray :—(82). ’ 

“O ocean of mercy, O lord, I do install thee in this 
house ; O lord, O cause of causes, O Shambhu, be thou pro- 
pitiated (83). As long as the earth with oceans, the sun 
and the moon will exist, do thou live in this house. O great 
god, salutation unto thee (84). O Dhurjata,* if any creature 
accidently meets with death, may not the sin thereof touch 
me” (85). 

Thereupon cirrumambulating the temple and bowing unto 
it, he should repair to his own residence. Returning the 
next morning he should bathe Siva (86% He should first 
bathe him with five pure nectarine substances and then with 
a hundred jarfuls of sweet scented water (87). Afterwards 
adoring him reverentially according to his might he suck: 
make the following prayer (88). 

“O Lord of Uma, if my adoration is divorced from regular 
order in any way or from rites or form reverence may this de- 
fect be made up by favour (89). As long as the moon, the sun, 
the earth and the ocean will exist, may my illustrious deeds 
remain unparalleled on earth so long (90). I bow again and 
again unto Maheshwara who is three-eyed, terrific, the holder 
of trident and boons and whom Brahma, Vishnu, Indra, 
Surya and othér celestials worship’’ (91). . 

Thereupon offering Dakshinas unto Koulas and Brabmanas® 


* An epithet of Siva. 
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he should feed them and then gratify the poor with food 
drink and raiments (92). He should every day, according 
to his power, worship the lord of Parvati, but should not stir 
the fixed phallic emblem of Siva (93). O great goddess, 
I have described unto thee in brief the prescription of ins- 
talling the fixed phallic emblem of Siva collected from all 
the Agamas (94). 

THE AuSPICiOUS GODDESS saide—O lord, tell me what 
a votary should do if by any accident he fails to worship the 
god one daz (95). Tell me also for what defect an idol 
should not be worshipped and for what it should be re- 
nounced (96). 

THE AuSPICIOUS SADASIVA said:—If the worship is 
stopped for a day it should be offered twice the next day, 
if for two days it should be offered four times and if for three 
days it should be offered twice as much (97). If for any 
reason it is stopped for six months he should bathe the idol 
with eight jarfuls of water (98). If it is stopped for a longer 
period the foremost of worshippers should purify it accord- 
ing to the rules laid down before and then adore it (99). 
If an idol is broken into pieces, disfigured, touched by a 
leper or drops down at a polluted place, a wise man should 
not worship it (100). He should consign into water an idol 
that has been scratched, broken or disfigured. He should 
purify one that has been polluted and adore it again (101). 
MahG&pitha,* and the phallic emblem without beginning are 
freed from contamination. A worshipper should always 
worship there his own deity for attaining felicity (102). O 
Maha Māya, I tave described in full what you have asked 
me for the behoof of mankind who live by Karmat (103). 


- 


- * An emblem of the Goddess Durga. ¢ 
« t The word Karma has diverse significance in the theology of the 
Hindus. In Vedic literature it means sacrifices; in later theological 
works it means rites and ceremonials ; in Gita it means one’s own duty. 
The doctrine of Karma plays an important in the philosophy of the 
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The bodied*beings cannot live a moment without Karma 
(action)—even if they are reluctant they are overpowered 
aud drawn by the air of Karma (104). By their Karma, 
they enjoy happiness or suffer misery ; creatures are born 


Hindus :—The following exposition of this very important doctrine, we 
doubt not, will prove a very profitable reading too our readers :— 

Whatever difference of cyninion may prevail between the six 
schools of Philosophy which India had once produced, and whose 
writings are, even to the present day, studied with great reyerence, there 
is hardly any discrepancy, so far as the utility of works and their 
results are concerned. The Esoteric Doctrine has percolated in the 
course of time from its reservoir, and made its way in the subsoil of 
society, in this particular point, and the humblest peasant, perfectly 
innocent of letters, has from hearsay imbibed a fragment of this great 
truth, and framed his conduct accordingly. The practical result 1s that 
the average man is more faithful to ‘ Do as you would be done by,” 
not [from motives of self-interest so much, as for what is to happen 
hereafter.. To say that we reap what we sow here, does not represent 
the whole truth,—the doctrine of Karma has a wider signification, and 
its result is inevitable ; it knows of no exceptions,—all are equally 
influenced by it, and a theosophist as certainly pays his tribute, as any 
ordinary individual. 

But what is Karma? It means the collective aggregate of works a 
person performs in kis journey through life; the good and bad are 
included; his thoughts come under this category too; and they are 
motives, and as such are potential, influence him to do this or that, and 
subjecting him accordingly. With such a wide range, it is natural to 
expect them severally grouped, divided and subdivided into classes, or 
so to speak genera and species. 

It is said, there are three varieties of works (a) accumulated (b) fruc- 
tescent and (c) current, or as they are called in Sanskrit Sanchita, 
Prarabdha and Kriyamana. ‘Accumulated works are those which 
have been done in a previous objective existence, but which have not 
yet borne fruit ; the result of the present liie is due to‘ Fructescent,’ 
and ‘thus they have begun to bear fruit; while the ‘current’ denote the 
actions which we are performing in our present existence ; they wil} bear 
fruit hereafter and determine the future life. From the standpoint of a 
Vedantin the ‘fructescent’ can only be exhausted by enjoying their 
fruits; no amount of knowledge of self can suffice to stem the tide of its 
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and die under the influence of Karma (105). I‘ have there- 
fore described various sorts of Karma accompanied with 
spiritual exercises which foster the religious feelings of the 
weak-minded and subdue wicked tendencies (106). There 


—_ 


fruits. Not so with regard to the first and the last. They are all 
destroyed by knowledge of Self and his identity with Brahma; so that 
at death when the ‘fructescent’ have @een completely exhausted an 
individual is said to be delivered. It will be [interesting to see how the 
seed-germs of life can be destroyed by knowledge, and the explanations 
given by an Advaita Vadin. He says, Ignorance (which be it remem- 
bercd is identical with Matter or Prakriti of Kapila) is the cause of this 
objective world and all it contains. It abounds in darkness or 
insentiency, while knowledge for its being deprived from the Satwavic 
quality is naturally luminous, and is therefore light; light and dark- 
ness are opposed to each other, they cannot co-exist, hence the first 
dispels the latter, so that when the material is wanting for a body to 
grow, it must cease to be. Thus then knowledge destroys ignorance 
and emancipates an individual in life, only waiting for its actual 
consummation, till he parts wlth his body. The paramount importance 
of Self-knowledge is clearly established in this way; but it may be 
asked, since an individaul and Brahma are non-dual, the felicity which 
naturally belongs to the latter ought with equal propriety belong to the 
former, and as Brahma is free so is his Self; hence where is the 
necessity for knowledge? The reply is: Ignorance has two powers 
‘envelopment’ and ‘super-imposition ;’ or want of apprehension and 
misapprehension. They lead us stray and create illusions of bondage 
on Self in the same way as a snake is created ina rope, or as a cloud 
is said to intercept the light of the sun. That is to say, from the 
envelopement of ignorance we are deluded into the belief that the Atma 
is an agent and instrument, a doer or enjoyer subject to re-birth; that 
the phenomenal world is real; that material well-being is the true and 
ulterior aim of humanity, and so forth; knowledge has the power to 
break asunder this envelopment of ignorance in the same way as an 
object covered by a jar is discovered or cognised by removing or break- 
ing it with a stick. Hence the necessity of knowledge rests on strong 
grounds. Moreover we find it of daily occurrence, when we have mis- 
laid a thing and find it not, but recover it by by being pointed out by 
a second person; the need of things already got, for instance—when a 
pergon forgets about a piece of gold in his hand, and searches for it, 
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are two sorts of action, good and bad; by engaging in had 
actions people suffer terrible miseries (107). Even they, 
© goddess, who undertake good works with a desire for 


reaping fruits, are fettcred by Karma and they go through 


here and there, if another person were te point it out to him he regains 
it as if it had not been in his possession already; in the same way 
though Jiva and Brahma areggne and equal, yet from the cnyclopment 
of ignorance he is debarred from the accuisition of Pichia whose 
essence is joy, and knowledge by breaking if asunder helps him to 
regain that which he had alresdy lost. ° 

Now this view of Karma 15 open to noobjections. The Apay oat 
inequality in the lot of individuals is satisfactorily accountable on the 
basis of what has already been said; for, the present life biung a scene 
of fruitescent works a person has to reap what he has sown in a prior 
life. If that were not so, we would have seen the lot of humanity to be 
everywhere alike. In other words if actions are destroyed and leave no 
fruits (Arriisanas) or if thai other consideration of accident and a result 
of what has not been done (akiita prap) were to holi good, there will 
be an immense saciifice of justice eat the good, indiferent and bad 
will have for their share the same equality of happiness, and not what 
rules at present. 

But there are cases when Karria can have very little infirence. itor 
instance after knowlcdge has once arisen, when the seed perms of a 
future re-birth are all destroyed, the theosophist is no more touched 
by merit and de-merit, he is absolved from the collective totality ot 
works good and bad, unsoiled by sin, and quite unaffected by what he 
has done or left undone. (Sriéhadaranyako-panichad 4,4, 23). ‘There 
are very many passages in the other Cyuaishads to the same purpose 
virtually amounting to what is called Vulhestucharana, This means 
liberty of action. But opinions are divided, for Suresvara harya, the 
reputed disciple of Sankara, preaches the opposite doctrine of rectraint. 
He says, if a theosophist were to act as he likes, what 1s the difference 
between him and a dog that lives on unclean food? Adverse criticisms 
are too prone to pick holes and charge the Vedanta, based as it 18 
upon the Upanishad doctrine, with immorality,—for, knowledge df 
Brahma were to destroy or burn the fruits of actions, and the en-e 
lightened man is freed from mctampsychosis, there is no more legiti- 
mate restraint upon his liberty of action, and acting under his free will, 
he may betake to lechery and lasciviousness, or something, equally bad 


, , 
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repeated births and re-births in this world (108). -As long 
as the Karma of a person, good or bad, is not furnished, so 
long even for a hundred births he does not attain liberation 
(109). Asa beast is bound with a gold or iron chain soa 
man is fettered with good or bad Karma (110). As long 
as a man does not acquire true knowledge so long he does 
not attain emancipation even if he undertakes hundreds 
of good works and undergoes great @ardships (111). Learn- 
ed men of pure character acquire the knowledge of the 
science of Brahma by discussions over topics relating to real 
nature of the human soul and the material world as being 
identical with the Supreme Spirit pervading the universe, 
and disinterested (Nishkama) works (112). If man can under- 
stand properly that everything in this universe from Brahma 
to a grass is the creation of Maya (illusive energy) and only 
Brahma is real he can attain felicity* (113%. Renouncing 
name and forms he who understands the true essence of 
Brahma is not fettered by the bonds of Karma (114). By 
Japa, Homa, or a hundred fastings a man does not acquire 
emancipation but he does so when he realizes “I am 


without having anything to suffer for his bad Karma. But the fact is 
otherwise,—for we find Nrisinhasarasvati, the commentator, thus re- 
arguing it :—" Some one many say, it will follow from this the Theoso- 
phist may act as he choses. That he can act as he pleases cannot 
be denied in the presence of texts of revelation, traditionary texts and 
arguments such as the following: ‘Not by matricide, not by particide.’ 
‘He that docs not identify not-self with self, whose inner faculty is 
unsullied—he, though he slay these people neither slays them, nor is 
slain.’ ‘He that knows the truth is sullied neither by good actions nor 
by evil actions...... answer to all this we reply, True, as these texts are 
ogly eulogistic of the theosophist, it is not intended that he should thûs 
act.” 


* This doctrine of the Mayavadin Vedantists which we have 
explained fully in a previous note. According to them every thing im 
world is a figment of illusion and only Brahma is real, 

` 
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Brahma** (115). If aman acquires the firm conviction of 
{the great spiritual truth] that the Atman (soul) is the wit- 
ness, lord, all-perfect, truth, without second and the greatest 
of the Great” he attains to liberation (116). 

The attribution of names and forms is like a childish sport. 
He, who renouncing this childish sport devotes himself to 
Brahma, is forsooth entitled to liberation (117). If an idol 
formed in imagination,“leads to the liberation of mankind, 
then men too may become kings by acquiring kikgdoms 
in dreams (118). In vain do they undergo hardships, who 
worship idols made of earth, stone, metal or wood consider- 
tng them as the God, for without true knowledge one cannot 
attain liberation (119). A man may reduce his body by abs- 
taining from food or his belly may be overstocked with food he 
cannot without the knowledge Brahma acquire freedom from 
miseries (120). If a man, by merely !:ving upon air, leaves, 
grains or water, attains emancipation, then serpents, beasts, 
birds and acquatic znimals too may acquire liber..tion (121). 
The knowledge that Brahma alone is true is the best ex- 
pedicnt; meditation is the middling and the chanting of 
glories and the recitation of names is the worst. And the 


* This is the cardinal doctrine of the school of Sankara. This 
transcendental Vedic phrase is thus explained by the writer of Pancha- 
dasi. We quote from Dr. Dhole’s English version :— 

The phrase Aham Brahmasmi “I am Brahma” cited in Brihad 
Aranyaka of Yayurveda is thus explained :—That infinite intelligence, 
the Supreme Self, resting in the body, composed of the five elements, by 
the inkerent force of Maya, but discovered as a witness by passivity, 
self-control and other means for attaining self-knowledge is the signi- 
fication of I (akam). 

Brahma refers to the self-existent, all-pervading Supreme Self. And 
tam! establishes the non-difference of the two intelligences expressed by 
‘]’ and ‘ Brahma.’ If, therefore, the identity of the individual and unite, 
versal Intelligence be established, then the use of ‘I am Brahma’ by one 
liberated in life necessarily implies no contradiction but an established 


truth. , ` 
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worship of idols is the worst of the worst (122). ‘The unifi- 
cation of the individual soul and the universal soul is 
yoga, and the unification of the worshipper and Isvara is 
Pujé (adoration); but when a man acquires the know- 
ledge tbat the external world is identical with Brahma he 
need not care for Yoga or Puja (123). He, in whose mind 
exists the best form of knowledge, z.c., that of Brahma does 
not stand in need of yoga, yajna, as@éticism, the practice of 
religiohs rezulations and vows (124). He who has seen 
omnipresent, “all-knowledge and all-felicity Brahma who is 
without a second, has by nature been unified with Brahma. 
He need not offer Puja or practise meditation and concen- 
tration (175). When one acquires the knowledge that 
Brahma is identical with all he need not care for sin, virtue, 
heaven, re-birth, the object of meditation and the person 
who meditates (126). Where is the bondage for him who 
believes that this soul is liberated and unattached to worldly 
objects? Why do the ignorant seek for emancipation (127) ? 
This universe has been created by Maya (illusive energy) 
[of Para Brahma]. Even the celestials cannot unravel the 
mystery. He lives there as if attached although He is not 
[in reality] attached 128). As ether envelopes all objects 
both externally and internally, so the Eternal Atman, the 
witness of all, is manifest everywhere (129). Atman has no 
birth, boyhood, youth, and old age. Ft is intelligent and 
devoid of changes (130). A creature goes through birth, 
youth and old age, but the Atman has no such conditions. 
Those, whose intellect has been overpowered by Maya, do 
not perceive it (131). As the sun appears as many when 
reflected on water cuntained in various vessels, so the soul 
under the influence of May& appears as many in various 
bodies (132). As the moon appears to be moving on account 
‘of the motion of the water [on which it is reflected] so the 
ignorant behold diversity in soul on account of their 
fickle understanding (133). As when a jar is broken ether’ 
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remains unchanged as before so the soul remains unchanged 
at the destruction of the body (134). O goddess, the know- 
ledge of Atman (self) is the only expedient to the attainment 
of emancipation. By knowing it aman is really liberated 
(135). By performing religious rites, procreating progeny 
and spending money a man does not acquire liberation. He 
is liberated by acquiring the true knowledge of Atman (self) 
(136). The soul is theFobject of love. There is nothing 
dearer than it. O Siva, those, who seek after the knowledge 
of self, are esteemed in the next world (1373. By the in- 
fluence of Maya, knowledge, the object of knowledge and 
the knower appear as three distinct entities. But by analiz- 
ing carefully the three only Atman remains (138). He, who 
has conceived that the intelligent Atman (soul) is knowledge, 
the object of knowledge and the knower is the true Atmavid 
(one who has acquired the knowledge, of soul). I have des- 
cribed unto thee the secret Jnana (knowledge) the very 
instrumental of emancipation. It is highly precious unto 
four classes of Avadhutas* (140). 

THE Auspicious GODDESS said:—-You have described 
“two Ashramas, that of a householder and that of a mendi- 
cant. Wonder, I now hear of the four classes of the Avadhuta 
order (141). O lord, speak out truly the characteristic 
marks of the four classes of Avadhutas; hearing of it ł 
wish to learn something about them (142). 

THE AUSPICIOUS SADASIVA said:—O dear, the Brahmanas 
and the Kshatriyas, who worship Brahma, are regarded as 
yalis (ascetics) although they live as house-holders (143). 
O thou adored of the Kaulas, those who have been purified 
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by Purnaibhiseka, are Saiva Avadhutas. They aie worship- 
ful unto all (144). Following the practices of their own 
order Brahma and Saiva Avadhutas perform religious rites 
according to the prescription laid down by me (148). O fair 
one, [ have already described the practices and religious rites 
of Brahma Avadhutas and Koulas (146). The Saiva and 
Brahma Avadhutas bathe, make the evening and morning 
prayers, eat, drink, make charities Æ d maintain their wives 
accordhig to the rules laid down in Agama (147). These 
Brahma and Saiva Avadhutas are divided into two classes, 
vis., those who have been perfected and those who have not 
been. The former is called Paramahansa and the latte. 
Paribhrat (148). If after proper initiation such an Avadhuta 
shows weakness in the acquirement of Jnana (knowledge) 
he should live in a human habitation and purify his soul 
(149). Bearing the mark of his own caste he should conduct 
himself like an ordinary Tantrik worshipper. Engaged in 
search after knowledge he should acquire the best divine 
knowledge (150). Disassociated from the worldly objects 
he should always recite Om Tat sat and undertake works 
becoming his own position (151). Performing works per- 
fectly unattached like unto a drop of water on a lotus 
petal and judging within ownself about Tattwa nána he 
should try to save his own soul (153). May he be a house- 
holder or an ascetic, he, who performs works with the 
mantram Om Tat sat, attains wished-for fruits (154). Japa, 
Homa, Pratistha, Samskara and the entire host of religious 
rites, if performed with the recitation of the mantram Om 
Tat sat are forsooth consummated (155). What is the use 
of various mantras and Sadhanas (means of worship? With 
the Brahma mantra Om Tat sat people should perform alb 
religious rites (156). This mantram can be recited very 
easily and yields complete fruition. Superfluity is not to 
be seen in it. O Amvikd, save this great mantram there is 
no other expedient for mankind (157). If a man writes this 
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' mantram in*any part of his house or on any portion of his 
body, his house ,becomes a highly sacred shrine and his 
body holy (158). O mistress of gods, I tell thee truly that 
this mantram is the essence of Nigamas, Agamas, and 
Tantras (159). This great mantram has come out of knee- 
joints, head and crown of Brahma, Vishnu, and Maheshwara 
and therefore it is the foremost of all mantrams (160). If 
the four sorts of rice “>r any other object is purified with 
this mantram there is no necessity of purifying them with 
any other mantram (161). He who beholds everywhere the 
ever-existent Brahma, he who recites this best of mantrams, 
he whose conduct and heart are pure, that person, ranging 
at will, is the foremost of Koulas on this earth (162). By 
reciting this mantram one becomes a Siddha. By medila- 
ting on its import one attains emancipation. He, who under- 
standing the meaning of this mantram recites it, becomes 
hike Brahma although he is a man (163). This mantram 
consisting of three words is the cause of all causes. By 
conceiving and practising it one can even conquer death 
(164). O great goddess, by reciting two words or even one 
‘of this mantram one becomes a Siddha (165). Those, who 
have been initiated into the order of Shaiva Avadhutas, are 
not required to perform Kamya rites as well as those for the 
celestials, Rishis and Pitris (166). Amongst the four classes 
of Avadhutas the most accomplished is named Hansa. The 
other three classes are given to the practice of yoga, and 
and enjoyment. But they are all liberated and like unto 
Siva (167). A Hansa should not associate with women or 
accept metals. Not subservient to rules and restrictions he 
should move about enjoying the fruits of his pristine ac- 
tjons (168). This fourth Hansa, whose soul has become one 
with Brahman, should cast off the marks of his own caste 
and renounce the duties of a house-bolder. And shorn of 
determination and energy he should move about on earth 
(1€9). Devoid of grief and stupefaction he should always 
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take delight in his own self. He should be enduring, fear- 
less and undisturbed and have no fixed habitation (170). 
He should not give food or drink to any one. He ts not 
to practise meditation or concentration. He should be 
disassociated from the world, devoid of the notion of 
distinction, behave like an ascetic Hansa and be self-con- 
trolled (171). O goddess, the four classes of Kula Yogins, 
whose charateristics I have describet’unto thee, are all pious 
and like unto myself (172). If a man sees them, touches 
them, or pleases them with conversation he reaps the fruit 
of visiting the entire host of shrines (173). O dear, all the 
shrines and sacred pilgrimages of earth are stationed in the 
persons of Kula Sanyasins (174). Those who worship the 
Kula saints with Kula articles become really blessed, for- 
tunate and purified. And they partake of the fruits of all 
sacrifices (175). With their touch an impure thing becomes 
pure, what is unworthy of being touched becomes worthy of 
it, and what cannot be eaten, can be taken 176). With 
their touch a hunter, a sinful person, a wily man, a Pulinda, 
a Yavana and a wicked man becomes pure. Renouncing 
them whom else should you worship? (177). Those who 
with five essential Tantrik ingredients, and other articles 
reverentially adore the Kula Yogins and Koulas are wor- 
shipped on this earth (178). O thou having a lotus-like 
countenance, there is no other religion higher than Koula- 
dharma. Under its shelter even a most hateful and cursed 
man becomes pure and attains to the dignity of a Koula 
(179). As the feet of all creatures disappear in those of an 
elephant so all religions are immersed in Kula religion (180). 
O dear, how purest are the Koulas the very images of sacred 
shrines; They consider the Mlechhas, Chandalas and sinfu! 
persons as their own selves and purify them (181). As 
when tne water of a well falls into the Ganges it becomes 
purified by being mixed with it, so people of all castes, who 
fallow.Koula religion, become Koulas (182). As no distinc- 
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tion is seen in waters, when they fall into the ocean so a 
man, who is sunk tn the ocean of Kula religion, is not re- 
garded with distinftion (183). All the castes, from the Brah- 
man to a most degraded one, of this earth, are entitled to 
follow the Tantrik religion (184). Those, who being taken 
into the fold of Kula worshippers, deviate from this path, lose 
all their virtue and come by a mest degraded state (185). 
If a Koula deceives persgns who wish to follow Koula re- 
ligion, he is constrained to live in the hell called Rourava 
(186). The Koula, who disregards a Chandala, oreYavana, 
a degraded person and a woman and does not initiate them 
into his religion, is the curse of his cult and comes bya 
most degraded state (187). By initiating one into Koula 
religion a man reaps a koti time more fruits than what is 
acquired by accumulating piety with the performance of 
a hundred Abhiseka ceremony ora hundred Purascharana 
(188). Of all the castes and followers of various religions 
extant on earth he, who isa Koula, is freed off sins and 
attains to the most exalted station (189). The Koulas who 
follow the religion of Siva are like the sacred shrines and 
Siva himself. Therefore with love, reverence and affection 
they should worship one another (190). What shall I speak 
more, I tell thee truly that Koula religion is like unto a 
bridge for crossing the world; save this there is no other 
means for salvation (191). Under the shelter of Koula re- 
ligion all doubts are removed, all sins are washed and all 
actions are dissipated (192). Those who are truthful and 
devoted to Brahman invite mercifully all and puriiy them 
by initiating them into Kula rites. They are the foremost 
of Koulikas (192). 

O goddess, I have described unto thee the first half of 
thie Mahanirvaatantram, that describes all forms of religion 
and pufifies the world (194). He, who will daily hear it. 
or “make others i hear it, will be purged off all si and 
attain to emancipation in the long run (195). This king 


40 Ne 


314 MAHANIRVANA TANTRAM. 


of Tantras is the quintessence of ali Agamas and Tantras 
and the best of all. By knowing it one becomes the 
master of all sacred scriptures (196). He who has under- 
stood the Mahanirvantantram need not visit sacred shrines, 
petform Yajnas or practise Japas. He has been liberated 
from the noose of actions (197). O Kālikā, he who has 
understood it, is the master of all scriptures and religions, 
learned, saintly and acquainted pith the knowledge of 
Brahma (198). He, who has mastered this Tantram and 
(therefors) learnt all, need not read the Vedas, Puranas, 
Smritis, Sanhitas and various other Tantras (199). In reply 
to thy queries I have explained in this great Tantram all ‘he 
most secret forms of worship and the knowledge of Brahma 
(200). O thou of good vows, as thou art the energy of 
Brahma and most beloved unto me, so 1s this Tantram (201). 
As the Himalaya is amongst the mountains, the moon 
amongst the stars and the sun amongst the luminous bodies 
so is this Tantram the foremost of its class (202). This 
Tantram is identical with all religions and the secondless 
expedient for acquiring the knowledge of Brahma. He 
who will read or make others recite it will acquire the 
knowledge of Brahma (203). O queen of gods, no one 
in his family will be brutish in whose house this king of 
Tantras will find room (204). He, who is blinded with 
ignorance, stupid and fettered with actions, will be re- 
leased from it by szading this Mahanirvana Tantram (205). 
O great goddess, by reading, hearing, adoring and wor- 
shipping this great Tantram one attains to emancipation 
(206). One by one l have described all the Tantras unto 
thee ; and all the religions have been described there. But 
there is no other Tantram superior to this one (207). In the 
second half of this Tantram occurs an account of the earth, 
‘nether,region and astral bodies. He who has learnt it is 
forsoo.h omniscient (208). He who has mastered this Tantram 
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three worlds (209). There are various Tantras and other 
scriptural spot. none is equal to one sixteenth of it (210). 
What shall I spk unto thee about the glory of Mahanirvana 
Tantram; (I may tell thee)—that by knowing it one acquires 
Brahma Nirvana (211). 

THE END. 


